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When the great. Siddha Šrī 
Svatnatrandanatha was ‘dered 
by Lord Siva to ca "Mātrkās ., * 


(Sanskrta alphabe itmb Yoga. x px 
marga, he started doing so on the 
basis of Māhešvara sütras. Being 
failed to do, so he went into a 
cave of hill top called as 
Kankācala and started his 
penance by the result of which a 

1 Yantra incarnated from sky 
and Siddha was able to 

erstand this secret. The 
si ha seer found that Mātrkās 


pre are classified i in four states called 


agrata or Awaken state; Svapna 
Dream state, Susupti or Deep 


sleep ) state and Turīya or Fourth 
state and above all is Turīyātīta 
state > which is house of all. He 
explored that they all are related 
to each other in a way that they 
reveal the secret of evolution and 
liberation of living being and 
secrets of Lord Siva and Sri Lalitā 
Tripurasundari. He explained all 
this by the help of Sütras. 


Being iebyded into five chapters, 
E sf first four. chapters of this book 
: | keep saying that Lord Šiva's 
1 power is frigid i in nature however 

as ars f fifth _ chapter, he 


great seer had compile the entire 
ystic relation of Šrī Lalita 
ripura Sundari, Sri Yantra, 
Lord Siva, Sakti, living 
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Preface 


qa 

When there was nothing, Lord of Nothing only 
dwelled; while being nothing. It is hard to imagine 
with limited mind; the situation which than was. 
There was not even silence, no directions and not even 
darkness; as everything was within the Lord of 
nothing. After dwelling this way, consciousness of 
Lord shook him and Lord got to know about its self 
being. Lord decided to create this world for its joy, it 
ordered its Consciousness to create the world and 
Consciousness did so. It created, various universes. 
It created, various filaments. It created various 
galaxies and when the time came it created this world 
also. Though such a great creation was done but there 
was deep frigidity all around. This creation was 
speechless! 


Till the time Lord of everything took shape of Siva, 
when Lord saw that his creation is speechless, there 
is no sound at all! He played his damaru (hand-drum), 
play of his hand-drum produced first ever sound of 
this world. As the sound was the virtue of desire of 
Mahesvara (Lord of the Gods); these sounds together 
were called Mahesvara sutras. This sutra created 
grammar and human being got the capacity to speak. 
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When the time moved on, human-being started a 
quest to know who they are! They, started searching 
here and there! Again it was Lord of everything who 
came out for help. He discoursed some mystic spells 
in the form of Vedas, puranas and Tantras etc. They 
became lifeline and user manual for those who live 
on this planet and beyond this planet. 


Humans started realising their real-selves. Again 
they rose a question! How these mystic spells work? 

Lord of everything (the one who is famous for 
doing five things: manifestation, operation, 
destruction, concealment and grace on this creation), 
graced the humans by telling this secret. He told that 
although the Mantras are made up of Matrkas (Sanskrit 
alphabet), they are not formed by the virtue of 
grammar of Sanskrit or any other language of this 
world. They are created by a Cakra called Matrka 
Cakra. 


Matrka 
Sanskrit letters from a to ksa are known as Matrka. 
The vowels in it are: 


31, T, $, $, S, m, R, H, V, G, U, U, Sit, ai, af ar: 
a, à, i, 1, u, u, T, rk, Ir, Irk, e, ai, o, au, am, ah 
Similarly the consonants are: : 
ch, WU, T, V, 6a, €, ST, A, ST, Z, G, €, C, UT, d, A, Z, 
8, 1, q, h, S, H, T 


Ka, kha, ga, gha, ma, Ca, cha, ja, jha, na,ta, tha, da, 
dha, na, ta, tha, da, dha, na, pa, phi, ba, Bha, ma 


—— 
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A, Y, et, d, 3T, W, U, C, A 8T 
ya, Ra, la, va, $a, sa, sa, ha, la ksa 

Various permutation and combination of these 
vowels and consonants together form the words. 
Mantras also are formed by their permutation and 
combination though they don't evolve by the virtue 
of grammar (although they fill on the rules of 
grmmar) for ex: 

wa: Raa 
II Namah sivaya // 

Why is it that these letters only invoke Lord Siva 
and not the set of other letters? What is very special 
in this combination? The answers to these questions 
are given by Lord Siva himself. 


There are various great works on this topic to 
answer these questions a few of them are: Šrī 
Parātrišikā, Srī Svacchanda Tantra, Srī 
Nityasodasikarnava, Sri Prapūcasāra Tantra (of Adi 
Samkaracarya), Sri Sardatilaka Tantra, Sri Tantraloka,Sri 
Matrkaranava (not available now), Srī Malini vijyottara 
Tantra, Sri Vidyarnava Tantra, Varivasya rahadyam and 
this great epic called S77 Matrkacakra Viveka. 

As per introduction of M.M Sri Gopinath Kaviraj 
Ji in Mantra evam mātrikao kā rahasya (written by Dr 
Siva Shankar Awasthi), schools of Tantra like: 
Siddhāntašaiva, Vīrašaiva, Pāšupata, kaula, Natha and 
krama also have given the phenomenal thoughts on 
this topic. I have not seen them though 1 accept that 
they also are the great schools which tell that whatis 
Matrka and how Mantras work? 


viii Sri Matrkacakra Viveka 
If you ask me, “Which is most reliable thought of 
school?” 
I would say, “All of them take to the feet of S77 
Tripura-Sundari, hence all of them are equally great!” 
Sri Matrka Cakra : 
Sri Yantra, when reveals the secrets of use of 
` mütrkas in Mantra, it is called Sri Matrka Cakra. The 
Sri Yantra and its various cakras, along with their 
names, are shown in the picture below: 


Bindutrikonavasukonadasarayug- 
mamanvšranāgadalasodašāram/ 


Preface ix 
Vrttatrayam ca dharanisadanatrayam ca 
Sricakrametaduditam paradevatayah// 
Components of $ri Matrka Cakra 
Red Bindu: Bindu 
Upside down white triangle: trikona 
Hight red triangles: Astara 
Ten blue triangles: Antaradasara 
Ten red triangles: Bahirdasara 
Fourteen green triangles: Caturdasara 
Red lotus: Asta dala kamala 
Blue lotus: sodasara (or sodasa dala kamala) 
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Outer rectangles: Caturasra. 


The secrets of Mātrkās used in Mantra are revealed 
when the entire Yantra is understood as per the 
phenomenon of origin, operation and destruction of 
this entire creation. 


There are various Great Books on this topic which 
explain in detail, what actually the Sri Yantra is! Sri 
Parasurama kalpasūtra, Sri Srīvidyāraņava Tantra, 
Varivasyarahasya and Sri Nitysodasī karnava are the 
major Books to understand the philosophy of $ri 
Yantra. 

Mantra forms, when Matrka’s are arranged as per 
the desire while knowing the attribute of Matrkas in 
various states of creation. This book tells these 
attributes in detail. One who would adopt it, would 
be able to understand the meanings of Mantras. 


Šrī Matrkacakra Viveka 
This Book was composed in Kashmir by the great 
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seer of Siddha-cult named Šrī Svatantranandanatha Ji 
Maharaja. There is no information about his birth 
place, life and time accept the fact that he was blessed 
by Lord Siva himself by the virtue of which, he wrote 
this Book.This Book comprises of five chapters which 
have total 121 sūtras in it. I take it that only work 
speaks in case of Greats! 


There is only one commentary of this Book 
available which was written by great Šrī Sivānanda 
muni ji Maharaja. This commentary is quite lucid, I 
can say that it was nearly impossible for a man like 
me to translate this book without the commentary of 
Muni ji. This commentary contradicts with writer at 
a few places where commentator has expressed his 
own views. 


The Hindi commentary of Sri Krishnanada 
Budhauliā Ji, which is published from Sri Pītāmbarā 
Pitha Datia; which is none other than blessings of Sri 
Swami Ji Maharaj, Datia was very helpful for the 
commencement of this work. I accept that this English 
commentary is the grace of Sri Swami Ji Maharaj. 


At a few places, I have also found that the 
commentator’s views must be fine-tuned; I have 
added my views in a bracket in italic character in 
smaller fonts. 


The first chapter of this book is the introduction 
of this complete Book; first sutra of every chapter is 
preamble of that chapter, in that case I don’t see that 
I must write a separate detailed introduction of this 
Book. 
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The beautiful and explanatory diagrams and 
tables have been added in this book for the sake of 
readers; this would help them to understand the 
topics. 

This book had been translated very carefully and 
then had been thoroughly revised but I know that I 
am not capable enough to translate such a great work. 
It would certainly have errors in it. I request to learned 
readers, “Please do let me know where I have to 
correct. It would be incorporated in future". The 
names of chapters, four and five were not given in 
Book so I have given names to them; I hope that the 
Mother, Great writer and commentators will forgive 
me. 


S Wm 
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I salute to the aura, which rests on Trayi (Jagrat, 

Svapna and Susupti) the abode of Sakti. Beyond that is 
the place of rest (Turiya) where, Sri Guru throbs 
eternally. Sri Swatmtranamdanatha was directed by Sri 
Ādinātha Ji to connect the Mātrkās with Yoga for the 
sake of wellbeing of human civilization. He first of 
all tried to solve this question by the help of grammar 
of this world (Maheswara Sūtra) but he was not able 
to do so. Then he went to the cave of mountain named 
Kanakancala, where he devoted his consciousness to 
understand the meaning of Matrkas, by effect of which 
Lord Siva himself highlighted the Sri Yantra, the 
union of four cakras of Lord Siva and five cakras of 
Sakti. This Sri Yantra has a manvasra, dašārayugma, 
nagasra, tryasra and Bindu. This has a clearly visible 
vedasra and nrpanagadala. While looking at the great 
image of Yantra with navacakra, he was able to 
resolve the puzzle of Matrka. While learning it this 
way, he tugged them selflessly in the lace of Sutra 
for the sake of wellbeing of mankind. The great 
Siddha Dešikendra gave it to able disciples very 
secretly while following the tradition of his cult. 
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I Sivananda got this from the antiquity of Gurus 
and am attempting to write the short commentary 
on Srimatrkacakraviveka named highly venerable Book. 

IT dd (tgd AT- Sm à 
TA HTG TA- TAI STET | 
qatfaqei-ufedrri-esnasmq 
uote) nee RTR: 11711 


Having right and left parts of her body as Jagrata 
and Susupti states respectively, her womb is swppna 
state and her face and heart are turya and turatita 
states respectively; the Lord of life of Parašiva is 
her Vimarsa Sakti!!! 

This surely is the soul of Lord of supreme Lords, 
who is present in this world as Vidya and Maya both 
and dwells as power of Vimarsa within and outside 
various principles; while robbing off the conflicts 
between them. The great Siddha Sri 
Swatmtranandanatha spread this knowledge which is 
great band or holding rope of all the vowels of this 
universe along with literature, being of the form of 
eternal truth, this discourse is on the meaning of 
Matrka Mantra. In order to prove that Goddess herself 
is the meaning of Matrka Mahamantra; first of all he 
tells about Jagrata stages etc. 

Jagrata (Awaken) state: The stage in which the 
seeker dwells after waking from Susupti and 
differentiates between object to object is known as 
Jagrata 

Susupti (deep sleep) state: The state of frigid- 
sleep. 
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They both are the right and left body parts of 
mother. Jāgrata state is Karma based stage, as the 
karmas are done mostly by right-side of body, 
Goddess's right body is said to be Jagrata. As the body 
is not operational during sleep and left body part is 
also not operational during sleep, it is said that her 
left body part is Sushupti stage. 


[This is generic statement, it is considered that all the 
humans use right hand for action in general etc.] 


Svapna (dreaming) stage: It is the stage between 
awaken and deep sleep, in this stage dreams are 
visualized, thoughts of empirical world come during 
this stage only, itis considered as the one which gives 
birth to the thoughts and hence womb of Goddess is 
said to be this stage. 

This way pregnant stage is Deep-sleep state, 

conceiving stage is Dream state and raising stage is 
the Awaken state. The triangle formed by them is 
known as souls triangle (Jīva Trikona). After 
researching these, now Turya and Turyatita states (the 
E form of Siva), are discussed. 
Turya (fourth) state: This stage only flashes as, 
1 the three above mentioned states. Although this Turya 
| state (the form of Siva) is one and no differentiation 
is visible. Due to pervasion of Cit there is always lack 
of empirical consciousness in fourth state. 

Turyātīta state: In this stage, the soul becomes 
isolated from the stains of extrinsic world. The 
liberated pure, introvert and resting state known as 
Turyatita state. 
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These two states are face and heart of mother. As 
the Fourth state eats away all the previous states, it is 
said to be mouth of mother. Mouth only does the 
business of eating. As Turyātīta state is life breath of 
the stages, it is said to be heart of Mother. 

[Note: Jagrata, svapna, Susupti and Turiya states have been 

mentioned as Awaken, Dream, Deep-sleep and Foruth states 

respectively throughout the English commentary.] 

Hence the caturasra of $ri Yantra is exposition of 
Jagrata, svapna, Susupti and Turīya states. Or else, if 
we consider Fourth state is of three types (due to three 
forms like Awaken etc.), then Awaken and two other 
states of soul and Siva together, form the six organs 
of Goddess. 


The way heart is the source of breath similarly the 
turatita state is like prana kala for Awaken state, 
Deep-sleep state, Dream state and Fourth state 
evolved from body parts of mother or else, Awaken 
state, Deep-sleep state and Dream state of Fourth state 
and body triangle (right and left body parts and 
womb) evolve six organs of mother. This is way the 
Lord of Lord Siva's breath (Prānešwarī) is said to have 
four or six organs. It may seem that there is some 
sixth stage also of (Prane$wari) which is beyond the 
Siva, but it is not. It must be considered as rise of 
power under the power of Vimarsa of Citsara 
(Citasārbhūta Vimarša Sakti). Use of Parāmršāma etc. 
tells about the salutations to the supreme deliberating 
(vimaršātmaka) power of Lord Siva only. 
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Fig.1: caturasra of Sri Yantra; 
the representation of four stages 


wast aeaa MTRGRATAT- 
HU Yad ugue warez | 
Sah TRIM ego 
Tatas Saat TT ATA: 11211 


Sparsa and vowel letters describe Awaken and 
Deep-sleep states respectively. Letters from Ya 
onwards describe about the dreams, which arise 
during deep-sleep. Turīya stage during Awaken 
state is known by u$mana letters. Hence I salute to 
the Goddess who gave birth to the Great Mantra 
which has four stages like Awaken, Deep-sleep, 
Dream and Fourth!!! 


Comprising of five stages and five parts, the sum 
of all principle powers of Lord Siva, is known as 
Matrka Mahamantra. 

Sparsa letters: Letters from Ka to Ma are subject 
of creation and destruction of this world hence they 
are called sparsa letters. 

Vowels: Being hit by the throat and palate there 
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is merely expansion and contraction of nada only, 
hence the vowels from A to Aha are nada only. It is 
said that ‘swaro nadah’ there is one group which lies 
between the vowels and sparsa they are Ya, Ra, La 
and Va and they are called antastha; they make the 
dreams ascertain. The worldly materials like pot etc. 
can merely be seen in dream and can't be felt as is 
done during the Awaken state, hence Dream state is 
also called research of worldly materials. 

"Ušmāņa: Sa, Sa, Sa and Ha are üámàna. “USmana 
is a phenomenal word (as per grammar) however 
they are sparsa letters; when they are relived from 
the contraction and are exposed to the world, then 
the heat is generated from them and the letters are 
called ūšmāņa. This way the nada again gets 
displayed by the help of pronunciation of Sa, Sa, Sa 
and Ha. Hence these uSmana words represent the 
‘Fourth state.” The Yoganidra, which is above Awaken 
state but not deep-sleep is known as Turīya state. 
Their representatives are ūšmāņa letters. 


This way Goddess Matrka of the form of four 
stages is indicated by vowel, sparsa, antastha and 
usmana and dwells in this world as Sri Vidya, Para, 
Bala and the group of various Mantras. The writer of 
Sutra this way salutes to the Goddess for the sake of 
attaining the accomplishments by the grace of her 
blessings. Here after telling about ūšmāņa letters of 
Fourth state is set to tell completely about 'Ksa' which 
is kita letter and belongs to turatita stage. 


[The classification of letters as per sutra is as given 
below: 
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Svara:- 81, 311, g, $, 3, P, % H, d], q, U, È, eil, Hi, ar, A: 
Sparša:- *, €, 7, 4, €1 
w, 8, vi, ST. SI | 
e 3, €, e, TI 
q, 4, q, 4, TI 
Yy p, dq, Y, HI 
antastha:- 4, 3, a, d 
usmana:- $I, 8, 4, €1 
kūtastha:- & 1] 
"enlar-H STHUT- - Aa- ETAT- 
ma uufi-evyranienractt i 
st wred-fagaa fafedt yei: 
menan «= uftgiterara: 113 11 


On the basis of seize and release of contraction, the 
Awaken and Deep-sleep states are represented by 
sparsa and vowels respectively. Efforts of ‘sprstata’ 
(or touch effect) of spar$a letters and ‘vivrttata’(or 
revolving around) of vowels are told. 


The sounds produced by throat, are shown in the 
diagram below: 


Efforts of Throat 
and palate etc. to 
produce sound 


spin 


Fig.2: Various efforts pub by throat or palate 
etc. to produce sound. 


Internal 
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Sprsta: The production of sound due to the 
confluence of lower and upper part of throat and 
palate is known as sprétata. 


Vivrtta: The separation of the above said 
unification is known as vivrtta. 


The adoption or release of contraction in 
resemblance with spr$tata and vivrttatā are symbolic 
to the ‘Awaken’ and 'deep-sleep' states respectively. 
The way finger indicates the object, the pronunciation 
of sound tells which stage it highlights. 


The thoughts of differentiation in the “Awaken 
state’ ceases the supremacy of soul, whereas during 
‘Deep-sleep state’ soul feels completeness due to the 
above mentioned release of contraction. Hence the 
way soul’s supremacy contracts during the ‘Awaken 
state’ the nada (or vowel effect) ceases in the 
pronunciation of that letter. 


Similarly, the way soul is released from 
contraction during 'Deep-sleep state’ the nada of 
vowel also releases, during the pronunciation of 
letters of Deep sleep state. 


Hence due to adoption and release of contraction, 
the letters of spar$a and vowel class are said to be of 
the class of ‘Awaken state’ and "Deep-sleep state’. 

Although ‘viditau sudhibhih’ is used as an adjective 
for 'praytnau' by which it is very clear that the 
pronunciation of sparsa and vowel letters are the 
product of two different kinds of indicative setups 
(‘awaken’ and ‘deep-sleep’ states); then also the base 
of effort to produce the sound is adoption and release 
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of contraction Hence the 'praytnau' (efforts) are said 
to be the indicative element of states arise due to their 
treatments. The way writer wants to research by the 
help of Vimarsa of 'praytnau' (efforts) we also have 
the same goal. 

[Exercise: Say 'ka'you will feel that wour throat 
contracts, this contraction only is the representation of 
‘Awaken state’ hence the letter ‘ka’ is the letter of Awaken 
state. Hence their class which is class of sparsa is of the 
stage of ‘Awaken state.’ 

Say ‘a’, when you say this you would feel that all the 
contractions are released hence the same belongs to 'Deep- 
sleep state’. The class of vowels are 'Deep-sleep state’. 

Writer: Writer of Sutras 

Vowel: English word for Svara.] 

wftederifavar ferereerqepr 
uara fagan a yantar i 
dt verei-qui-esranimenr wae 
dd mann- 11411 


Sprštatā having vivrttatā are subject of Ya class and 
vivrttatā having sprstata is subject of Ša class. 
This way sprštatā is incomplete in Ya class and 
vivrttatā is incomplete in Sa class. 

Hence both the classes are indicator of "Dream and 
"Fourth states' of the form of incomplete contraction 
where incomplete contraction is full of incomplete 
vivrttata. 


‘Antastha’ and usmana classes’ are called the 
‘Dream state’ and ‘Fourth state’; this Sutra tells the 


same. 
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Ya class although are sprsta but this sprsta has 
some vivrtta hence the indicative elements of this class 
are mixed (praytnsya spršttayā..). Here sprsta is prime 
and vivrtta is mixed; here the effect of vivrtta is seen 
in pronunciation hence this effort is called iSat-sprsta. 


ISat-sprsta «— |Dream state| — Ya class (antastha varna 


Fig.3: Relationship between dream state, antastha letters 
and ISat-sprsta letter 


Vivrtta is prime in Sa class with some mixture of 
sprsta, hence due to presence incomplete vivrtta, these 
are known as īšat-vivrtta. 


Isat-vivrtta «—|Fourth state —|Sa class (uámana varna) 


Fig.4: Relationship between fourth state, 1$at vrtta 
and $a class 


Hence īšat-spršta and isat-vivrtta efforts are 
indicator of ‘Dream state’ and ‘Fourth state’. Similarly 
antastha and ü$mana classes also have iSat-sprsta and 
isat-vivrtta efforts. 

Here, the principle of Sanskrit grammar is 
accepted by the writer that cause behind sparša class 
has sprstata and cause behind antastha class is īšat- 
sprstata but he disagreed with grammar in terms of 
defining the vowels and ü$mana classes. Here he 
declared vowels and ūšmāna classes to be of the 
category of īšat-vivrtta. 

Qiagitiancmeqyat segta gam AM 
ma Wf saraqa TĀ wet U dp RTHRCHWHRTS 115 11 
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Completeness of soul is felt during 'Deep-sleep 
state' and complete contraction of soul is felt during 
‘Awaken state’. As the ‘Dream state’ and ‘Fourth 
state’ are mixture of above mentioned two stages; 
both have feeling of incompleteness in them. 


The Sutra had been written to understand the 
completeness felt during the ‘Awaken state’ and 
‘Deep-sleep state’ which is matter of experience. 
During the stage of nirvikalpa ‘deep-sleep’, all the 
senses take rest and hence the completeness is felt. It 
is proved from the experiences that lack of options is 
indicator of completeness. Hence during ‘nirvikalpa 
deep sleep’ soul feels completeness. 


As there is continuous search of various objects 
along with tendency of differentiation between them, 
there is lack of rest during ‘Awaken state’. Hence 
‘Awaken state’ is the place of extreme rise of options 
in mind. When these options develop completely the 
contraction of soul also happens completely. This is 
proved by the experiences. Hence during the 
‘Awaken state’ soul's incompleteness is experienced. 


Fourth state: ‘Fourth state’ is mixture of ‘Awaken 
state’ and ‘Deep-sleep state’; although the Deep-sleep 
in this stage comes with rest of Cit (relaxing cit), 
‘Awaken state’ experiences are also seen during this 
stage. Hence due to touch of multiple tendencies, the 
Fourth state is follower of ‘Awaken state’ and hence 
it is called mixed stage. 


Dream state: Although there is dominance of 
multiple tendencies during "Dream state’ but as both 
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Awaken state and Deep-sleep state are equally found 
init, itis also called the mixed stage like "Fourth state". 


Hence 'Deep-sleep state' is the only state in which 
soul feels completeness. Dreaming and Fourth states 
are incomplete due to incompleteness of contraction. 
In short, soul is complete in ‘Deep-sleep state’ and 
totally contracted during ‘Awaken state’, hence they 
are complete stages. 

GA: Gedy wea ggameggaguttai 
Tanam Wd Ta Yeates a ata gaita: 116 1 
Visualization of dreams during ‘Deep-sleep state’ 
is ‘Awaken state’, similarly uninterrupted ‘Fourth 
state’ during ‘Awaken state’ is ‘deep sleep’. Hence 
the ‘Dream state’ is a form of ‘Awaken state’ and 
the Fourth state is the form of Deep-sleep state. 


After discussing and revealing the relationship 
between 'jūāpya (to be known) and ‘jfapaka’ 
(informing), about sparsa class etc., in terms of 
contraction and feelings of ‘Awaken state’, writer has 
know divided ‘Awaken state’ and ‘Deep-sleep state’ 
into two categories viz. jñāna and kriya. 

[kriya: mentioned as action in English, throughoui the 
book.] 

Here the knowledge of dream is mentioned as 
‘Awaken state’; ‘Awaken state’ is called as kriya- 
Jagrata or (‘action-awaken’); Fourth state is called as 
'jfiana-Susupti' or (‘profound repose of knowledge") 
and Susupti is called as kriya-Susupti. This way ‘Dream 
state’ is a type of ‘Awaken state’ and ‘Fourth state’ is 
a type of ‘Deep-sleep state’. 
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In reality the "Dream state” is a type of 'Awaken 
state' only because as we visualize the objects in 
‘Awaken state’, we visualize them in ‘Dream state’ 
also. The only difference is that ‘Dream state’ is 
continuation of 'Deep-sleep state’ which goes off 
while being in ‘Awaken state’. 


Similarly "Deep-sleep state’ only lies in ‘Fourth 
state’. This has only one speciality that ‘Fourth state’ 
is continuation of ‘Awaken state’ which liberates 
state’ does not lie in ‘Deep-sleep state’. That’s why 
considering the ‘Dream’ and ‘Fourth’ state as a type 
of ‘Awaken state’ and ‘Deep-sleep state’respectively 
only is correct. 


us gta rarer uz 


When the knowledge rises within the ‘Awaken 
state’ and "Deep-sleep state’ they become ‘Dream 
state’ and ‘Fourth state’ respectively. When the 
Extrinsic world’s activities rise in them, they are 
known as ‘Awaken state’ and ‘Deep-sleep state’. 


The ‘Dream state’ and ‘Fourth state’ are explained 
more than ‘Awaken state’ and ‘Deep-sleep state’. The 
principle of this sutra is that discrimination (between 
them) is of the form of knowledge. The search of 
subjects, done by internal senses of Body is due to 
knowledge. The experience of movement and rest is 
first experienced by the internal senses, then by 


The Judgement of Purport 15 


external senses. This means that all experiences 
related to the movement and rest are of the form of 
jnana-kriya (knowledge and action) as knowledge and 
action are of the form of Siva and Sakti. 

In short it may be said that Awaken state, Dream 
state, Deep-sleep state and Fourth state can be 
categorised as: 

1. Jnana-Jagrata, kriya-Jagrata 
2. Jūāna-Susupti, kriya-Susupti 

If it has to be is further categorized then, it must 
be done as if they roam in the core of 'turatita-state 
which is Kala-cakra (cycle of time)'. Which means the 
above mentioned jūāna-Jāgrata, kriyā-Jāgrata and 
jūāna-Susupti, kriya-Susupti exist in the core of turātīta 
stage. When this 'cycle of time' rotates, all four stages 
originate. 


Knowledge 


| 


Action Knowledge 
awaken awaken awaken awaken 
Internally | |Externally| | Internally Externally 


Swapna Jarata Turiya susupti 


Fig-5: Classification of stages in terms of the 
internal and external awakening of knowledge 
and action respectively 


Action 
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Kriya- 
jagrat 


Turyatita 


Fig-6: The diagrammatic representation of states 
dwelling in the core of turatita state 
(Order of states is not as per actual, it is just to 
highlight an association of stages) 


[Sansarana: It is mentioned as ‘movement’ in entire 
book. 


Visramana: It is mentioned as ‘rest’ in entire book.] 

wrresfefdenriTpupege:  wvmeeeeniteptesta i 
quifirermqaareaferraquet ufeegava stfsifeəmrmar: ATT: 1181 
With discriminating thoughts, the external amorous 
is ‘Awaken state’ and internal amorous is ‘Dream 
state’. 
With indiscriminating thoughts, these awaken and 
Dream states are known as Fourth state only. The 
origin and resting places of both the stages are 
Deep-sleep state. 


The discriminating and indiscriminating forms of 
this world along with resting-attribute of four states 
are shown in this Sutra. 
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Creation means the manifested world. The 
exposition of this manifested world in outer-sense's 
periphery is known as Awaken state. The exposition 
of this manifested world in inner-sense's-periphery 
is known as Dream state. Awaken state and Dream 
state are two states of animal of empirical soul. These 
two stages only are indiscriminating world also. 
Indiscriminating means lack of discrimination, which 
means withdrawal. It means, when an empirical man 
moves towards the rest and takes the path of salvation 
from discrimination, Awaken state and Dream state 
ripe as indiscriminating Fourth state. Unlike discrimi- 
nating stages like Deep sleep, Dreaming and Awaken 
this stage is Fourth state hence it is called Turya stage. 
Turya means fourth. 


The rest place of discriminating and indiscrimi- 
nating world is Deep-sleep state. In order to establish 
discrimination and indiscrimination as rest, the Deep- 
sleep state is said to be platform of unification of 
empirical-soul and Lord Siva. The empirical soul 
dwells in these three discriminating stages. While 
from awaken to deep-sleep three stages when expose 
without discrimination, it is the Fourth state, the place 
of rest of Lord Siva. Although the effects of bond exist 
in this stage but the ‘maya Vimarša” (maya Vimarša- 
the illusive form of Sri Sakti) does not exist here. 
Hence when the discrimination due to iccha, jnana 
and kriya (three power's i.e. desire, knowledge and 
action) is not present in Deep-sleep state, Dream state 
and Awaken state, Lord Siva dwell in them. The rest 
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is attained from the Fourth state when Awaken, Deep- 
sleep and Dream states (when they are without any 
discrimination) are followed through the way of 
salvation. 

Hence, Lord Siva moves in indiscriminative; 
Awaken state, Dream state and Deep-sleep state and 
rests in Fourth state. 


Although due to indiscriminative uniformity 
between pravrtti marga (way of evolution or 
manifestation) and nivrtti marga (way of liberation) 
Fourth state only is for Lord Siva; hence the way of 
liberation only is prime. Monistic-movement is same 
as dualistic-movement hence to explain the same in 
coming sutra, the present state is discussed in this 
sutra. 

[Pa$u: The living being who is mingled in 
discriminating world is called as pa$u, the same is 
mentioned as empirical soul in the book; it is also mentioned 
as Caitya in this book.] 


Raku ugrfsret <t ug: fyrasr 11911 


Eternal named as Siva or the element known as 
prakasa (light), when creates the nature in outer 
space, she is known as Visarga. When the Siva 
withdraws this creation and unifies his nature 
which is of the form of his Virnarša, he is called 
Bindu or dot. Visarga and Bindu are termed here to 
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define Virnarša (the name of Goddess Sakti as 
Vimarša) with attribute of movement and Bindu (the 
name of Siva) with attribute of rest. In the state of 
movement, the union of Siva and empirical soul, 
divides into empirical soul and Siva. 


The existence of Vimar$a would be only with 
prakāša-the Siva; Vimar$a has no existence without 
prakasa, however the writer of sutra says that the 
Vimarša exists outside the Light (or Siva) when he 
wants, which is not possible. Hence the ‘outer-space’ 
must be considered as ‘just-outer’. It means that it is 
merely visible from outside,though it exists within 
Lord Siva. The withdrawal is merely a wonder, in 
realty there is neither evolution nor there is 
withdrawal. Prakrti is deliberative by its nature and 
Vimarša is nature of light, if this would not be the 
nature of Light, it would become frigid like sphatika 
(crystal) because of an eclipse in its meaning. Hence 
the Vimarša is merely visible outside Lord Siva and 
the withdrawal of this Vimarsa by the Lord also is 
miracle. 


The declaration that creation is situated outside 
Lord Siva, because, the sarirvita Sastra (here the critic 
is talking about some book which is not known) says 
that the samaya siddhanta (principles of this philo- 
sophy) must be told only after the initiation. Hence 
this principal is described in short only here. Revela- 
tion of traditional secrets is against the ruling of Epic. 


[As the cult's entire philosophy is not available, various 
facts given in book look like they want some solid proof. In 
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that case present day seekers have only one option, they 
will have to accept the concepts given as it is and perform 
their penance; mother would herself reveal the facts to the 
seeker, once she is pleased. ] 


Hence the gist of above discussion on prakāša and 
Vimarša tells that Lord Siva exposes the Vimarša 
which is the virile of this world and rest in his soul, 
in his image as if they are exposed to the Extrinsic 
world; because of his nature of the form of Para, 
Prakrti, Maya and Avidya. Then the Vimar$a (which 
is expressed by the word) absorbs the knowledge 
(Lord Siva) within itself who is exposed as ‘to be 
known’. Hence the Vimaráa is exposed as pramata and 
Lord Siva slip down from his position and becomes 
empirical soul while attaining the attribute of 'to be 
known’. 


When the same Lord Siva wants to withdraw this 
world, he absorbs everything within him and exists 
as impenetrable Bindu. As per the opinion of Indian 
intellectuals, “Bindu is uninterrupted form and it is 
continuous by nature” (here). This way vedya formed 
Vimarsa power's Visarga form and vedaka Light's 
Bindu form had been told. Vimarša is moveable and 
Light is resting; during the state of movement, Lord 
Siva and empirical man look to be two. 

[Vedaka, Prakasa, Cit and Bindu are the names of Lord 
Siva used in this book. Prakasa is called as light throughout 
this book in English. 

Vedya, the form Vimarša is called ‘to be known’ 
throughout the book.] 
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Visarga of the form of Vimar$a, creates a dualistic 
camatkara, because of avidya (illusions), hence the 
movement while being in empirical state is 
dualistic. 


Movement with respect to A-bhava means Siva is 
non-dualistic because of the camatkara of Vimarsa 
in form of vidyà is monistic. 


The movement of Para-Sambhu is both, dualistic 
and non-dualistic. Hence the bliss of Vimarsa of 
both types, viz. vidya and illusion are observed 
simultaneously. Hence this is the state of rest of all 
three states. 


[Note: As per Kāšmīrašaivadaršanabrhatakoša (edited by 
Dr B.N. Padita), camatkara:Cidahladcarvana, suvikhyata 
vistarenesvarapratyabhijnavimarsinyama. ^ As per- 


Isvarapratyabhijfavimarsini, camatkara is the traverse of 
pleasure in pure knowledge-Lord Siva). (see fig. 7 next page) 


Pašu, jiva and Parma Siva have been explained 
simply in previous sütra. Their consequent special 
rotational stages, have been explained in this sutra. 


If Lord Parma Siva is considered as moving then 
he would have to be considered as Fourth state, which 
is explained here as pure, introvert, resting (of the 
form of supreme Bindu) with all due respects. All 
three stages take rest in this state. 
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Various 
movements in 
terms of vidya 

and avidya 


Deliberation Deliberation 


of the form of Deliberation as both 
visarga repre- as vidya vidya 
sented as and avidya 
illusion d 


Both kind of 
world is 

observed as of 

dual nature 


Non-discrimi- 
nating world 


Discrimi- 
nating world 


Animal moves Lord Šiva Parašiva moves 
in dual moves in in both dual 
state monistic stage and non- 


dual stages 
Fourth 
State 


Awaken 
and Dream 
states 


Deep-Sleep 
State 


Supreme monistic resting place of 
all four states; supreme-dot the 
Turyātīta state 


Fig.7: Diagram explaining the various types of Vimarša 
of Lord Siva due to Vidyā and Avidyā 


Although the Forth state which possesses entire 
world, is complete by its nautre and deliberative; is 
considered as the state of supreme-rest however the 


The Judgement of Purport 23 


smell of prapafica kala of below three stages does not 
stop here hence there is one more fifth stage beyond 
Fourth state which is beyond limits and is of the form 
of supreme-Bindu. 


This means that the three stages like "Deep-sleep 
state' etc. are discriminating, or else state beyond the 
discriminative ‘Fourth state’ is known as turātīta state. 
These stages only are mentioned by Mantras of the 
form of vowel and sparša states. 


This way out of five mentioned states dual, non- 
dual and ‘dual and non-dual' both, take rest in ‘Fourth 
state'. Which means, Awaken etc. three stages dwell 
in Fourth state. Beyond this Fourth state, there is fifth 
stage named mahabindu (Supreme-Bindu), in which 
Awaken to Fourth all stages dwell coherently. 

The world exposed in three ways rest in Fourth 


state and all these four stages rest in fifth stage called 
mahabindu (turyatita). 


© 
Sse 


Non-dual Fourth 
state 


Complete Monistic 
Turyatita state 


Fig.8: Highlighting resting stages of first 
three stages and Fourth state 


Wk. . T. _ mulli < c 
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[ama is jāgrat, TA is svapna, FIFA is Susupti, JF is 
furya and galdia is turyatita. ] 
ARa fandan vat aqtafateud q quu 
Veen — uinigqerngdeadedihdr 41 


Bindu is gauda (means with qualities); its indiscri- 
minating form is of Samoita Siva; it is cover of the 
empirical living being which is known by 
discrimination. Hence the empirical living being is 
also known as Visarga. Same is the opinion of 
erudite of Samaya principle of Mantra Sastra. 


Lord Siva of the form of Bindu has no 
discrimination at all however we have just now seen 
that Fourth state has an impact of discrimination. Due 
to this the thought that Bindu is complete, corrupts. 
Hence to prove it, writer has taken help of gauda nyaya 
(calling Bindu to be with qualities), which means the 
qualities dwell in the womb of Bindu. 


Tne gauda Bindu only is behind the business. Here 
gauda Bindu means the one which has qualities. 
Indiscriminative Bindu has all the qualities within. The 
gauda is added as an adjective with indiscriminative 
Bindu so that its stature may be maintained while 
representing him as the Lord of Dual and Non-dual 
mixed movements (or various movements of this 
category). Although the Bindu is undoubtedly 
indiscriminative but it only dwells as living being. 


Various intellectuals consider Bindu to be Lord 
Siva and animal (empirical soul) also are Bindu. Hence 
while dwelling an empirical soul-Bindu is Visarga. 


Vedya world is discriminative. Lord Siva of the 


The Judgement of Purport 25 


form of pure knowledge is different from empirical 
soul. The cover of empirical soul is known as 
discriminative and of the form of tama (third quality) 
(is pervading). Hence the Vedya (this world) is 
pervading and the empirical soul is to be pervaded. 
It is a principle that the one who pervades, only is 
the form of to be pervaded. As the element-Vedya, is 
the cover of discriminating soul; hence the vedya 
world would be the form of discriminating soul. 
Hence the soul also is Visarga the same form of vedya. 
Hence the way world is Visarga and the soul also is 
Visarga. 

But ultimately the soul is Bindu. Bindu only 
becomes the Visarga, while moving as Visarga (which 
is known as soul). 

It means although the empirical soul is called 
episodic but in reality, it is Bindu only which becomes 
empirical soul while being in the stage of movement. 
This way Bindu and Visarga are same. 


Bindu 
or 
(Lord Siva) 


Fig.10: Movement of Lord Siva at various stages; 
arrow signifies the movement 
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The empirical soul is the result of Vimarsa. The 
manifestation and withdrawal of Vimarsa happens 
in Cit hence this Vimarsa is nature of Cit. The 
knowledge of the existence of Cit happens from the 
knowledge of Vimarsa. The knowledge of reflected 
Cit is not possible. Hence Cit also is nature of 
Vimarša. It means both Cit and Vimarsa both are 
nature and bearer of nature of each other. 


[Note: As per Kāšmīrašaivadaršanabrhatakoša (edited by 
Dr B.N. Padita), Cit means, "Suddha de$akalakara- 
vaicitrya$unya samvit.” or "Pure Knowledge which is 
beyond date and time boundaries-Lord $iva"] 


Nature and 
dearer of S 2 
E nature of <— | Vimarša 
each other 


Fig.11: Relation between the nature of Cit 
and Vimarša, they are nature and bearer of nature of 
each other 


Animal is vedya (to be known) and Lord Siva is 
vedaka (knower). This Sütra shows that both Lord Siva 
and animal dwell in each other. This world is result 
of synonym of Lord Siva and Goddess Sakti (the Light 
and Vimarša). 


This is principle of Rahasya Marga. Ancient 


T M 


E | 
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intellectuals have accepted this world as a sport of 
Vimarša. However the existence of this Vimarša is 
under the Light only, hence half of this world is light 
and half of it is Vimarša. The constituent of Light is 
the vedaka and constituent of Vimarša is vedya. Hence 
the gist of this discussion is that being the resulting 
state of Vimarša the empirical soul is Vimarsa only. 
This Vimarsa which has ‘to be known’ is the nature 
of Light; this is because the Vimarša is manifested 
from and withdrawn, in light only. Hence the creation 
of this world without being exposed is impossible is 
proved. This exposition is under subordination of 
Light, hence considering light as the cause is correct. 


Few philosophers consider manifestation and 
withdrawal of voice form of Vimar$a happens in sky 
and hence consider the Sky only as Light. This 
principle is not correct, Sky is part of world and hence | 
the existence of Sky happens from light only. 

[Here it looks like Khecarī samya of Kaémir Saivism is 
challenged.] 


l———— 


As per the writer of Sutra, the Light also is nature 
of Vimarša. This is because when space and time co- 
ordinates and size of Vimarša is known then only the 
existence of Cit is known. If in case the direction of 
citprakāša (Light, full of Knowledge which means Lord 
Siva) with Vimaréa is not accepted then the existence 
of citprakāša would not be there as the dogs don't have 
horn on their head. Hence to count in the category of | 
worldly objects, Vimarša is must. Hence the Existence | 
of Light due to VimarSa is proved, this way the nature 
of Vimarša is light. 
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Hence being the exposer of the existence of 
Vimarša, Light is bearer of nature and Vimarša is its 
nature and vice-versa. 


aAa 

TAU EAT CI gak Tura: | 
errat Vata frag 

marad feratur arfafgrautares 1113 11 


Cit and Caitya both are nature and bearer of nature 
of each other hence it is proved that encroachment 
of Cit on the position of Caitya and vice-versa is 
there nature. When the Cit is occupied by Caitya it 
becomes animal; in other case when Caitya is 
occupied by Cit, it becomes Šiva and this is famous. 


After explaining the relationship between the 
Light and Vimar$a now he is refining the resultant of 
it. 


After considering the relationship between Lord 
Siva and Caitya as both are ‘bearer of nature’ and 
nature itself of each other, it is proved that their 
mutual encroachments are innate. The reason for it 
is that while being Cit, dharmi (bearer of nature) 
dwells in nature this is specific principle. As Cit and 
Caitya both are bearer of each other, their mutual 
encroachment is natural. 

The Cit encroached by Caitya is animal because 
after this Lord Siva losses his power and attains the 
living-being stature whereas opposite to it is when 
Caitya is occupied by Cit it becomes Lord Siva and it 
is famous. 
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aed 


Case-1: Caitya occupies the Cit Lord Siva becomes 
empirical soul 


faq 


Case-2: Cit occupies Caitya and Caitya becomes 
Lord Siva 
Fig. 12a &b: Showing the encroachment of Lord Siva 
over Caitya and vice-versa with the result of 
encroachment 
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[faq is Cit and Jis Caitya] 
Raad: wear feafirdeasma 
fusiquezHud NISTA 
aaisa aaiae 
ant a aaga dur faut: 111411 
Being in resting stage due to mixture of Cit (Lord 
Śiva) and Acit (empirical living being) elements, 
Paraśambhu stage is medium stage. This stage is 
mixture of Siva and empirical living being, hence 
it has three forms; itis bearer of nature. The exosure 
of Vimarša also happens according to Cit, Caitya 
mixed form of Cit and Caitya. 

This Sutra tells about Para$ambhu which is 
situated between Cit and Caitya. Both elements exist 
equally in Lord Siva. Hence though this state is resting 
stage and is steady by nature but as it lies between 
Cit and caitnya state, it is called the mixed stage. 

The writer of Sutra has used ‘tu’ in this Sutra viz. 
“misram “tu” madhyamapadam” which is the exposer 
of difference between empirical living being and Lord 
Siva and as it is the mixture of empirical living being 
and Lord Šiva, this Parašambhu state is bearer of 
nature. 

Being mixture of empirical living being and Lord 
Siva, Parašambhu is like conjunction, hence this stage 
is called middle state. As the Cit equally exits in both 
Lord Siva and living being, its existence in Para- 
šambhu (the one who belongs to both) is proved. This 

is another reason why this state is called middle state. 
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The movements causing evolution of living being 
and liberation (distraction from worldly pleasures) 
of Lord Siva happen simultaneously. Hence evolution 
is stopper of reverse movement and reverse 
movement is stopper of evolution. 


Hence after stopping each other mutually, there 
would be the chance of existence of only one frigid 
Para$ambhu. Hence the reason for existence of Cit 
and Acit (not Lord Siva, empirical soul) states is 
Para$ambhu state. 


The way various trees and plants mix with each 
other and grow together but their flower, fruit and 
roots are considered to be that of original tree or plant 
similarly itis accepted that Lord Siva and living being 
grow separately in Para$ambhu. 


If it is thought that all these activities exist 
separately (not together) in Para$ambhu then thought 
of equal existence of Lord Siva and living being in 
Para$ambhu would become void and then some more 
superior element will have to be discovered which is 
not good. 


To prove the same, it is said in first-half of Sutra 
that being mixture of Lord Siva and living being it is 
bearer of nature and as it is investigator of dualistic 
thoughts, VimarSa is its nature. 


Due to variations in Mantra, this misra pada 
(Para$ambhu state) is called trirupa (having three 
forms) and not because it is the bearer of nature of 
three types (trividha dharmi) of Vimarsa of the form 
of three dualistic stages, which are beyond the Fourth- 
state and is turatita state. 
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Parašambu 
(monistic and Empirical 
dualistic —5| living being 
(dualistic 
nature) 


Cit (Lord Siva) 
Monistic 
nature 


nature in equal 
amount) 
Medium stage 


Fig.13: Relation of mixed stage with Lord Siva and 
living being 
fafaga qvatergiacd 
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Cit (Lord Siva) is indiscriminating jñana. Delibera- 
ting Caitya (living being) is a kriya however the 
difference between knowledge and action of the 
form of Cit and Caitya is not paramarthika (highest 
true knowledge). 
In reality, when the knowledge acquires the quality 
of frigidness it becomes action similarly when 
action transforms to subtle form, it converts into 
jnana. 

Being useful to explain the subject of this Book, 
Lord Siva had been explained in three living being 
forms. Hence this sutra explains the knowledge- 
action form of Lord Siva which is very useful. 

Cit is Citi, it is indiscriminating knowledge. 
Although cloths and pot are different but they are 
felt all together i.e. when they are seen, they are seen 
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together, hence the knowledge is indiscriminating. 
While feeling empirically, objects like cloth and pot 
look mutually exclusive, hence the action is differen- 
tiating but this; difference between Cit and Caitya is 
illusive and not eternal. Hence this discrimination 
between the Lord Siva and living being is not an 
inverted-knowledge form of illusion. 

[Actually Lord Siva and living being are one, there i 
no difference between them at the level of eternal e: 
the mere difference is seen at the level of action 
virtue of individual living being's thoughts. Thi 
an illusion and not reality. Last line is reaffirmation of tie 
same. ] 


Now he explains the elementary difference 
between Cit and Caitya: 


snow (the frigid form of water), similarly there is no 
real difference between the Light and its Vimarsa. 


Here the pre-established philoséphy may baing 
in doubt that the difference at the level of action in 
pot and cloth can't be hiden in the knowledge of the 
form of light. 

This doubt is baseless: pot and cloth may have 
difference at the level of their physical exposure 
however there is no existence of these pot and cloth 
at eternal level except the Vimarsa of sound. The 
relation of Cit and Caitya with knowledge and action 
is shown in below diagram: 
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cit Caitya 


(Lord Siva) Pise (Invidvidual living 
Jnana =? being) Kriya 


Fig.14: Knowledge which is Lord Siva himself, converts 
into action (the empirical living being), 
when he attains frigidness 


Caitya 


(Invidvidual living 


Subtleness at 


= (Lord Siva) 


being) Kriya 


Jnana 


Fig.15: Action (the empirical living being) becomes Lord 
Siva (the knowledge), when it attains the subtleness 


When the action leaves the frigidness and gains 
the (subtle) form, then action and knowledge become 
one. Hence the exposed form of knowledge is action 
and internal form of action is knowledge. The same 
in shown in diagrams below: 


Action as 


exposed form 
ok of knowledge 


Knowledge 


Fig.16: Action is exposure of knowledge when the 
knowledge attains frigidness 
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Knowledge as 
Internal form 
of action 


Fig.17: Knowledge is internal form of action which 
action attains when it attains subtlety 


werten wd fe Wu 
Valda fae qelqa: 111611 

The Prakasa form of knowledge can’t be 
accomplished without action and action can’t be 
accomplished without knowledge. 

Hence as per opinion of Siddha cult both jnana and 
kriya are accomplished simultaneously and the are 
equal; the opinion of first or second is given by 
purva-paksa. 


Knowledge and action of the form of Lord Siva 
and Goddess Sakti are equally grand that’s why they 
are accomplished simultaneously. This is opinion of 
Yamala siddhanta (principle of couple) of Mantra-sastra. 
Hence the relation between knowledge and action is 
mutual i.e. reason for knowledge is action and reason 
for action is knowledge. This sutra tells the same in 
detail. 
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To consider that either knowledge or action is 
grand, is opinion of previous philosophical line of 
thought. To establish the relation of higher and lower 
amongst; Vedya-Vedaka, prakrti-purusa, deha-atma, 
šabda-artha or in the form of their synonyms or in 
knowledge and action is the philosophy of purva- 
paksa. Siddha-cult does not accept this. 

[prakrti-puruša are Goddess Sakti and Siva;deha-atma 
are body and soul and šabda-artha are word and its 
meaning] 


adinan afërorm=rasf 
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Left side of the body of Lord Siva is Knowledge, 
right side of his body is action and middle part is 
Desire. 

Iccha (Desire) is seed, Jnana (Knowledge) is root 
because of its secret growth and as the Krya (action) 
has external movement, it is sprout. 


The relation between knowledge and action is 
inherent. The conjunction of knowledge and action 
is desire. Knowledge is male and action is female. 
Hence, being conjunction of knowledge and action 
the desire turns out to be full of nature of both male 
and female. Parma Siva has two parts male and female. 
Hence while considering unity of desire with Parma 
Siva, Lord Siva’s Ardhanarisvara Natraja form would 
be accomplished. 
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Writer of sutra considers ritualistic worship to be 
daksina margiya (right hand way of worship) hence 
he has considered the Lord Siva's right body part to 
be action; he considers that knowledge is Vama 
margiya (Left hand way of worship), hence he 
considered that Lord Siva’s left side of body as 
knowledge. 

As per old tradition, Saiva mürga is considered as 
right hand worship way and Sakta marga as left hand 
worship way. Siddha people consider Vimarša as the 
power or Goddess Sakti and Light as form of 
knowledge hence Lord Siva. In that case, previous 
philosophies may raise question on establishment of 
Right side as action and left side as knowledge; this 
phenomenon of samaya-rahsya-marga can only be 
understood by the grace of Guru. 


Due to mutual cohesion between the Lord Siva 
and Goddess Sakti who dwell as Knowledge and 
action respectively, they both are inherent in each 
other. This nature of Lord Siva and Goddess Sakti is 
innate. 

The knowledge is red and action which is jada 
(frigid) by nature has white colour, hence due to white 
coloured action knowledge becomes of white colour. 

Goddess Sakti is made red by knowledge which 
is ajada (throbbing) by nature, being mobile it is like 
Sun and Knowledge traverses like Sun; as Sun has 
red colour, knowledge also has red colour but as the 
Action is always indulged with Knowledge, action 
appears to be red. When these two mix with each 
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other yellow colour originates. Hence the mixed stage 
for Knowledge and Action is of yellow colour. 


Mixture of 
knowledge and 
action becomes 
yellow Ardhana- 
iévara Sri Natrāja 


Action turns red 
due to 
impression of 
knowledge 


Knowledge 
turns white in 


the impression 
of action 


Fig.18: The effect of mutually indulging with each other 
on the form of knowledge and Action and then further 
formation of Sri Natraja in yellow. 


This three colouzed form of Lord must always be 
investigated the way Lord Siva’s three forms are 
investigated. Hence this way Lord Siva of the form 
of knowledge is also indulged in investigating the 
Action which is of the nature of Goddess Sakti; hence 
form of knowledge is also transactional as is of action. 
Hence Sri Kaulopnisata establishes, the knowledge 
way as left hand way of worship. On the basis of this, 
writer of Sutra has also established Knowledge as left 
part of Lord Siva’s body and action as right part of 
Lord Siva’s body. 


„Then he explains about desire which is mixture of 
Knowledge and Action. Sutra establishes Desire as 
addition of Knowledge and action. Hence the position 
of it is between knowledge and action because it is 
the base of duality of knowledge and action. Hence 
itis like seed. Writer has used “and” (evama in icchatva) 
because although the three are base of each-other but 
as Desire lies between Knowledge and action it is like 
Susumna. Hence to consider desire as resultant of 


— — 
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compulation of Knowledge and action is correct. As 
Desire is base of this couple it is called as seed. Desire 
is called as rigid in Sutra hence it is seed. This always 
stays atits place however the roots and sprout expand 
internally and externally respectively. As root 
expands beneath the seed and Knowledge also 
expands within, knowledge is called root. As sprout 
grows above seed in extrinsic world,action is also 
exposed to extrinsic world action is called sprout. 


Fig.19: Depiction of Knowledge, action and Desire as 
body parts of Lord Siva 


wrt fena AgTĀŪGTATĪŪRIEST | 
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Desire is collective pervasion of Knowledge and 
action, which dwells in one sentiment. Hence all 
the three elements have eternally unified nature. 


vrc.———X———H«xwaomueE 
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Pramata, pramana and prameya also are eternally 
united and the difference is only of name. 


As iccha, jfiana and kriya are eternally one, hence 
they are pramata (one who wants to know), pramana 
(proof) and prameya (theorem). Hence Desire etc. are 
known as pramata etc. Knowledge and Desire are 
cohesive hence they are inherent. Hence the analogy 
of desire-trilogy with pramātā etc. is correct. The only 
difference is of name and the same is said in Sutra. 


CS RETI 19 


The base of Knowledge and Action is Desire. 
Knowledge and Action are the base of desire. 
[hese of the form of triplet are the reason for mani- 
festation, maintenance and withdrawal because of 
the nature which possesses three qualities. 


As per the samaya siddhanta (principle of a specific 
rites oriented cult, which has strict do's and don'ts 
known as samaya for its seekers) of Mantra Sastra, a 
triangle had been contemplated. This triangle is of 
the form of iccha (Desire), jnana (Knowledge)and 
kriya (Action). Hence to prove the existence of Desire 
etc. they are said to be the base of each other. 

Light and Vimarša are of the form of Knowledge 
and Action. Hence Knowledge and Action are the 
base of each other as Light and Vimar$a are. Which 
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means base of Knowledge is Action and base of 
Action is Knowledge. Desire is base of Knowledge 
and Action. Desire can't be accomplished without 
Knowledge and Action, hence Knowledge and Action 
are the base of Desire in a mixed way. This way, being 
base of each other these Desire etc. are of the sum of 
the form of Hari (Lord Vishnu), Hara (Lord Siva) and 
Hirnyagarbha (Universe) trinity. This means that 
experience of Goddess Mahasakti happens in the form 
of iccha, jnana and kriya. Knowledge of trinity also 
happens in the form of triangle of Desire, Knowledge 
and Action. As Desire etc. appear as trinity, they are 
presented as mahatattva. 


[Mahatattva: The satoguna which came into existence 
due to first extrovert exposure of mulaprakrti.She only 
resides as intellect in every living being. The sixteen 
elements of the form of ahamkara etc. come into existence 
because of her. Hence it is known as comprehensive intellect 
element. 


Where miilaprakrti is known as the compounding 
element of 23 elements which are reason behind every action 
happening and reason of that action; principle element.] 


The reason behind manifestation, maintenance 
and withdrawal is trinity of Desire etc. Hence discri- 
minating mixed world's manifestation happens in 
Desire element; maintenance in Knowledge element 
and Withdrawal happens in Action element. Being 
the reason of manifestation, maintenance and with- 
drawal, the nature of Desire, Knowledge and Action 
is of three qualities. This means, Desire, Knowlecge 


ds Re AEN 
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and Action are satoguna, rajoguna and tamoguna by 
nature. 
KTM Genet at 
gana sift ars derer: | 
Ufa: fear med srafa warst 
wri Aisma  uanerfaesrii20!! 


Like (Desire, Knowledge and Action) are mutually 
attached to each other, Deep-sleep state, Awaken 
state and Dream state are also mutually attached to 
each other and are equally prime. The stages like 
Deep-sleep etc., may lie in first second and third 
position the way the action (frigid in nature) and 
knowledge does. 


Every single object of this world is categorized 
under Desire, Knowledge and Action. Hence this 
objective world is of the form of trinity viz. Three 
worlds, three kinds of words and three Vedas. This 
means, the presence of parritattva (Supreme Element) 
in the form of Desire, Knowledge and Action is the 
reason behind their trinity form. Elementary stages 
like Deep-sleep state are also of the form Desire, 
Knowledge and Action. Hence the forms of Deep- 
sleep state, Awaken state and Dream state are said to 
Desire, Knowledge and action. The above statement 
of the writer is generic; esoteric meaning of which 
had been explained here on the basis of practical 
experiences and sermons received in the form of 
words of Guru. 


Kuas. 
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Movement in discriminating World 

In discriminating world: 

* Deep-sleep state is Desire. 
* Dream state is Knowledge. 
e Awaken state is Action. 

The form of rest in discriminative movement is 
discriminative and Desire is the first position of 
discriminative world. That's why the Desire is termed 
as Deep-Sleep. 

The rest somewhat contracts during Dream state 
hence Dream state is called Knowledge. The Desire 
is first stage and somewhat accomplished stage of this 
beginning is Knowledge. Hence the exposition of 
Desire in Knowledge becomes clearer. This way the 
form of rest is exposed clearer during dreams, hence 
the Knowledge throbs during dreams. The action 
happens in Awaken state hence action is an easy 
expansion of Desire raised. This means: “I wish”; "I 
Know" and "I do" all three stages are arrangement 
of efforts. 


When Lord Siva moves to become living Being, 
Desire, Knowledge and Action become effort. 


Desire Knowledge Woid i. 
Lord —yexposedas _, exposed as, jexposed as n 
Siva Deep- Dream Awaken eng 
sleep state state 


Fig. 20: Various stages and their relation with Desire etc. 
when Lord Śiva moves to become living being in 
discriminative world 


44 Sri Matrkacakra Viveka 


Similarly during liberation where living being 
attains rest to become Lord Siva, first stage is Awaken 
state, hence awaken is denoted by the Desire. Before 
beginning of any action and conclusion of another 
there is stage called resting stage. Hence the sign of 
cessation of Awaken state is Desire. The same prin- 
ciple must be used to understand the symptoms of 
rest at other places also. 

During this movement of moksa, Dream state 
comes after Awaken state. Due to a bit opening of 
rest, Dream state is of the form of Knowledge. 

Being investigator of the resting activity, Action 
is Deep-sleep state. 


Desire Knowledge Action 
Livin : : Lord 
8 _, ter med as R termed as ter med as EX 
Being awaken Dream Deep- iva 
state state sleep state 


Fig.21: Various stages and their relation with Desire etc. 
in discriminating world when Lord Siva enters in 
resting stage 


Hence this way during evolution of world and 
liberation of itin discriminating world, the Deep-sleep 
state and Awaken states both have been proved to 
be both Desire and Action. 


Indiscriminative World 


In indiscriminative world which means during the 
torrid movement first stage is Dream state; second 
stage is Awaken state and third stage is Deep-sleep 
state. 

Being with multiple tendency and without any 


The Judgement of Purport 45 


tendency, throbbing Dream state is Light stage and 
frigid Deep-sleep state is Vimarša respectively. When 
both stages accept the being of each other, then Dream 
state (being initial stage of frigidity) is Desire. Middle 
stage is Awaken state which is of the form of 
Knowledge. The splendour of Light in Awaken state 
is extrovert (not introvert, as itis in Dream state) due 
to which though some frigidity rises in the portion of 
vedya, then also it is Light only. The frigidity of Action 
can be fully investigated during Deep-sleep state 
hence it is called Action. When the frigid Dream state 
is manifested as Light during nivrttyatmaka samsarana 
(movement of liberation); then it is the act of this 
throbbing process onlv. Due to this, being at initial 
stage of throbbing thoughts, Deep-sleep state attains 
the post of Desire. While being touched by the Light 
of knower (Lord Siva) Awaken state is Knowledge 
stage. Due to splendour of light of ee in Vedakas 
somewhat cidbhava (essence of Lord Siva) is culmi- 
nated during this stage. Dream state, being the 
investigation of ajada-kriya (throbbing action) is of 
the form of Action. 

This way, in this indiscriminating movement 
Dream and Deep-sleep states are the form of Desire 


Awaken state of the 


form of Vimarsa 
(Light is exposed 


Throbing Dream Deep-sleeep 


state of the form of stage 
ternally), h 
Light (Light is | ? P VAO ° |F] termed as 
exposed internally) Action 


frigidity observed 


Desire stage Bins arena 


Knowledge stage 


Fig.22: Stages and their relation during 
Indiscriminating world 
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and Action respectively. Awaken is of the form of 
Knowledge. 


Dual (Discriminating and Indiscriminating) world 


In this stage of dual movement, during the process 
of adoption of each other Awaken and Dream state; 
due to double entendre of Bindu with Vimarša the 
stage of dual Deep-sleep state sets to be medium 
stage. Hence Awaken state and Dream state both are 
representation of Desire. While being Cidacit, this 
resting Deep-sleep is bestowed as Knowledge. Living 
being becomes Lord Siva in this stage due to 
awakening of rest and Lord Siva becomes living being 
in this stage due to apprehension of frigidity. Hence 
being the stage of dual apprehension of “being Siva" 
and “being living being" during dual movement, this 
Deep-sleep state is situated in between Awaken state 
and Dream state. 


Deep-sleep state termed 
as Knowledge 
Awaken Lord Siva becomes living 
State termed | being due to 
as Desire 


Dream state 


termed as 
Desire 


apprehension of frigidity 

and living being becomes 
Lord Siva due to 
awakening of rest 


Fig.23: Dual world and role of stage-trinity 
[Action has no role to play in this stage as entire display 

of activity is happening in Deep-sleep state only.] 
Hence the presence of Lord Siva-Sakti dwelling 
in each other only is proved during flow of three 
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stages like Deep-sleep etc. be it in regular order or 
reverse order. 


Hence repetition of three sections of Matrka, in 
any ways is in line with the principle of cult. 


As per opinion of laghustotrakara, “There is rule 
where Sri Bala mantra (which is collection of Matrkas 
and has three Seminal Mantras), can be used in 
regular order or reverse order of its branches named 
supti etc. to worship three sections of $ri Yantra." This 
proves above mentioned fact on the basis of 
experience. The above disclosed principle based on 
the investigation of various stages is based on the 
experiences of preceptor also, hence being proved by 
all the ways this principle is life-line of Mantra and 
Sri Yantra. 


Famous cult propounds Desire element and 
Action element in Deep-sleep state, Awaken state and 
Dream state. Action is evidently an experience, hence 
it is more special than memory and hence it is directed 
towards external world. Its form is not throbbing as 
is that of Knowledge which throbs intrinsically, rather 
itis frigid. Hence Dream state is knowledge, Awaken 
state is action and mixture of Knowledge and Action 
the Desire is Deep-sleep state. 

[laghustotrakara: Sri Dharmacarya wrote five hymns 
of Bhagwati Sri Sri Vidya, they y are collectively called 
Sripaficastavt. The first hymn of it is known as Laghustotra 
and composer is known as laghustotrakara, this hymn has 
glorified the Mantra of Bhagwati Sri Bala Sundari, the 
same have been used here in commentary by commentator 
in the support of his facts.] 
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The description of three states viz. Deep sleep etc. 
of mutually merged Cit and Caitya happens in two 
forms. 


These unions of the form of evolution and liberation 
can be understood by visualising Matrkas situated 
in Sri Yantra. 


As per the previous Sutra, the three stages like 
Deep-sleep state etc. have the dual (throbbing and 
frigid) nature, because of which they exist in two 
states (throbbing and frigid). 

Lord Siva and living being move and rest 
naturally. Caitya and Cit are known as living being 
and Lord Siva respectively. Hence the form of three 
stages like Deep-sleep etc. of Caitya and Cit are also 
movable and resting as is that of Lord Siva and living 
being. Cit and Caitya are synonyms of Light and 
Vimar$a. Hence Cit and Caitya also are mutually 
merged within each other as Light and Vimarša do 
(Sutra-13). Vimar$a becomes Light and Light become 
Vimarsa by nature, hence the Light always has 
amorous of Vimarga and Vimarsa always has 
amorous of Light. 

Hence the siitra means that in the setup of ajada 
(throbbing) and jada (frigid), the throb dwells in 
frigidity and frigidity dwells in throb, during three 
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states like Deep-sleep etc. of Cit and Caitya (which 
are of the form of Light and Vimarša). Dwelling of 


Caitya 


(Living 
being) 


Mutual mingling 


Ligh «=> 


Mutual mingling 


Ajada 


throbbing 
state 


Mutual mingling 


Fig.24: Schematic representation of mutual relation of 
various stages used by comentator to explain the mutual 
mingling of Throbbing and frigid state. 


Throb of the form Light in frigidity and frigid Vimaráa 
in Throb of light, happens continuously. 

Sutra says "Caityacityoh" which means first Caitya 
is used then Cit, this is because first of all living being 
state arrives due to illusions of maya, then Cit is used 
as the Caitya (living being) moves on to become Cit 
(Lord Siva). As the movement between Caitya-Cit or 
Lord Siva-living being happens in two ways viz. 
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The description of three states viz. Deep sleep etc. 
of mutually merged Cit and Caitya happens in two 
forms. 


These unions of the form of evolution and liberation 
can be understood by visualising Matrkas situated 
in Sri Yantra. 


As per the previous Sutra, the three stages like 
Deep-sleep state etc. have the dual (throbbing and 
frigid) nature, because of which they exist in two 
states (throbbing and frigid). 


Lord Siva and living being move and rest 
naturally. Caitya and Cit are known as living being 
and Lord Siva respectively. Hence the form of three 
stages like Deep-sleep etc. of Caitya and Cit are also 
movable and resting as is that of Lord Siva and living 
being. Cif and Caitya are synonyms of Light and 
Vimarsa. Hence Cit and Caitya also are mutually 
merged within each other as Light and Vimarsa do 
(Sutra-13). Vimar$a becomes Light and Light become 
Vimarsa by nature, hence the Light always has 
amorous of Vimarša and Vimarsa always has 
amorous of Light. 


Hence the sūtra means that in the setup of ajada 
(throbbing) and jada (frigid), the throb dwells in 
frigidity and frigidity dwells in throb, during three 
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states like Deep-sleep etc. of Cit and Caitya (which 
are of the form of Light and Vimarša). Dwelling of 


Caitya 
(Living 


being) 
Mutual mingling 


Light 


Mutual <— 


Ajada 


throbbing 
state 
Mutual mingling 


Fig.24: Schematic representation of mutual relation of 
various stages used by comentator to explain the mutual 
mingling of Throbbing and frigid state. 


Throb of the form Light in frigidity and frigid Vimarsa 
in Throb of light, happens continuously. 

Sutra says "Caityacityoh" which means first Caitya 
is used then Cit, this is because first of all living being 
state arrives due to illusions of maya, then Cit is used 
as the Caitya (living being) moves on to become Cit 
(Lord Siva). As the movement between Caitya-Cit or 
Lord Siva-living being happens in two ways viz. 
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pravrtti and nivrtti; hence three stages like Deep-sleep 
etc. also have two forms viz. jada and ajada. 

While studying the position of varmas in Sri Cakra, 
the mingling of Lord Siva and living being with each 
other becomes clear. 


[varma: These are nine triangles of Sri Yantra, which 
are mingled with each other.] 


The Srī Yantra which is of the form of sweetheart 
of Lord Siva, has nine triangles which are shown as 
mingled with each other, these mingled nine triangles 
have special position for Mātrkās, their attentive 


Fig.25: Sri Yantra with nine triangles mingled with each 
other are representation of Lord Siva mingled with 
living being 


observation would lead to make one understand the 
vicinity of Sri Yantra. 
“mitlamanusamsthiti” in the sūtra means, each 


segment out of three segments of Sri Yantra like 
caturdasara (fourteen petal lotus) have representation 
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of mingled triangles. This mingling means that origin 
of three stages like Deep-sleep etc, occur sequentially. 

[One segment of Sri Yantra would come after other, 
also while worshipping Sri Yantra, seeker worships each 
layer one by one; this sequence is followed by these stages 
also. The same is explained above.] 

Due to flow of Awaken state, Dream state and 
Deep-sleep state in regular and reverse order occur 
one by one as per pravrtti (evolution) and nivrtti 
(liberation), the exposition of mingled stages of Lord 
Siva and living being (as represented by nine 
triangles) happens sequentially, the same is known 
as quivering which is known by studying the 
arrangement of letters in S17 Yantra. 

gan ganafi: weist 
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Desireis Deep-sleep, Dream state is Knowledge and 
Awaken state is Action during Frigid state or living 
being state. 

Awaken state, Dream state and Deep-sleep state are 
Desire, Knowledge and Action of Siva during 
Fourth state. 


As per samaya principle's opinion, Matrka Mantra's 
arrangement is done as vivrtti, ī$at-spršti, spr$ti, 1sat- 
viurtti and vivrtti, which from Susupti (Deep-sleep 
state) to Jagrata (Awaken state) stage is representation 
of Lord Siva’s complete contraction during evolution 
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and from Awaken state to Deep-sleep state as a 
representation of liberation of living being and 
rejection of contraction to become Lord Siva during 
cessation. Hence in order to make understand the 
samaya principle by the help of Matrka Mantra Dream 
state is said to be Desire etc. 


Movement of Deep-sleep state is indiscriminating. 
Deep-sleep state is Desire. Knowledge arises within 
hence Knowledge is Dream state and Awaken state 
is reason for Desire of frigid living being hence it is 
called Action, during evolution. 


Previously Awaken state, Dream state and Deep- 
sleep state were said to be Fourth state together, hence 
indiscriminating Awaken, Dream and Deep-sleep 
states are defined as desire, knowledge and action of 
Lord Siva, during liberation. 


Lord Siva had been represented as directed 
towards world, hence calling Fourth state of Lord Siva 
to be stage of liberation may create doubts because 
living being who is directed towards liberation 
experiences Fourth state hence Fourth state must be 
called as the stage which is related to living being. 
The clarification against doubt is, “Living Being 
directed towards liberation is called as Lord Siva and 
Lord Siva directed towards the world must be called 
as living being.” Hence the writer’s thoughts to call 
Fourth state as stage of Lord Siva is correct. 


ana vate fa-guiatceat Item mate atta | 
Ga gyfer ats HY AeA AAA TT TAT 1123 11 
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As per opinion of Gurus of cult Bindu is introvert 
and Visarga is extrovert. 

As per previous discussion during the movement 
of liberation Bindu moves from the mid of Awaken 
state and enters in the mid of Deep-sleep state. 


Lord Siva's introvert and living being's extrovert 
nature was highlighted in previous siitra; now Bindu's 
and Visarga's introvert and extrovert natures are 
bestowed in this siitra. As per the Gurus of cult, the 
nature of Bindu had been told to be introvert and the 
nature of Visarga has been told to be extrovert. Their 
nature had already been told to be resting and moving 
respectively, hence there is no need to reiterate it here. 


The essence of above statement is that a Bindu 
enters in the mid-Deep-sleep state while moving from 
mid-Awaken state during movement of liberation. 

Mid Stage 

Awaken state, Dream state and Deep-sleep state 
each can be divided into two, frigid and throbbing 
stages; stage lying between the frigid stage and 
throbbing stage is known as mid stage called sandhi 
(conjunction). This means a stage famous as frigid 
awaken when ends Forth stage is experienced, during 
ajada (throbbing) Jagrata there is one more stage called 
mid-Awaken state. Similarly after the end of 
throbbing Deep-sleep state before the start of frigid 
Deep-sleep, there is one more stage called mid-Deep 
sleep. 


As per the above definition of introvert movement 
of Bindu: During the movement of liberation,Bindu 
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moves from mid-Awaken state (first step of throbbing 
Awaken state) to mid Deep-Sleep state (first step of 
frigid Deep-sleep). 


Frigid Mid- Throbbing Throbbing Mid-Dee | Frigid 
Awaken Awaken Awaken Deep-sleep || Slee ec Deep-sleep 
Stage Stage Stage Stage Bis 26 stage 


Path of liberation of Dot, the introvert 


movement of dot 


Fig. 26: Path of liberation of Bindu the introvert 
movement of Bindu 


As per the last a few words of sutra, the meaning 
of extrovert movement of Visarga means while being 
in Visarga stage Bindu moves from mid-Deep-sleep 
state to mid-Awaken state. Here the mid-Deep Sleep 
means: first step of frigid Deep-sleep right after 
throbbing Deep-sleep. This way, the Bindu moves 
from the mid-Deep-sleep state (between last stage of 
throbbing Deep-sleep state and first step of frigid- 
Deep-sleep state) to the last stage of frigid Awaken 
state while being Visarga. This is extrovert movement 


of Visarga. 
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state 


Frigid Mid- Throbbing Throbbing - Frigid 
Awaken |€—| Awaken || Awaken Deep-sleep | sitas Deep-sleep 
Stage Stage Stage Stage EE See stage 

^N š - 
The movement of Bindu during 
pervasion of Visarga 


Fig.27: Extrovert path of Bindu as exposed Visarga; the 
path of Bindu to become the living being 


The knowledge of this introvert and extrovert 
movement of Bindu and Visarga is must to understand 
the meaning of Mantra. 

gente waa freu ewm 
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The movement of living being from Awaken state 
to Deep-sleep state and the movement of liberated 
Siva is from Awaken state to Deep-sleep state. These 
movements of evolution and liberation are known 
as aroha and avroha. 


This sūtra affirms the phenomenon told in 
previous sutra. The edge of start of process of arohana 
(climbing) is known as āroha (climb up). Hence the 
edge of start of live stage of evolution is Deep-sleep 
state. Similarly avroha (climb down) the synonym of 
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State of Lord Siva of the form of liberation is first step 
of Awaken state. 


qaaa fatrahrratsraret: 

A: gin smaguma i 
Fat Yana staag 

youn aso UATAGdZITATA 1125 11 


Dream state, Deep-sleep state and Awaken state are 
of two types each because of pravrtti and nivrtti. 


These (pravrtti and nivrtti) are the form of stages 
of Living being and Siva which mingle within each 
other by the virtue of their nature. 


As each state has two parts pravrtti and nivrtti 
these states (Awaken state etc.) become six. This sutra 
bestows the same principle of rahasyamarga. 


When the living being attains the liberation, it is 
called Lord Siva; this means Lord Siva, is called as 
living being while dwelling in the world. The 
difference between Lord Siva and living being is not 
real, this difference is due to the difference in the 
stages of their presence, hence here is the interpre- 
tation of unity of Lord Siva and living being. This 
unification at the level of Prakasa and Vimar$a is also 
correct. Hence the unity between the process of 
pravrtti and nivrtti also is proved; as there is unity 
between pravrtti and nivrtti, the processes on paths 
of pravrtti and nivrtti are same. If they would be 
considered as two then, another source for liberation 
from pravrtti would have to be searched; in that case 
the present complete form of liberation would be 
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spoiled, hence in that case considering the liberation 
and evolution as one would be correct. 


Hence by the above statement, nivrtti form of 
pravrtti formed Awaken state, Dream state and Deep- 
sleep state is clear. Hence considering two forms of 
each stage is ok. These two stages (Lord Siva-living 
being) are two lines of thoughts. This has been 
preached on the basis of pre-set principle. 


Hence as per above statement Dream, Deep-sleep 
and Awaken states have two forms pravrtti and niortti, 
this is rahasyamarga (way). 

As all the stages have two forms, there are total 
six forms of the stages of Lord Siva and living being. 


These pravrtti and nivrtti are mingled with each 
other. Which means, stages of pravrtti and nivrtti are 
mixed with each other. This means Sakti resides 
within Lord Siva and Lord Siva reside within Sakti. If 
this is true, then it is also true that two forms of stages 
like Awaken etc. also dwell within each other. 

ATT YATE RTT: 

usara aR ATA | 
wAn frastaamaat a 

qe: anemia fadteeda 11261 


The union of Siva and living being is clearly visible 
in Sri Yantra-the eternal form of Goddess, which 
has aštakoņa, panktyasrayugma and manukona of 
the form of Dream state, Awaken state and Deep- 
sleep state. 
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As stages like Awaken etc. are told be 
discriminating and indiscriminating both, they are 
said to be of two types. Hence in this sutra, writer 
explains these stages using Sri Yantra which in itself 
is reflection of these stages. Dream state is represented 
by Astakona (octagon), Awaken state is represented 
by Panktyasra dasarayugma(two ten petal lotuses) and 
Deep-sleep state is represented by manukona or 
caturdasara (Tetradecagon). 


Paáktyastra Gasára yugmo 
representotive of Awaken 
state; Ko toNa 
Manukoņa: 
Representative of Deep 
seep state; ketters from A 
Aistakono: Representative to Au 
of Dream stot e; letters Yo 
to Ha 


Fig.28: Representation of three stages on Sri Yantra 


Representation of kala, maya, Suddha-vidya, Isvara, 
Sadāšiva, üfijij vyāpakā and Sakti named eight 
elements of Dream state is done by Ya, Ra, La, Va, Sa, 
Sa, Sa and Ha. Hence lettered octagon of $77 Yantra is 
representation of Dream state. 

Awaken state consists of twenty elements from 
prthvi to Srotra represented by letters from Ka to Na. 
Hence paficamahabhita, paficatanamatra, karmendriya 
and jūānendriya are represented in Sri Yantra by 
couple of decagons. 


Fourteen vowels A to Aau are represented by 
caturdasara. 
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Hence the union of living being and Lord Siva in 
Goddess of all Yantras, skandhatryatmaka Sri Yantra 
(Sri Yantra with three sections) is very clearly visible. 
It means union of Lord Siva with living being only 
exists from octagon to Tetradecagon. The union of 
two triangles visible in Sri Cakra also is representation 
of union of Lord Siva and living being during Dream 
state where the stage also is of two types frigid and 
throbbing. 


Writer of sūtra represents each section of Yantra 
with one stage whereas the set principle says that one 
triangle must be represented by three stages not 
merely one. This doubt is baseless, as the three stages 
are trinity like Iccha, Jfiama and kriya which are 
eternally one; hence be it any stage it has effect of 
other stages also. 


There is no other way to know the true form of 
Deity other than knowing Mantra form of Deity. 
Hence the meaning of Mantra obtained from Matrka 
Cakra must not be doubted. It means the letters have 
been so arranged that the real form the Supreme 
Power may be known exactly. Hence the form of 
Mother the power can only be known through 
alphabet and not by any other way. 


afer: visit sean questa smr- 

"edem quum aaah | 
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Deep-sleep state is frigid like moon, Awaken is like 
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Sun which throbs and Dream state is fire but during 
the stage of empirical living being it is Sun and they 
all are fire during Siva stage. 


SrīMātrkā Cakra has been redevised into svara, 
sparsa and vyapaka words, where vyapaka has both 
antastha and ūšmāna letters from Ya to Ha in it. Svara, 
sparsa and vyapaka stages are proved to be Moon, Sun 
and Fire. 

[Svara: Vowels like A, A, I, I, U and “U do not change 
their shape, hence are called rigid like moon. 

Sparsa: Ka to Ma are called Sun because they are like 
active Sun and splendour the world, these letters associate 
with each other in various ways to form a shape. 


Vyapaka: It is composition of and antastha ūšmāna 
letters which means the group which has heat (ūšmā) and 
the letters which are between the svara and sparša 
respectively, hence they are represented by fire.] 

Deep-sleep is frigid and Moon is also frigid, hence 
Deep-sleep and Moon are said to be one due to their 
nature. The nature of reason and action are same. 
Brahmanda (Universe) is said to be the reason for 
pindanda (body) and pindanda is said to be reason for 
brahmanda hence being reason of each other these two 
have same nature. Due to this, Moon of brahmanda 
which is frigid by nature is known as Deep-sleep in 
pindanda. 

This mortal world or vedya is merely heated due 

to the cidatmakta (eternal knowledge).This means due 
to cidatmakta, the heat of Light only (and not the one 
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who is burning) in Deep-sleep is captured by the 
frigidity. This is because of the acquisition of 
contraction by ajada. Hence due to cidātmaktā, the 
Light which is set by the trend of heating in Deep- 
sleep state behaves like Sun in Awaken state hence 
Awaken state is like that of Sun. 


Light has dual nature: 
1. To be self-heated. 
2. To heat 


In Deep-sleep state, as only heating quality of light 
is effective the splendour of Awaken state is limited. 
In this stage the Sun illuminates the extrinsic world 
only. Sun does not have capacity to enlighten the 
wisdom of soul which the Fire has. 


[He wants to say that internal heat splendour is 
diminished by rigidness in Deep-sleep. That's why only 
one nature of Light is expressed in Awaken state, which is 
to splendour the extrinsic world. As the sun illuminates 
the extrinsic world it resembles with Awaken state.] 


The living being in Dream state dwells in the 
thoughts within, hence Dream state is known es Fire 
but the Dream state raised this way from fire is like 
Sun only during evolution. The reason for it is that 
although the dreams are visualised within during 
pašudašā (in the state of empirical living being) but 
due to illusion they seem to be the exploration of 
extrinsic world. This way it is proved by experience 
that Dream state is also of the form of Sun like 
Awaken state. 


T" r 1 
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Allthree states like Deep sleep etc. are of the form 
of Fire during the stage of Lord Siva. During this 
stage, all three states become prime and omnipresent 
and the world merges within this unity hence Fire 
form is contemplated in the being of Sivatva (Stage of 
Lord Siva). 


Regattas: AAA ATT 112811 


The limit of quivering of discrimination of a living 
being is Awaken state in which the self-respect of 
living being is placed firmly. 

When Sambhu is deliberated between the equally- 
mid stage of Awaken state and Deep-sleep state; 
Awaken state and Deep-sleep state become free of 
jadya impurity. 

Caitya is the one who tries to know the meaning 
of Mantra for the sake of establishing his self-respect 
in three stages of Lord Siva and living being 
everywhere or wherever. 

The maximum limit of discriminating throb of 
Caitya is Awaken state in which there is stable place 
of self-respect of a living being. Sparša letters are 
indicator of Awaken state, its last limit is Ma, hence 
it is a sign that Ma is the place of jivakala. 

When the Sambhava element is deliberated, 
Awaken and Deep-sleep states get the rid of jadya 
(frigid) impurity; this means that during Vimarsa 
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(deliberation) of Sambhava both Awaken state and 
Deep-sleep states seem to be one. Hence due to 
inherence of vikalpavikalpa (multiple tendencies and 
no tendencies) at the equatorial point between the 
Awaken state and Deep-sleep state; the Awaken state 
is stage with multiple tendencies and Deep-sleep state 
is nirvikalpa stage. This Sambhavi stage where one does 
not find any discrimination is known as turīya state. 
This is represented by 'Ksa'and is said to be the place 
of Siva kala. 

Tq Vet Wat da ud Ura 

afg warfare (meta: fears 
Tame: rare fem: wa 
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Moon is pramata, Fire is prameya and Sun is 
pramana in pašu dasa (state of Empirical living 
being) 
Fire is pramata, Moon is prameya and jnanagrya- 
sūrya (Knowledge primal Sun) is pramana in the 
state of Siva. 


As Awaken state is mentioned between the Deep- 
sleep state and Dream state here, the Awaken state is 
called mid-Awaken state. 

In this Sutra pramata, pramana and prati ye 
stages of Lord Śiva and living being, situated in mid- 
Awaken state are said to be of the form of Moon, Sun 
and Fire. us 

In empirical living being stage, Moon is said . 
pramata. The crescent moon of vowels (ardha se a 
of 3) is Moon. Moon of the form of vedya dwe d x 
the in Empirical living being hence Moon is pramata. 
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Prameya is said to be Fire. Ya, Ra, La and Va the 
half of vyapaka (or antastha letters) section are known 
as Fire. Fire is called prameya because of existence of 
Vedaka (Knower) in empirical living being. 

Sun whose representation is of the form of half 
vedya part of sparsa (Ka to Ca) is said to be pramana. 
Mixture of Vedaka and vedya is known as pramana. 
In that case Vedaka is established and vedya is prime. 
In empirical state Action is prime; hence in Sun’s 
pramana stage, the Action or vedya is prime. 


Representation of vedya /Vedaka 


elements of creation 


pancamahabhuta 
(Earth, Water, Fire, Sky 
and Air) 


pancatanmatra (Word, 
taste, touch, form and 
smell) 


karmendriya (Sense 

of action) 

jnanendriya (Sense of 
knowledge) 


[Hence from the table, “Knower wants to know!” This 
relation is said to be mixture of vedya and Vedaka. Vedya 
is prime because the effort is done by them and from them, 
where Vedaka are merely the sense of organs which raise 
the Desire. As action is prime in Empirical state, which is 
done by body made of Fire etc. to attain taste etc. it is said 
that vedya is prime. Hence in empirical state action aspect 


of Sun is prime] 


vedya 


vedya 


Vedaka 


Vedaka 
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Sun-the clasp 
is pramana 
with action 

as prime 


Moon- the 


Fire-the 
vowel => 
pramata 


vyapaka 
prameya 


Fig.29: State of jagranmadhyamarga 
(Awaken as mid stage) in Empirical living being 


In the state of Lord Siva, movement of Awaken 
states etc. is inclinatory, hence the one who is pramata 
in Awaken state, becomes prameya i.e. Fire becomes 
pramata and Vedaka-Moon’s pervasion becomes 
pervasiveness and it becomes prameya. 


As knowledge is prime and not Action in the state 
of liberation called Siva stage, Awaken state known 
as Sun which is also known as turya-ravi becomes 
pramana. Sun's Vedaka stage is prime and vedya 
becomes secondary. Lord Siva is felt in Fourth stage 
which is stage of knowledge, hence the Sun of 
pramana form is called as turya-ravi. 


[Hence in Lord Siva stage knowledge aspect of Sun is 
prime.] 


Sun-the 
awaken state; 
clasp class is 
pramana the 

turya-ravi 


Fire-the 
vyapaka 
pramata 


Moon- the 
vowel 


prameya 


Fig.30: State of jagranmadhya marga 
(Awaken as mid stage) in Lord Siva 
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The frigidity of pramana state of Caitya-pramata 
enlightens the Cit. This means Caitya gives life to 
Cit however during this state the complete eradica- 
tion of Cit is not possible, its sense still survives. 


This sutra deals with the reasons behind 
discriminative nature of Vimarsa-vedya-pramata. 
Caitya-pramātā's frigidness of pramāņa stage, 
enlightens the Cit-pramana. 

The stage of Lord Siva is full of Cit element, the 
frigid is enlightened in this stage by sources of 

mowledge like cidatmaka (of Lord Siva the 
omniscient) ear. In pasudasa (empirical stage) reverse 
of it happens, during this stage, the empirical soul is 
prime and hence the visible knowledge is of frigidity 
and the empirical soul ties the Lord Siva by the help 
of sound etc. of its nature. 

[It means that Lord Siva is covered by the illusions of 

frigid world.] 

This means the dharmi the Cit is tied up in the bonds 
of dharma of empirical living being and Cit vanishes 
hence during empirical state the estate of Cit is known 
by the pramana of the form of Caitya but this merger 
is not complete; as is the dissolution of Caitya in Cit, 
during pervasion of Lord Siva because the base of 
existence of Caitya is Cit. 
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[Dharmī: The follower. Dhamra: The virtue or set of 
rules to be followed. ] 

If in case it is considered that there is no existence 
of Cit, then existence of Caitya would also be a farce, 
due to the lack of investigator of existence of Caitya 
in the system the non-existence of the form of Caitya 
would also be sure. 

[Writer means to say that an unreal can't exist without 
eternal. ] 

Hence existence of Cit will always be their in 
Caitya. 

Hence in Visarga’s state, as the Cit does not com- 
pletly merge within Caitya both Cit and Caitya exist 
hence it is proved that the state of Caitya is discrimina- 
tive. 


wigatefas fargraftrargara 
at famata firferareraart AZT i 
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Here the writer of sutra clarifies the previous sutra. 

Cit is pramātā in the state of Siva and in empirical 
state so is Caitya. In this case Caitya must be 
Vimaršavāna (reflective) as it is full of matrbhava (self- 
pervasiveness) but it is not because of its frigidity. In 
this state also Cit only is reflective by nature. 

As the Caitya is said to be not-reflective, pūrva- 
paksa (opponent-cult) raises a doubt that it would 
correct to set Cit as pramata in empirical state; this 
doubt is baseless because the pūrva-paksa has not 


| 
| 
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thought upon the fact that pramata is the one which 
has matrbhava and not the one which is reflective. 
Pervasiveness is attribute of pramata not the Vimarša. 
In that case accepting Caitya as pramātā is logically 
acceptable. 


In the state of Caitya, reflective Cit dwells in pride 
of its pervasiveness but it is not pervasive hence it is 
not pramata, that's why the doubt of set-cult is 
baseless. 

[As reflection is property of Cit, it thinks that it only is 
pervading and hence it thinks that it is pramata; as per 
principle, it is not true. 

Actually this cult believes that both Siva and empirical 
living being together are eligible for being worshipped 
which would be explained later, it considers the primacy 
of Caitya also otherwise be it Cit or Caitya both are the 
form Lord Siva only.] 

mi gdtaugumīft stare 
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Although the pramāņa is eligible for the third 
position but being the mixture of prameya and 
pramātā, it sits on mid-position. Being mixture of 
the two, it in itself is mid-position and has dual 
nature that’s why it has neuter tendency. 

It is said that Awaken state is represented by sparsa 
class (Ka to Ma), hence it is denoted by Sun. Pramana 
stage is mixture of prameya and pramata stages in that 
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case the third position of Awaken state during 
empirical living being's state is self-proven. In that 
case the statement of Sutra-31 seems to be doubtful, 
this Sutra clarifies the same doubt. 


Although pramāņa is eligible for the third position 
but the free form of prameya and pramana in mid- 
resting position (svapna-madhya), is self-proven and 
takeover pervasive nature of each other externally; 
due to this, pramana rises to second position from 
third position. 

[Pramāņa is mixture of prameya and pramata.] 

During state of liberation, the pervasion of prameya 
and pramātā over each other doesn't happen; when 
they move to pervade each other externally, the 
dualistic pramāņa stage originates. Hence, due to rise 
on second stage externally pramāņa posed on third 
place rises to second place. 

It is said using ‘bahyatastu’ in sūtra which means, 
"Pramāņa sits on third position intrinsically and on 
second place extrinsically." 

Pramana is mixture of prameya and pramata. Here 
prameya adopts nature of pramātā and pramata adopts 
the nature of prameya; due to this adoption of nature 
of each other, the mid stage is confluence stage. 

In principle, mixed stage is mid-stage, the 
confluence of day and night is called twilight and 
hence calling pramana, the mixture of prameya and 
pramātā is suitable. Mid stage of the form of prameya 
and pramata is of dual nature. Prameya and pramata 
are of the form of Lord Siva and Sakti, hence having 
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nature of both male and female it is called neuter, 
hence this stage is called neuter. 


virga fara: TRG 
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Image arises when the rays arise, hence the Visarga 
within vowel class are moon. 


The confined Bindu within ‘Ka’ class of alphabet 
are Sun and the same in ‘Ya’ class is like fire. Hence 
Moon, Sun and Fire c well in three classes of vowel, 
‘Ka’ and ‘Ya’. 

First the rays rise then image follows it. It is 
accepted by majority of erudite that first avayava (a 
part) takes birth then the avayavi (complete body); 
hence Ah in vowel class is said to be Moon. The 
pronunciation of A to Am the first fifteen vowels 
before Ah is destined, this primal pronunciation (of 
first fifteen vowels) is symbolic to the first rise which 
is the giver of Candra kala in first fifteen vowels. This 
means being exposed first, vowels from A to Am are 
fifteen kala of the form of vowel avayava. Hence the 
reason for kalāttva (measurability) in A to Am is due 
to their first pronunciation. Hence A to Ari are fifteen 
avayavakalas and sixteenth kala is Ah which is denoted 
as image or Moon. 

[A to Am are constituents which when come together 
they form ‘Ah’. As fifteen vowel come first in alphabetical 
order they are said to be avayava, their image is ‘Ah’. As 
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the moon is enlightened by Sun 'Ah' is said to be like 
Moon.] 


On the basis of same principle, arrangement of kala 


and image in sparša (Ka to Ma) and vyāpaka letters 
had been explained. 


In the group of sparša letters which start from ‘Ka’, 
four letters from Pa to Bha have been represented as 
Sun with two types of kalà which are avayava and 
avayavi, due to limitation in Bindu with mixed nature 
of mixed pramata and prameya; where the Sun is Lord 
of this class. 


Letter/Lord avayava (Limb) | Bimba 
of class (Image) 
il svara/Moon Ato Am Ah 


Ka to Na Pa to Ma 


sparsa/Sun 


Tab.2: Various classes of letters, Lord of class and their 
further classifications 

Being composed of pramata and prameya, Sun has 
dual nature. Sun has twelve kalas, hence here two 
letters of clasp class join together to make one kala. 
Ka to Na join together to make ten kalas of the form 
pramata and prameya and Pa to Bha merge with each 
other to form ekādašamī (eleventh) and dvādašamī 
(twelfth) pramanakalas which is mixture of pramata and 
prameya. 


As mentioned above, first avayava is manifested 
then avayavi etc. hence first ka to Na is pronounced 
and then Pa to Bha. Hence ten kalas of Sun, originated 
from Ka to Na are avayava and ekādašanī and 
dvādašamī pramanakalas originate from Pa to Bha are 
imagery kalas. 


— VII unit — —— —— "—————— - o —— I CSI II 
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As per above principle, esteemed Bindu in Ya, Ra, 
La and Va comprising vyapaka class 1s fire which is 
Lord of the class and further the imagery and kala are 
explained. 

It is proved from the vowels, sparsa and vyāpuka 
letters arranged over three sections of Matrka Cakra 
are the form of Moon, Sun and Fire. 


Its central idea is, “As established earlier, the way 
Bindu or ksa’s form is told in mid-Dream state. In the 
same way, amalgamation of Bindu (the representative 
of Cit) with Visarga (the representative of Caitya), in 
svara, spar$a and vyapaka (which again are represen- 
tative of Deep-sleep etc.) within mid-Awaken state 
is manifested. This is mentioned as below: 


1. Pronunciation of ekamatratmaka (single unit, 
lower node of vowel) a happens before 
dvimatratmaka (double unit, higher node of vowel) 
a; similarly i before 7; u before u; r before rk; Ir 
before Irk; e before ai; o before au and a before ah 
means first single unit vowels (the representative 
of Bindu) would appear then double unit vowels 
(the representation of Vimarsa). These single unit 
vowels show that kala of Bindu are present in the 
intrinsic world, whereas double unit vowels show 
that Vimarsakala are present in extrinsic world. 
This representation of Bindu and Vimarsa in 
intrinsic and extrinsic world respectively means 
Vimaráa is situated outside and Bindu is situated 
within. This means Lord Siva only dwells within 
Sakti; hence these are stages of Sakti which 
represent Caitya. 
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ASA 
and & single unit 
vowels 
representation 
of dot 


ASFA 
and 81: the double unit 
vowels representation of 
Visarga 


Fig.31: Single unit vowel of the form of Siva reside in 
double unit vowel Sakti the Caitya 


2. Second stage is of throbbing dream, this is 

representation of vyāpaka class. Vyāpaka class 
comprises of Ya-class (iSatsprsta) and Sa class 
(iSatvivrtta). Ya-class is bheda pramatr (discrimi- 
nation pervades) by nature hence it is 
representation of Visargakala. Sa being īsatvivrtta 
is abheda pramatr (indiscrimination pervades) and 
is representation of Bindukala. Hence Ma being 
discriminative in nature is of the form of Visarga 
(the Lord of discriminative class) and Kša being 
of indiscriminative in nature is of the class of Bindu 
(the Lord of indiscriminative form). 
Here first Ya class is pronounced then Sa class, 
this means first one is internally exposed and 
second one is externally exposed. This means in 
this state Visarga rests with in Bindu. 


Dreams of the form of ajada višrānti (throbbing 
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rest) are discriminative in nature, hence in this 
state also Lord Siva rests in Sakti however as 
Vimaráa rests within Bindu, here Siva element is 
prime, hence it is exalted state. 


Ya class 
(Pe ege) 
representation 
of visarga 


Sa class ($34 faga) 


representation 
of dot 


Fig.32: Explaining the vyapaka letters and their position; 
Lord Siva is prime in spite of the fact that everything 
lies within Sakti, where Visarga means Visarga 


After explaining the position of Bindu and Visarga 
in frigid Deep-sleep and Dream state on the stage of 
ajada vi$ranti (throbbing rest), he now discusses about 
the position of Bindu and Visarga in Awaken state: 
3. Critic mentions the Awaken state as acceptor of 

each other (višaya and karana), the indicator of this 

class is sparsa class: 

* ka section- Representative of five elements: 
Earth, water, fire, air and space; of the form of 
Visarga. 

° ca section- Representation of paficatanmatrās 
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smell, taste, view, touch and hearing; of the 
form of Visarga. 

e ta section: Representation of panca kamen- 
driya: exerting, sexing, grasping, moving and 
speaking; of the form of Bindu. 

° ta section: Representation of paricajfianedriya 
Smelling, Tasting, Seeing, Feeling and 
Hearing; of the form of Bindu. 

Fives elements and tanmātrās are collectively 
known as višaya (subject). Ten senses of organ 
together are known as karana. They both mingle with 
each other in Awaken state and appear to be one in 
Awaken state hence it is said that they accept each 
other. In this stage ten senses and ten karaņa when 
come together they form the ten rays of Sun. 


[karana: It is organ of sense or an instrument of an 
action. Here it is the one which ensures what reflex would 
be given to any observation through ten extrinsic 
constarints the ten organs of senses along with three 
intrinsic parameters of it which are mana buddhi (intellect) 
and ahamkara (arrogance)] 

Here ka and ca family is prime this is because of 
their nature which describe acceptance of the senses. 
First vedya pervades then Vedaka. First Lord Siva 
moves to become animal then from animal he 
becomes Siva again. As Deep-sleep state and Dream 
state are resting stages; hurling of Bindu and Visarga 
is fit. 

[It is tendency of all elements to attain the rest or to 
move towards the point of lesser entropy.] 
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This means, in sparsa family, during exposition 
of ka to na it is seen that both Bindu and Visarga are 
prime and their unified and highly mingled form is 
exposed during the rest. 

After explaining ka to na in spar$a family, pa to 
bha is explained. Bindukala and Visargakala formed 
from two letters each of this set show that both Bindu 
and Visarga are Lord of this class. Composition of 
pramata and prameya form pramana hence Bindu and 
Visarga two kalas are pramanakala. 

First exposition of vedya during pravrtti means, 
there is pervasion of Vimarša in all three sections (of 
Sri Yantra). First exposition of Vedaka during nivrtti 
would mean, there is pervasion of Bindu. 


WIUSW U sh facts wu uer 
faci: we o wannnükmmmr34!I 


While reciting the three sections of Matrka in 
regular order, Moon (vowels) coverts into Fire 
(vyapaka) and while reciting the same in reverse 
order Fire converts into Moon. 


This way, the recitation of Mātrkā in regular and 
reverse order reveal the overstepping of Caitya and 
Cit or Visarga and Bindu over each other. In regular 
order overstepping of Caitya over Cit is shown and 
in reverse order it is overstepping of Cit over Caitya 
shown. 


In regular order Caitya is prime and in reverse 
order Cit is prime. 
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MAY seta erue 

qd ugam um uni 
Aga way werd amr 

TA Usa aed 113511 


Dream state and Awaken states are two yamas of 
first half of the day. Fourth state (with two yamas 
is second half of the day. Fourth state has with 
Dream state and Awaken state of first-half, that’s 
why the second half of the day would also have two 
yamas of the day which are, turya-Jagrata (initial 
stage of liberation) and turya-svapna (fourth yama 
of the day). 


Dream state is in the mid of the sequence of Deep- 
sleep state, Dream state and Awaken state. Hence this 
sequence of stage is called svapnamadhyamarga. This 
Sutra has description of various stages which revolve 
again and again around svapnamadhyamarga. 

[Here is the discussion in the sequence, where Lord Siva 
is moving on to become living being.] 

The time of the form of ahoratra has eight yamas. 
Dream state is enforced during Deep-sleep state, 
hence the first yama of the day is Dream state. As the 
Awaken state is enforced after the Dream state and 
due to peak of pramāņa formed discrimination in the 
form of grahaka (acceptor), hence Awaken state is 
called the second yama. This way Dream and 
Awakens state are the first half of the day. 


[Ahoratra: A day has two ahoratras, Day and night; 
here we are discussing about the day only. 
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Yama: A day has eight yamas, this means each would 
have three hours.] 

Fourth state is second half of the day. Fourth state 
comprises of just passed on Awaken state and Dream 
state, hence the Fourth state also has two yamas; 
amongst which turya-Jagrata (Awakwen state with 
essence of Turya) state is third yama of the day 
because it is initial stage of liberation and the turya- 
svapna (Drearn state with essence of Turya) is fourth 
yama. 

The discriminative nature of Sun is liberated 
during the turya-Jāgrata state hence the turya-svapna 
stage is said to be the fourth yama of the day. 

[Now the Sutra talks about night and its relation with 
stages.] 


The land of withdrawal of above mentioned 
Fourth state (which arose from just passed, Awaken 
state and Dream state) is Deep-sleep state. Being the 
reason behind origin of all the stages, Deep-sleep state 
is the resting place of various discriminating and 
indiscriminating stages, hence the first two yanias of 
or first half of night are resting turya-Jagrata stage and 
resting turya-svapna stages respectively. 

Dreaming and Awaken states dwell in Deep-sleep 
state during the second half of night. Resting Dream- 
state and resting Awaken state are third and fourth 
yama of night. 

This principle-the soul of Mantra is expounded on 
the basis of consistent experience and after learning 
the (related) theorems by heart. 
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As the topic concludes here, the reason for the 
origin of epic and its name is revealed. 


[Below mentioned is not the part of sutra, this is 
prepounded by the commentator.] 
Mātrkā has two meanings in Tantra: 

1. Mātrkā means Mātrkā Sakti (Mother force). 

2. Matrkacakra (Yantra). 

3. Sanskrit alphabet (not given in commentary but 
is added to make the line of thought more clear.) 
From Matrka Cakra Viveka, both meanings are 

accepted. The Cakra formed by the association of 

Matrkas (letters) is known as Matrkacakra (Cakra of 

letters) or else it may be said that Matrkas only are 

present as the Cakra. 


A manvasra (A fourteen leaves lotus) is situated 
with-in $ri Yantra. Letters from a to au are shown on 
this manvasra. All single node vowels i.e. 4, i, u, r, lr, e 
and au known as Bindu, are situated on one side of 
manvasra and à, 1, ü, rk, lrk, ai and au known as Visarga, 
are situated on the other side of it. These are situated 
on the inner side of the corners of manvasra. Tnese 
vowels are called caturdasadala (fourteen leaves lotus). 

A sixteen petal lotus circumscribed on the circle 
is shown in Sri Yantra. Fourteen letters of vowel used 
above along with am and ah are total sixteen and out 
of these sixteen vowels eight are low node vowels 
called Bindu and eight high node vowels called 
Visarga. The petals with letters of Bindu series are 
called image and Fire and the petals with letters of 
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` Vimaráa series are called Moon. This way Bindu and 
Visarga along with fourteen vowels of caturdasara are 
present in sodasara. 

When Visarga is prime Bindu lies within Visarga 
and when the Bindu is prime Visarga lies within Bindu. 
That's why the exposition of Bindu and Visarga in both 
external and internal parts of Cakra (in both 
-caturdasara and sodasara) is correct. 


There are two dasaracakras (ten petal lotus) with 
twenty letters of ka class, ca class, ta class and ta class. 
Pa, pha, ba and bha are shown in the quadrilateral just 
outside the outer dasaracakra. These pa, pha, ba and 
bha represent prakrti, ahamkara, buddhi and mana 
elements amongst the thirty-six elements of creation. 


[Now the commentator gives his own opinion on the 
position of ka class.] 


Above mentioned meaning of dasarayugma (A 
couple of ten petal lotus) and a quadrilateral is 
conventional but as per the opinion of the 
commentator there is one more meaning of it. 


There are twenty-four letters from ka to bha sparsa 
letters, out of which from ka to tha (placed in regular 
order) there are twelve vedya letters and from bha to 
da there are twelve Vedaka letters. When vedya and 
Vedaka are joined together twelve kalās originate (ka, 
bha; kha, ba and ga, pha etc.) amongst these first two 
are imagery and rest are avayava, the placement of 
them on the corners would be good as they would 
reveal the relationship between Vedya and Vedaka. 
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Then there is astāra (eight petal lotus). In this, on 
one side ya, ra, la and va are placed and on other side 
$a to ha are placed. A triangle and Bindu is placed 
inside astara, in which ma is representative of living 
being amalgamated with three qualities viz. sata, raja 
and tama and Ksa is the representative of Lord Siva 
the one who is above all qualities; reside. Lord Siva 
and living being pervade each other that's why the 
ma and ksa are shown together in the last and central 
point of Cakra. This process of assemblage of letters 
seems to be virgin hence it has been slightly opened. 

Erudite have disclosed the meaning of Mantra 
using the assemblage of Matrkas in Matrkacakra but 
then also there is lack of specific meaning hence this 
process to explain the meaning of letters is blameless. 
This is why the Cakra with nine triangles only is 
Mātrkā Cakra, this is a secret. This composition is viveka 
of Matrka Cakra and this entire topic is theorem of 
this action.-35 

Indra’s wisdom was hallucinated while explaining 
the meaning of Mātrkās but this statement in the case 
of judgement of caturdasara and dašāra yugma is not 
correct. Ten kalas out of twelve kalas of Sun are of 
the form of avayava which again is the form of world. 
Eight kalās in the octagon are of the form of avayava 
of Fire; hence this is judgment of kalas. 


Singulars 
un fatanintagard acta ate 
tae uaea + fe reb ware fum 
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aga aag waa wea gm, 
Tag Hist Ararat fared act Sea: 11 
Rana „fm an a 
<t Ngaragfadd UA GA 
The exposition of a quadrilateral outside the 
caturdasara is not merely an inattention. I have 
invented the union of pramata and mantravayava 
(catuskona and dašāradvya) based on Samaya principle 
the way someone fathers a children while being able 
to play with his organs. This principle is not available 
elsewhere though it is merely not an inattention, 
hence it is not for blame; it is for worship. 


Here ends Sri Matrkacakraviveka’s “The judgment of 
purport” named first chapter's Sarve$vari 
English commentary based on commentary of 

Šrī Sivananda Muni 


= 


fedtat xus: 
ya facer: 


The Judgement of Sleep 


geared fafa fasmo fasta 
ferendi faafaa TATA 11 11 
First jada nature is revealed due to the effect of maya 
and then ajada nature is revealed by the effect of 
Vidya during the movement for rest in Deep-sleep 
states of the form of both Cit and Acit; the way it 
happens in a picture. 


In order to explain three sections of Matrka Mantra 
in Deep-sleep state, Dream state, Awaken state, 
Fourth state and turātīta state; first Deep-sleep state 
(the seed of entire creation) is explained in detail in 
its vowel section, which has wonder of both jada and 
ajada. This is done because Lord Siva and Living being 
initially rest in this state. 

The way elephant and bull are picturised in a 
painting without any categorization; Cif and Acit 
elements both dwell together in Deep-sleep state; an 
unutterable resting stage called Deep-sleep arises 


" 
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which has jada and ajada both together in a unified 
way. 

The imitation of Bindu and Visarga as jada and ajada 
is shown the way cohesion of elephant and bull is 
shown in one painting. The frigidity of painting is 
used as adjective to show frigidity in Deep-sleep state. 

The expression of feeling, “I slept well” is done in 
the end of Deep-sleep state. Hence this way the 
frigidity is exposed by the above mentioned thought. 
Citra word also mean, “Amazing.” Here commen- 
tator has used that meaning also. Concurrence of 
jada and ajada the opposite elements together is 
amazing. 

[Citra: This word means, "Painting and Amazing.” ] 

Being flashing first in extrinsic world; maya is 
exposed after the vidya. It would had been correct 
procedure to explain vidya first, however the writer 
of Sutra has told maya to be much stronger than 
vidya. This is because vidya resides within maya 
during extrovert exposure. 

[I maintain that be it whatever situation, vidya is 
stronger than maya. Even if sun is covered by clouds for a 
while clouds can’t be considered stronger than Sun.] 

Hence writer of Sutra says, “At first jada is exposed 
due to maya and then ajada is exposed due to vidya. 

[This could have been explained in a different manner, 
“Although the Vidya is stronger but in extrinsic exposition, 

first maya related elements are exposed. This happens 
because Vidya is situated within maya. Once the maya 
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elements are revealed Vidya elements are exposed. This is 
similar to great ocean churn in which first poison was 
extracted and then elixir. Here extrinsic exposition means, 
the stage in which Lord Siva dwells as living being.] 


The most wonderful fact here is that due to the 
concurrence in Cit, jada and ajada both exist together 
while being mingled with each other. 


The experience of occurrence of copulation due 
to coherence in "iccha, jfiana and kriyā” the form of 
jada and ajada is known by Matrka Mantra. Hence 
concurrence, spanda dwaya (jada and ajada) and 
copulation (of jada and ajada) in Deep-sleep state is 
perceptible. Due to this copulation in jada and ajada, 
the arrangement of order in iccha, jfiana and kriyā is 
not decided. Hence such sequence is not perceptible 
in the section of Mantras also. Hence there is no such 
sequence in three sections of Matrka Cakra like 
caturdašāra etc. also. The process of sequence (first, 
second and third) etc. had already been discussed 
earlier to establish primacy within components of 
skandhatraya (In Chapter-1). 


[skandhatraya: Deep-sleep state, Dream state and 
Awaken state.] 
"rar mr: farfar fafast ud wurvi 
arg: frat < wferei a ét <t Hum 
ATT qe ufed gpa à 
usmadf&a ferma framan 
Stage originated by the confluence of Sky and 


horizon is pramātā, confluence of Air and fire is 
pramana stage and Water and earth is prameya. 


——— — o et -- 
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Sky, air and water are jiiana elements and horizon, 
fire and earth are kriya elements. 


writer of sutra writes the preface on the judgment 
of vowels and says that all letters are the form of five 
elements (Sky, water, air earth and fire). 

Gross earth and sky are the subject of self-conceit 
of being pramatr, hence the confluence of sky and 
horizon is said to be pramata. As pramata stage is 
decided, similarly air and fire are pramana and water 
and earth are prameya, is also proved. The association 
of prameya etc. with 2ach other is already proved 
hence all of them are jūāna-kriyātmka (full of 
knowledge and action force). Classification of above 
mentioned couple is done. Amongst first couple of 
sky- kriti (kriti formed body) first one is jūana-pramata 
and second one is kriya-pramata; in second couple air 
is jfiana-pramata and fire is kriya-prama?a and in third 
couple water is jūana-prameya earth is kriya-prameya. 

The same concept is reiterated by the 
commentator. 

There is existence of jūāna-kriyā in the stages like 
pramana and prameya. Hence being appropriate, it is 
described here. 


Letters originated by confluence of throat, palate, 
head, teeth and lips are representatives of sky, air, 
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fire, water and earth elements respectively. 
Accumulation and diminution of these places of 
pronunciation of letters are responsible for mighty 
and downtrodden forms of these five elements. The 
order of sequence of water etc. reverses during 
animal stage. 


Now the letters associated to the five elements 
which are of the form of pramātā etc. is told. 


The letters are created when the breath hits throat, 
palate, head, teeth and lips to produce the sound. 
Hence the nomenclature of these letters are done on 
the basis of organ used to produce them. Same as per 
the opinion of grammar is mentioned in a table below: 


S. No. Letters/Class of letters Nomenclature 
1 a, ka-class and ha Kanthaja 

2 i, ca-class,ya and $a taluja 

3 r,ta-class, ra and sa Sirobhava 

4 Ir, ta-class, la and sa dantaja 

5 u, pa-class and va osthaja 

6 ksa Kūtāksara 


Tab-3: Classification of letters as per grammar 


Sounds produced in a sequence, from the five 
places from throat to lips ar? indicator of sky, air, fire, 
water and earth. Principally bodhya (to be known) and 
bodhaka (wants to know) are one. Hence the letters 
are said to be of the form of five elements by the help 
of treatment of this union of bodhya and bodhaka. It is 
shown above that sound produced from throat etc. 
is of the form of sky etc. Hence in order to know as to 


— 


wr 
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how the letters are capable to make one aware of its 
origin, sky and throat etc. have been shown to be 
mutually related to each other in the first half of 
treatise. 


The rise and fall in the tone of letters is directly 
proportional to rise and fall in statutre of elements 
like sky etc. This means rise and fall in the tone of 
letter’s sound created by throat etc. would lead to 
establish the upper or lower position of five elements 
like sky etc. with other elements. This shows, there is 
direct relation between the letters and five elements. 
This is why letters indicate the five elements. 


Throat has highest position amongst five places 
where the letter-sound is originated; similarly sky has 
highest place amongst five elements, hence as the 
sounds produced by throat are at highest position. 
This way palate is at higher position than head etc. 
and air is at higher position than fire etc. hence palate 
originated letter-sounds are indicator of air element. 
On the basis of this principle, other elements are 
indicated by rest of the organs. 


Here a doubt may come, “As head is in the mid of 
all organs, why is it not considered to be placed at 
highest position?” This is because the letter-sound 
produced by the throat has highest vivrtta (torque) 
this way associating sky with throat would be 
reasonable and throat is at highest position. 

In empirical living being’s stage, the indication of 
sky etc. by throat etc. is done in reverse order. Caitya 
pervades during the animal stage; hence due to seize 
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of pervasion, sky takes over place of earth. Being 
deseeded, earth takes over place of sky and air attains 
the position of sky (represented by the kanthaja 
letters), hence air is said to be earth in this stage. Air 
(represented by the letter-sound of palate), is called 
water. Ajadānša (part of throbbing) fire represented 
by Sirobhava and water letters are called jadansa (part 
of frigid) fire. 

Fire is called jadājada formed aura, air is called ajada 
form of aura and water is called jada formed aura in 
Awaken section. Letter-sound created by air and sky 
are indicated by earth and water. As kriya (action) 
pervades in animal stage, hence earth only pervades 
in water as a form of part of knowledge in water and 
hence indication of earth and water by letter-sound 
originated by teeth is correct. It is famous that 
dantyosthala and ha are representative of water and 
earth respectively, hence the above statement is 
correct. 

Hence from above mentioned discussion, 
bestowal of five elements from the Mantras is logical. 


Hence being coming into exigence due to torque 
etc. and being resembling with Deep-sleep etc., these 
letter-sounds are indicator of states like Deep-sleep 
etc. Being originated from throat etc. and being 
resembling with sky etc. these letters are indicator of 
five principal elements. Hence states like Deep-sleep 
etc. are proved to be the indicator of elements like 


sky. 
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waste forget ay f?rmumqume: 11411 


Letter-sound originated from palate and lips are 
indicator of iccha (Desire). Letter-sound originated 
from head and teeth are its form which means, they 
are pramana couple the form of kriya. 


a is both Bindu and Visarga because, it is both with 
contraction and without contraction and is 
associated with pramatr being. 


It is a rule that there is union between the Action 
and its reason during Deep-sleep state, hence to reside 
within Deep-sleep state (the reason behind the origin 
of entire world), it is necessary to establish its consti- 
tution. Hence writer of Sütra preaches about this 
world, which is both discriminative and indiscrimi- 
native or ‘aham’ under five vowels a,i,u, r and Ir. 


i produced from palate and u from lips are 
representative of desire of living being and Lord Siva 
respectively. The last line of sutra says," Jada and ajada 
pramata means, Bindu and Visarga,” hence here it is 
established that two desires mentioned, signify the 
desires of Bindu and Visarga. i and u signify desire 
in pervaded stage; not in pervading stage. 

When Visarga (stage of living being) pervades, a 
is desire and i is its source. a and í both are of the 
form of action, hence during pervasion of Visarga i 
does not exist and i is known by a. | 
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When Bindu pervades a of the form of Bindu only 
is indicator of desire and u unifies with a. This is 
because a and u both are the form of knowledge. It 
means when Visarga pervades, u becomes indicator 
of desire, because it is inferior form of Bindu. When 
Bindu pervades, i becomes indicator of desire of 
Visarga because it is inferior form of Visarga 

[The inferior form of either becomes desire, in this case.] 

Mūrdhanya and dantvya r and Ir are the form of 
karmendriya (sense of action) and jnanendriya (sense 
of desire) respectively hence being of the form of jnana 
kriyā itis pramana; it is also of the form of two desires. 

Being both confined or discriminative and open 
or indiscriminative, a is both Bindu and Visarga. Hence 
a only is pramātā when both Bindu and Visarga 
pervade, this means,"a only is indiscriminative Bindu 
and discriminative Visarga." It only is the stage of 
concurrence between Bindu and Visarga. 

a which is steady at the stage of concurrence only 
exposes in Extrinsic world as desire of jfianakriyatmaka 
(of the form of knowledge and desire) Bindu and 
Visarga. 

When a first throbs as Visarga, at the same time 
the masculine and feminine world comprising of the 
form of letters a, i, r and Ir vibrate outside womb of a. 

When a throbs as Bindu, above mentioned four 
letters along with world vibrate within the stomach 
of a. 


w NV 
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Musculine and Musculine and 
feminine world feminine world of 
of the form of a, the form of a, iy 
i, r and lr vibrate 
within the womb 
ofa 


and lr vibrate 
outside the womb 
ofa 


Fig.33: a and position of world in its 
Bindu and Visarga stages 


Hence the place of concurrence of a is a only. 
Hence the Upanisadas say, Bindu and Visarga vibrate 
in extrinsic world because a only vibrates as five 
elements (sky, air, fire, water and earth) in Extrinsic 
world. The place of origin and termination of Matrka 
is a. 

[aham: ‘a’+'h’. This word is created from the first and 
last letter of alphabet (‘ksa’ is not a letter, it is combination 
letters).] 

adsan — Baas HAT | 
quod Rayma A Fa WATA 11 
Ato'kāra hakarabhyamahamitya prthaktayal 
Prapaficam šivašaktibhyām krodi kritya 
prakasatell 

This ‘a’ and ‘ha’ is exposition of the world created 

by union of Lord Siva and his power. 
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While explaining ‘maha’ of Sri Parātrišikā: 

Kada Wala Haas WU uti 
etadguhyam mahaguhyam kathyasva mama 
prabholl 

Mahamahesvara Abhinavagupta said: 

It is 'aham'during creation of world and ‘maha’ during 
the withdrawal of this world. ‘maha’ means, "Union of 
Lord Siva(ma) and Sakti (ha) with a great secret (a).” 

Here in this Siitra the creation and destruction is 
studied along with revelation of great secret which is 
nothing but role of a in creation and destruction. 

Please note that philosophy of this book say that Ma is 
empirical living being though it also considers that 
empirical living being is Lord Siva only captured in 
contraction. ] 

Was up APT 

Rega waft magi qeu: 

area Uga ag Fagega AIS 1 
Two Mātrkās arise in mūladvya (basic-twins) which 
are symbolic to two desires. Further again two 
Mātrkās of the form of pramāņa originate from two 
Matrkas of desire; this way it is an even stage from 
which uneven stage arises. Uneven stage arises 
when Caitya pervades and even stage arises when 
Cit pervades. 


It is established in previous sütra that a is Bindu, 
Visarga and concurrence of both. The liberating world 


| 
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of the form of four letters ‘a, i, rand ly originate from 
it This way this entire discriminating and 
indiscriminating world originated from a, i, u, r and 
Ir. ah, [The one which dwells within a while being 
under the control of two types of vibration (previous 
sutra) and exposed in extrinsic world as Bindu and 
Visarga] is explained. 

Müladvaya in sutra means a and ah (The letters of 
the form of Bindu and Visarga, two pramatas). Oncea 
and ali arise, i and u residing within them arise as per 
the situation. Where i arise from Visarga and u arise 
from Bindu and they are the desire of Visarga and 
Bindu respectively. 

Further r and /r (the form of two pramanas) reside 
within two desires. 

Starting from a of Visarga; a, i, u, r, lr and a these 
six letters from Visarga to Bindu are the even stage. 
These six letters are even stage in which the pervasion 
of Bindu and Visarga are equal. 


When Visarga pervades then a becomes u and only 
ui, r, lr and a formed uneven set is left. 

When further Cit pervades, a of Visarga becomes i 
and u becomes in that case above mentioned uneven 
step becomes: a, i, r and Ir. 

Five downward triangles originate from the five 
letters of Visarga state, which came into existence by 
the virtue of states like Deep-sleep etc. and four 
upward triangles originate from four letters of Bindu 
state. This way mutually united five triangles are of 
the form of Goddess Sakti with four triangles are of 
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the form of Lord Siva; total nine triangles are the asset 
of Sri Yantra. Hence Sri Cakra had been illustrated by 
the mutual union of five triangles of Goddess Sakti 
and four triangles of Lord Siva. 


$ and 3 Where š arise from 
Visarga and 3 arise from 
Bindu and they are the 
desire of Visarga and 
Bindu respectively. 


"E and q] originte from two 
desires as mentioned above 


81 of Visarga, 3, 3, =, x] and A 
of Bindu exist when the 
even stage of Bindu and 

Visarga pervade 


31, 3, R and q formed 
even steps exist 
when the Bindu 

pervde. They become 

four trianlges of Lord 

Siva 


3, 3, J, E and H formed 
five odd steps only exist 
when the Visarga 
pervades. They become 

five triangles of 
Goddess Sakti 
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Four upward triangles 
representation of Lord 
Siva or Bindu 


Five downward triangles 
reprsentation of Visarga 
and Goddess Shakti 


Fig.34: Illustration of origin of nine triangles of 
Sri Cakra from Matrkas 


ami Tad UA aah 
Wuumpeu fe faust ofa: 
Rearea aaa Had wer 
würd ARAB TA! 1 6 11 
Coherence in padatraya of even and uneven is 
natural. Exposer of spanda (vibration) is a defect. 
Uneven takes birth from even; it is wonder of 
Vimarša. Vimarša stays steady in even stage and it 
vibrates in uneven stage because of the rise of Cit 
and Caitya. 


The natural attribute and deviation in that 
attribute is found in nine triangles [which have five 
triangle formed Visarga and four triangle formed 
Bindu (together called as padatrya)] is described in 
this sutra. 

The nine triangles of Sri Cakra are called as (sama- 
pada) even state and four triangles of Lord Siva and 
five triangles of Goddess Sakti looked upon 
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discriminatively are called visama-pada (the uneven 
or odd steps). The natural form of Lord Siva and 
Goddess Sakti represented by nine triangles is even, 
naturally. As per the principle of yamala, there is no 
opportunity of natural and attentive observation of 
three steps (mentioned above) because of the lack of 
previous and next steps of them but then also 
experience of steady perfection of even state rises, 
hence the consistency of even step is natural and 
vibration or deviation is merely a spectacle. 

While observing it attentively, it is found that 
deviation is continuation of steady coherence, hence 
steady state is image of vibration. 

Vibration and steadiness are opposite to each 
other, in that case how the concurrence between them 
can be proved? This means, existence of two opposite 
elements together in one system is not possible! 
Writer of sutra says, that it is wonder of Vimarša! 


This means, the entire business of mulaprakrti 
(Goddess Sakti) of this world, attains steadiness; the 
vibration in the nature takes place due to the co- 
ordinated pervasion of the form of rise of Cit and Acit 
pramata duo. This way, enforcement of both 
steadiness and vibration of the form of Bindu and 
Visarga happens simultaneously and the vibration is 
felt in that study state by the help of revolution. 

[If you would look at Sri Cakra, nine triangles exist 
along with five and four triangles simultaneously; hence 
both steadiness and vibration are visible together.This is 
further explanation of first sütra of this chapter.] 
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Here the vibration does not arise from the 
steadiness, hence the steady state must be perceived 
after perceiving two vibrations of Bindu and Visarga. 
This way, experiencing two vibrations in steadiness 
is destined due to its revolving nature. 


[Please refer to the Sūtra-2.1; it is clearly mentioned 
that maya become effective prior to vidyā.; same concept is 
applied here, steadiness comes into effect after two 
vibrations.] 


At the time of experience of frigid-vibration, two 
vibrations are subject of revolution, hence the rest is 
throbbing (in nature) and during the time of 
experience of ajada or Cit, rest being throbbed by the 
frigid vibration is experienced. 

Now he explains the joint experience of vibration 
and steadiness optionally which arises without any 
delay. Unity is experienced at the time of conjunction, 
due to this, at the time of union of caitra and maitra, 
resting stage of caitra, outside exposed vibration of 
maitra and internal vibration of Devdatta is 
experienced. 

[Caitra, maitra are objects and Devdatta is subject; are 
taken as objects to explain the phenonmenon.] 

This way, both vibration and steadiness exist in 
one element. Same has both frigid and throbbing 
vibrations and the same is steady by nature, hence 
this nature of Vimarša is called wonderful! 


Set uapeerafa data, 
faq ANT SSTA! 
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Walsh wrsuamequsH- 17 11 


When Caitya pervades by the virtue of its own 
desire, Cit coverts into an atom and absorbs its 
desire within. When Cit pervades, then Caitya is 
absorbed by it. This way jada becomes with five 
organs and ajada is exposed with four organs. 


This sütra had been written to make the concept 
of Visarga with five organs along with Bindu with four 
organs, easier to understand. 

Even stage is created by a,i,u,r,lr and a. Uneven or 
odd stage is manifested by even stage. Cit becomes 
empirical and dependent on a and u which are 
symbolic to the unlimited pramata formed desire, 
when it excites itself by desire of the form of gandha 
and ahamkara bestowed by Caitya class and i. 

This means that when Caitya pervades, then a (the 
representative of Cif) vanishes and merges into u (the 
representative of desire of Cit). In that case i, u, r, Ir 
and a only are left, hence they are called pancangaka. 

[gandha means, "Smell'and ahamkara means, 
“arrogance” Merger of self of Cit in its desire of the form 
of u means, pervasion of Caitya is desire of Cit only. If Cit 
would not do so, how Sri Yantra would evolve? ] 

When the Cit pervades, Caitya's or Visarga's limited 
pramata enters within Cit and the desire of Visarga 
exists within Cit only. This way, u of Visarga merges 
within a of Bindu. Similarly the desire of Cit u also 
merges with in Cif in that case only a,i, r and ly are 
left which are caturangaka (having four parts) 


SI das 
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TT uas wed SISGTII8S I 


There are two forms of vowels (low node and high 
node) being present in the form of jadātinaka 
(frigid) movement by the virtue of opening intrinsic 
and extrinsic senses. The occurrence of these two 
stages happen by the virtue of self-desire and the 
experience of these two states happen by the virtue 
of letters e and ai. 


Being exposed by prameya, pramana and pramata, 
reason behind stages like Dream state etc., Deep-sleep 
state with three classes is represented by a, i, u,r and 
Ir and à, 1, ii, rk and Irk the low node and high node 
vowels (together known as prameya). The existence 
of world within Deep-sleep state of the form of Bindu 
and Visarga had been done by the help three forms 
of pramata viz. discriminating, indiscriminating and 
mixed formed world in previous sutras. 

Writer now teaches about the pramana stage of 
Susupti by the help of the four conjunctive letters 
along with amorous of this pramatr world, due to its 
nature of acceptance in this sutra and next sutra. 

Dreaming and awaken two formed movement 
happened due to opening of intrinsic and extrinsic 
senses is known as action; this is realized by e and ai. 
The worker of jadasansaranatmaka (frigid operational) 
formed action svapna pramata and Jagrata-pramata are 
bestowed by five low node and five high node vowels. 


e and ai bestow two stages of jada-pramata. Word 
‘svaresu’ used in sūtra is adhikarana saptami. This means 
during low node adhikarana form e is used which 
bestows Dreaming intrinsic world and in high node 
of adliikarana form ai is used which bestows Awaken 
extrinsic world. 


[Adhikaranasaptami: Adhikarana: The form of word 
from which the base of verb is known as adhikarana, it is a 
type of karaka. Saptami means, "Seventh Karak".] 

This way while knowing about e and ai "e and ai 
(vowels of high and low node) are the exposer of 
intrinsic and extrinsic frigid movement stages. These 
are bestowed by the desire of jadatmaka or Vimarša 
pramata which itself is known by a and à intrinsically 
and extrinsically. Hence, a the representation of Bindu 
when conjuncts with i, a is created and when high 
node of a and i conjunct di is created. 


Awaken movement is represented by sparša class 
and Dreaming movement is represented by vyapaka 
class. In both the stages prameya, pramana and 
pramātā are present. (Please refer to the commentary 
of 1.32 and 1.33.) 


Dream state 


rep. by 
vyāpaka class 


Awaken state 
rep. by clasp 
class 


Fig-35: Stages and their further classification in 
terms of pramata etc. 


——————— M —————————, ss SSS SS I S 
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The reason stage of action stages of Awaken and 
Dream states is Deep-sleep state. As action and reason 
are One, investigation of above mentioned classifica- 
tions like pramātā etc. of Awaken state and Deep-sleep 
state is necessary Deep-sleep. 

On the basis of it, a, i, u, r and Ir and à, 7, ii, rk and 
Irk belong to prameya class and e, ai, o and au belong 
to pramana class of Deep sleep state. 

Itis clear from above exposition that pramana class 
is jada višrānti (discriminating rest); pramāņa is jadajada 
visranti (dual rest) and prameya is ajada visranti 
(indiscriminating rest). First four sütras talk about the 
prameya as they talked about dual world. This prameya 
's the base of dual stage of rest of world. 


This sutra reveals intrinsic and extrinsic move- 
ments of frigid pramata by the help of e and ai which 
are conjunction of letters and hence are pramana. 

Pramāņa is mixed stage of prameya and pramata. 
Conjunction letters are the form of pramana. Hence 
to know about the mixed nature of pramana, form of 
conjunction letters are told by two letters. 

Being stage of rest, thoughts of origin of world 
during Deep-sleep is merely the desire. i, u, r and Ir 
(of Vimarša) reside in visargātmikā (Goddess Sakti 
formed) desire of the Bindu. This way the 

acceptability of Cit is told because of visargatmika 
(Goddess Sakti formed) desire. 

e has dual nature of receivable and receiver so has 
ai. The extrovert nature of svapna-pramata only is 
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Jagrata-pramatrtva (which means extrovert nature of 
svapnapramata only is called Awaken pramata). This 
way it is known that e only becomes ai, when a and i 
of high node conjunct together and not by the 
conjunction of ā and ai. That's why ai is bestowed 
using conjunction. From this revelation, it is clear that 
intrinsic last stage of dream is Bindu and extrinsic last 
stage of Awaken is Vimar$a. 
amdi: eu qFrragrradrs 
dnd waters ui fau 
sit ait sfa gafweatfeerata aur 
FT fest uen 9 11 


There are two forms of ajada sansarana (throbbing 
movement) under low node and high node vowels, 
due to the behaviour of intrinsic and extrinsic 
senses. These are indicated by o and au and this 
movement of duo happen on their own desire. 


o and au have been bestowed in this sutra as subject 
of internal and external world of ajada (Bindu; Lord 
Siva)-pramata. Here also ajada-pramata of the form of 
Bindu being represented by low node and high node 
vowels, move in two forms on their own desire. 
Internally, conjunction of low node vowel a-the Bindu 
and u-Bindu's own desire is seen. Externally high node 
u conjuncts with high node a to form au. This way, 
while adding one mātrā (unit) to o it becomes au. o 
and au both are shown as grahya and grahaka. 


Tesh agrada ferit 
ATĒNU ATTA: i 
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GTA TU ATA TA 
Jara: perqa fee «UR li 1011 


Bindu in discriminating world and Visarga in 
indiscriminating world are exposed as knowledge 
in intrinsic class and action in extrinsic class 
respectively. These Bindu and Visarga, do not attain 
their original discriminating and indiscriminating 
natures because of the force of above mentioned 
episode of discrimination.and indiscrimination. 


Both jada and ajada have been explained as 
Awaken state and Dee; -sleep state in last two siītras. 
Although the Bindu is indiscriminative by nature but 
then also it had been bestowed in intrinsic horizon of 
bheda pramata i.e. Dream state. This way, although the 
Visarga is discriminative by nature but it had been 
bestowed in extrinsic horizon of abheda-pramiata i.e. 
turya-Jagrata state. This sutra clarifies the same doubt. 


a, i, u, y and Ir these five vowels are Lord of low 
node vowels and ã,,ū,rk and lrk are the Lord of high 
node vowels. This way Bindu and Visarga being told 
to be two Lords are represented as knowledge and 
action in discriminative and indiscriminative world's 
in intrinsic and extrinsic horizons. This means, Bindu 
is indicated as knowledge in discriminative Dream 
state (or bheda pramata). On extrinsic horizon i.e. furya- 
Jagrata state, Visarga is indicated as action. 

The indiscriminative nature of Bindu and 


discriminative nature of Visarga can’t be exposed 
completely due to the force of above mentioned 
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episode i.e. there is minute exposition of nature only. 
This means, indiscriminative nature of Bindu can't be 
exposed completely as it resides within the 
discriminative Dream state; its nature is exposed 
minutely. This way, there is special touch of indiscri- 
mination within discriminative-Dream state with 
respect indiscriminative state. This way Visarga also 
is not able to attain its complete discrimination 
because of its residence in turya-Jagrata stage. There 
is some speciality in turya-Jagrata state in comparison 
to turīya-svapna state; it is attainment of slight 
discrimination by turya-Jāgrata state. 
fag: chet atta ferent cet om: VJ: 
wet: Het aft a forge sat | 
fagfreaca ferent urei 
whe Neme gelag: 0111 

Bindu and its kalās are part of Visarga and its kalas 
similarly Visarga and its kalas are part of Bindu and 
its kalās. Bindu of the form of fire exploits Visarga 
and hence it has eight kalās. Visarga has sixteen 
kalās and it is of the form moon. Bindu of the form 
of fire is called as unperishable. 


Bindu, Visarga and their kalās as are the part of each 
other in Deep-sleep state. Writer reveals the form 
of Bindu and Visarga while bestowing the same 
thought. 


When Visarga pervades, Bindu and its kalas become 
part of Visarga and its kalās; similarly when Bindu 
pervades, Visarga and its kalās become part of Bindu 
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and its kalas. Bindu formed fire has eight kalās these 
are eight low node vowels, also here the eight kalās 
of Visarga also are part of Bindu kalas. Their might 
be a doubt,“why is it not visible?” Writer says, it is so 
because fire formed Bindu has exploited away the 
eight kalas of Visarga. The kalas of Visarga completely 
merge within in Bindu. This unity of kalas is told under 
the pervasion of unperishable Bindu. 

As Bindu does not vanish within Visarga, Visarga 
has sixteen kalas. Eight kalas of Bindu reside within 
Visarga along with eight kalas of Visarga, hence they 
become total sixteen. 

This way, eight kalas of Bindu and sixteen kalās of 
Visarga determined in this Sutra. 


ferat: rem aft fant Amy wur 


faghatecea umaa: 
mig Wresrenemest Walser: |112 11 


The seven kalās of Bindu and seven kalās of Visarga 
total fourteen are reflected as caturdasara. The 
astadala is refection of eight Bindu kalas and sixteen 
kalàs of Visarga are reflected as sodasara. 


Seven kalas of Bindu and Visarga means, without 


componential am and ah kalas. They together are 
caturdašāra. Rest is explained in diagram below: 
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Sixteen petal 
lotus: Sixteen 


katās of Visaraga — Foruteen petai lotus: 


Seven kalās of Bindu and 
Visarga each 

Eight petal 
lotus: Dot 
with eight 
kaltās 


Fig.36: caturdašāra, Sodašāra and astāra the reflection of 
Bindu and Visarga, Visarga and Bindu respectively with 
there kalās 


Fire of the form eight low node vowels are 
picturised on eight leaves lotus. Moon is picturised 
as sixteen petal lotus. This way the kalas of sun 
and moon together become three times of the kalas 
of Bind». Bindu of the form of fire is shown as 
plutastaka. 


Bindu has eight vowels of low node means with 
one matra each. Visarga has eight vowels of high node 
which means two rnātrās each. In that case although 
the Visarga has eight mātrās but they seem to be sixteen 
in count as eight mātrās of Bindu are also part of it. 


li 
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Due to this Bindu and Visarga seem to be repre- 
sentation of Sun and moon. 


Sun had been told to be reflector of discrimination, 
hence it is the lord of world with remains and fire is 
lord of world without any remains. This way Bindu 
sat on indiscrimination stage is mentioned as both, 
with remains and without remains. 

[When we talk of Sun, total mātrās become twenty four 
as Sun is reflector of discrimination; all of its sixteen matras 
would be visible in its light.] 

Pluta means, “Three times of one matra or unit.” 
When eight matras of Bindu are added with sixteen 
matras of Visarga, it becomes twenty-four. Hence the 
total matras of Sun and Moon are three times the 
matra of Bindu. When it is divided by three, matras 
of pluta come out to be eight. This means pluta fire 
with eight plutas, this is known as Maha bindu (Great 
Bindu). While pervading discriminating and indis- 
criminating both sides, this Mahabindu only is fire, it 
is not denoted as Sun. This strategic conjunction of 
Sun and Moon is under Fire only. 

The nada (sound)of nose is pluta. Hence this pluta 
stage, (the nada form of Bindu and Vimar$a) is the 
steady shelter of liberatings evolving vibration called 
as mahatattva. This only is eternal element. 


Singulars 
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anga pid fag ferent ved 
ATED UG Wet Tam | 
aram agaat facet a 


wane uaa Mg Wen 
3rd: Rigg ud afesrmagsdaras feu «di 
san fart AH wear fers a act fae 
neat fafirsraaereren uut farg- 
We det a faafaa wus gA 
gant fara fr aep 
sigari uz (TAU req Sram ii 
Mer Wrefyrenrfarenr tax chem fer frenrorrenfa: ; 
Waleed vetett MApN: | 
cuenta HIT Tenia; 
érsuTW garg tacos: garden: 1 
Ramà „fm fryra 
fect wrgenrern-ferden api usi 

Samkari-the one reflected as Indiscriminating, 
discriminating and dual-natured (bhedābheda) while 
being meaning of vowels; is reflected as one idol in 
the heart of Saints. 

Manifested as Bindu and Visarga; of the form of 
central line and as an indicator of stage of concur- 
rence; base of all accomplishments and reflection of 
anuttara, letter a only should worshipped and recited. 

First Bindu is manifested intrinsically then eight 
Visarga are manifested in extrinsic world. Hence 
worship of i the image in regular order must be done 
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first and then worship of a must be done reverse 
order. 

[Tis maya, 'a'is Cit; first maya exposes then Cit hence 
this sequence of worship is given.] 

Complete Bindu the indicator of mixed stage is in 
centre; indicator of Cit Bindu is situated above and 
Acit Bindu is situated below. The sandals of Lord Siva 
is situated on 7 the reflection and the form of Sun, 
Moon and Fire which must be contemplated on head. 


This svara kalà associated with sixteen letters is 
eternal along with triangular shape. The appre- 
hension of wave of union of potion of new substance 
happens in sky. One who constantly does worship 
while being constantly aggregate with the manifesta- 
tion of this wave; knows the secrets of vowels by the 
grace of Sri Ambika. 


Sivananda muni has written these rhymes in the 
second chapter of Matrka Cakra Viveka by the grace of 
his Guru. 


Here ends Sri Matrkacakraviveka’s “The judgment of 
sleep” named second chapter’s Sarvesvari 
English commentary based on commentary of 
Sri Sivananda Muni. 

— ss 


gta uus: 
Tara fadh: 
The Judgement of Dream 


fay audu faea femmi:it1!1 


Deep-sleep state is karana stage of this world which 
had been discussed. Now the discussion of karya 
form of this world begins. Karya world originates 
from Vimarsa. Vimarsa manifests the world during 
vyuthana dasa (opposite of present state stage) 
which rests within Paravaka during Deep sleep. 


New chapter is started. Summary of previous 
chapter and preamble of new chapter is given nere. 


The world is illuminated in two forms resting and 
operational. Resting world of the form of Deep sleep 
is the karanastage; hence the world in this stage is 
called karana world. Dream state is operational stage; 
hence the world in this stage is called karya world. 
Hence karana world originates from rest and karya 
world originates from operational stage. 


Principally karya and karana are same hence 


——— a 
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sequence of stages of karya world would be same as 
that of karana world. As Deep-sleep state dwells in 
dual stage (jadajada); karana world has three stages 
viz. prameya, pramana and pramātā. Vimarsa is 
investigation of idam (this), idrg and iti of karya world 
of the form of voice; hence the base of karya world 
also is Vimarsa. To support this, first of all Vimarsa is 
analysed in the rest of Deep sleep. During Deep-sleep 
state, Paravani rests within Vimarsa; hence it is proved 
that world merged with in Paravani is also merged 
within Vimarsa. 


World 


A 
Para — a 


Vīmarša 


Fig.37: Status of world during the state of Deep sleep; 
it rests within Vimarša. 


Hence the world which is submerged within 
Parāvāņī or Vimarša, is exposed to outer class during 
vyuthāna dasa (opposite of present state stage) by 
Vimarša. This way it is proved that world rests with 
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in womb of Vimaráa. Being the form of a morons of it 
(Vimar$a), a morons of Vimaráa only is a morons of 
world. 


qaem gala u upan 11211 
Parāvāņī of the form of contracted r and Ir exists 
even in Deep-sleep state. Contracted state of Cidcit 
gagana only is voice. Sky contracts itself within its 
being, during pervasion of Virnaraša. 


Form of Vimarsa in the rest of Deep-sleep state is 
said to be Paravaka. The nature and place of Paravaka 
(being known by letters from a to u) is described in 
this sutra. 

rand Ir are told to be Paravaka. They have already 
been said to be pramana stage (sūtra-2.4), hence it is 
proved that Virnarša also is pramana stage. This way 
considering Vimarsa to be pramāņa in vyuthāna state 
also is reasonable. 

Senses are of the form of pramana in vyuthana state, 
hence as they are of the form of investigation these 
senses are of the form of Vimarsa only because investi- 
gation terminates as Vimarsa. 

Origin of pramāņa (of the form of r and lr) in 
Parāvāka formed Vimarsa are different; first one is 
subtle and second one is gross. The contraction of r 
and Ir in Deep-sleep seems to be more than 
contraction of i and u. Hence there bigness is 


— 


H^ 
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experienced the way it is experienced for consonants. 
If nature of Paravaka formed Vimarsa is proved to be 
contracted then appearance of r and lr (denoted as 
contracted being) as pramana is proved. This way 
contracted nature of Paravaka formed Vimarsa is 
proved. 


Concurrent Cidcit gagana has two forms resting 
and contracted. In the state of Vimarsa as voice, resting 
nature of sky is fully experienced and this sky only 
accepts its role as per investigation and contracts itself 
within Vimarsa (illuminated as acceptable and 
accepter). This seems logical, now there is only one 
doubt, "Why does sky contract?" To this writer has 
said, "It is natural that resting element adopts 
contracted-being of Vimarša, there is no other reason 
behind it." 

[Cidcit gagana: It means, "Eternal sky of the form Cit 
or Lord Siva; this element is Lord Siva only.] 

SH tach TU afer arrasū 

vri wi TMA Wm i 
aera Pema Aangan, 

agta wae foam 3 1i 

Vimarša the seed of kārya world is the seed of 
karana world also; this principle is described in present 
sutra. 

Contraction in Parama vyoma happens in the form 
of voice; in that case Parama vyoma becomes dharmi 
and voice becomes its dharma; this principle had been 
told previously also. Due to distinction in continuity, 
Vimarša of the form of voice is proved by Parama 
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vyoma; however in this sufra, Parama vyoma is 
accomplished by Vimarsa of the form of voice which 
is opposite. Although the dharma of Parama vyoma is 
Vimarsa, but then also its existence is known when it 
dwells within its own Vimaráa. If the eternal existence 
of kriya Vimarša is not accepted then existence of jana 
of Parama vyoma would also not be possible. This way, 
Vimarsa becomes dharmi as it exposes Parama vyoma 
and Parama vyoma becomes dharma, this relation 
between Parama vyoma and Vimaráa is a great wonder! 

Vimarša is said to be the one which makes vowels 
move because Virnarša-kriyā is self-motivated and is 
not driven by others. If it is done, this would lead to 
the defect of instability. 

The flow of Cit in Acit and Acit in Cit is eternal. 
Cit only develops to become Acit and hence Cit always 
pervades in Acit. As there is no existence of Acit 
without Cit, Cit is dharmi and Acit is dharma. 

This way if Acit is not is seen, the knowledge of 
existence of Cit is impossible. In this case Acit is dharmī 
and Cit is its dharma i.e. both Cit and Acit are dharmī 
and dharma 


Hence Para jananī only is venerable. She is the form 
of Parama vyoma without frigidity. 


Whenher idam part rises, she becomes reason for 
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bond and when her aham form rises she become 
giver of liberation to living being. 


Hence being foundation of everything, Vimarša is 
said to be venerable. Foundation of rest is Vimarsa 
hence being foundation of everything Vimarsa power 
the Parā Sakti is venerable. This is decisive opinion. 


Para Vyoma is without any Vimar$a hence it is 
beyond doubt of frigidity. Hence Para Vyoma only 
must be considered as venerable. Paravaka is 
enlightened kala of Para-vyoma because he must be 
worshiped while being enlightened, Paravaka is 
honoured as enlightened component. By this 
statement, unity between Vimarsa and Prakasa is 
established. As Vimarša is venerable, pramana tattva 
also is venerable. To show that pramana tattva must 
be worshipped first, caturasra is shown on Sri Yantra. 

The reason to involve in the worship of Šrī Yantra 
is Vimar$a's power of action to bind or liberate. 

[Para Vyoma or Parama Vyoma are the names of Cit 
or Lord Siva only] 

There are two components of Vimar$a's own form; 
discriminative and indiscriminative which are 
mentioned as idar and aham respectively. When idam 
rises she ties living being in bonds. He dwells while 
believing idam only everywhere, mortal body also 
seems to be immortal and hence one who attains it is 
called bonded. When aham rises she becomes 
liberator. 

When aham rises, Para Sakti of the form of Vimarsa 
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bestows moksa and hence the one who urns it is called 
liberated. 


Weftaefata xpcorfereerar- 
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Ouivering as idam and aham, Parā is divided into 
three parts. This happens due to guivering of 
substantial part ofidam and aham into even, uneven 
and dualistic form (both even and uneven together), 
due to the effect of accompanying the dharma (Para 
or Vimarsa) dharmi also is divided into three parts; 
this form of dharmī is proved by the virtue of 
association of Cit and Caitya. 


It was told in previous sutra that Vimar$a formed 
Para has two parts viz. idam conviction and aham 
conviction. The same is elaborated in this sūtra. 

Quivering as idam and aham, Para is has three 
parts. This happens due to even and uneven 
quivering of idam and aham. They are: 

1. Quivering of idam and aham equally. 
2. Quivering of both with idam part as prime. 
3. Quivering of both with aham part as prime. 

Here use of world anša is done to serve the fact, 
actually from idam and aham,Para only is known. The 
way jadajada is used to tell about the state of 
concurrence, here a7i$a is used to serve the undivided 
evenness (This means undivided evenness only has 
two components idam and aham). 
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[anša: partial or part of] 

Similarly observing Vimarsa (of the form of 
dharma), dharmi also is said to have three parts. While 
mating with dharma, dharmi also has three parts. 

[dharma: Custom or tradition; dharmī: the follower of 
custom or tradition.] 

Dharmi takes birth when Cif mats with Caitya. 
There are three cases related to it: 

1. When dharmi mats with Vimar$a which has idam 
as prime; dharmi is pervading Caitya. 

2. When dharmi mais with Vimarsa which has aham 
as prime; dharmī is pervading Cit. 

3. When dharmi mats with Vimarsa which has both 
idam and aham as prime; dharmī is pervading 
citcaitya. 

fasmfa aah Ponsraatfeagt 
 reaaniaua taaursratsfu i 
Unga Poems gad 
raat fanaa |16 11 

Now the amorous of Vimarsa the independent 
power of Parma Siva, which is also famous as 
camatkāra (the bliss of Vimarša) is described in three 
coming sutras. 

Vimaráa is submerged within Cit-Caitya during 
Deep-sleep state. When Vimarsa exposes as this 
world, Cit-Caitya is merged within Vimarsa. Hence 
the base of this world is multiple tendencies (two 
types of mergers) and base of that multiple tendencies 
is Vimaráa. Hence the base of pramata etc. is Vimarsa. 
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Hence it is proved that the shelter of Cit-Caitya is 
Vimarsa. 

This way, while merging Cit and Caitya within it, 
Vimarsa plays within and outside. This means Vimarsa 
flows from inside to outside and outside to inside 
independently while keeping Cit-Caitya within itself. 

[Here the discussion “When the world is exposed, 
Vimarsa keeps dwelling from inside to outside and vice- 
versa” is again the continuation of the thought that all the 
stages are merged with each other.] 
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Vimar$a is exposed within intrinsic senses i.e. in 
mana and buddhi, during Dream state. This means 
Vimarša exposes her amorous of awaken form within. 
Dream world is indicator of natural world also, hence 
in natural world also amorous of Vimarsa is exposed 
within only. (Here the world is considered as illusion, 
like dream hence another meaning has also been 
taken here). Hence in this natural world also Vimarša 
exposes world in mana and buddhi. 

When Vimarša is relieved from Deep sleep state 
and attains the Awaken state, Vimar$a is exposed to 
outer world as sense of knowledge like ear etc. and 
sense of action (the form of Bahyakaranas) in outer 
class. 

[Bahyakarana or extrinsic karana are ten organs of sense 
like eyes, ears, hands and legs etc.] 
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Here, there is a bit of contraction of Vimarsa within 
Dream state. Vimarsa which is complete during Deep- 
sleep state as it is set in rest state; attains some 
contraction during Dream state. Due to this prainātā 
and prameya also contract. This partial contraction of 
Vimarsa becomes complete contraction in Awaken 
state. 

TM > 
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Vimar$a attains completeness in Awaken state; the 
stage of complete contraction. This completeness is 
not is conferred on Vimar$a in Dream state, where 
it rests internally. Vimar$a is exposed completely 
in Awaken state due to the effect of illusion and it 
dwells in complete rest in the state of Deep sleep. 


Opposite realisation of Vimarša due to wonder of 
illusion is because of world being in the state of living 
being is shown in this sutra. 


Vimarsa pervades or is complete because 
contraction in Awaken world is at maxima. As objects 
are clearly visible in this state, light within Awaken 
state is said to be complete. Vimarša does not attain 
completeness during Dream state due to the fact that 
this light is low in Dream state than Awaken state 
(Here light is nct Lord Siva but is a light by which 
discrimination is clearly visible). The object exposed 
during Dream state, vanishes in Awaken state. The 
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light of Dream is considered as no light as is done 
with the light of Deep sleep state. 

Vimarša attains more rest in Deep-sleep state than 
Dream state; this means it attains less contraction in 
Deep-sleep state than Dream state. This is because 
objects seen during dreams are not visible while being 
in Deep-sleep state. This means there is more 
contraction in Awaken state than Deep-sleep state, 
hence Vimarsa becomes kriya in Awaken state and 
jnüna in Deep-sleep state. Hence due to opposite 
exposition of Vimarsa in Awaken state and Deep-sleep 
state, there is no difference between maya and Vidya. 
When idam is prime Vimarsa becomes maya and when 
aham is prime Vimarsa becomes Vidya. 


Vimar$a | 


aham 
prime 


Fig.38: Exposition of Vimar$a as maya and Vidya 
during pervasion of idam and aham 


Tanase fe eremi: 
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Pramāņa couple reside between two desires in ya 
class, hence the Dream state represented by ya class 
is said to be frigid. In this case la is mana pramata. 
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Hence this Dream is famous as mentally operational 
state. 


Before Dream and Awaken state of the form of 
kriya and jnana, which are away from Deep-sleep state 
the form of desire (merely the movement of desire); 
Vimarša is situated between Deep-sleep state, Awaken 
state and Dream state. Vimarsa is the name of kriyā, 
kriya is prime in Awaken state. Hence although it is 
correct to accept that Awaken stage comes before 
Dream state but during evolution, first knowledge 
evolves and then action. This is why iSat-sarikoca 
(slight-contraction) formed Dream state is described 
under contracted Ya class. 


As per the process of vowels class; i is frigid desire 
and u is throbbing desire. i contracts to become Ya 
and u contracts to become va. r and /r contract to 
become ra and la, which are shown between ya and 
va. This means, "Between ya-the frigid desire and la- 
the throbbing desire, exists ra (the jñana) and la (the 
kriya)." The sequence of ya class is ya, ra, la and va. 
The couple ya class and Dream are associated with 
slight contraction, hence due to its familiarity with 
slight contraction, ya-class is called Dream state. 


The gross form of la is mana pramata. la is place of 
jūāna pramana. The seat of jfiana pramana is mana and 
not ear and senses. The reason is that if there would 
be no mana, there would be no enforcement of senses 
in their subjects. On the basis of this, mana can also 
be explained. 
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[Like ear would not listen if mana would not support 
etc.] 


la, expounded as replacement of jnanendriya 
(sense of know-ledge) is mana. Similarly ra is intellect, 
this means intrinsic form of karmendriya (senses of 
action) is intellect. 


The wonder of wrapping pramata, pramana and 
prameya during Dream state is movement of mana i.e. 
itis mental only and hence these are not experienced 
by deha (physical) pramata in Awaken state. The 
experience of this trinity during Dream state is done 
by mana and these ears etc. present extrinsically, also 
are the amorous of mana only. Hence, it is proved 
that there is nothing which exist intrinsically and 
extrinsically except Vimarsa. Those, whose blackout 
of illusion of heart had been relinquished by the grace 
of Guru; had approved this principle by their 
experience. 

The things which are seen during dreams are seen 
when the one is awaken but it does not mean that 
whatever one just saw in dream is true, hence dreams 
are mental amorous, it is proved. Hence this way 
“mana is pramata” during Dream state is proved. 


ada vtramiadt IT 
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Sakti of the form of Vimarsa is devoured by her own 
mental body, hence the way Sun is not visible due 
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to its rays, soul is not visible because it is covered 
by panca-kancuka. 


Cit is covered by mental power the synonym of 
Vimarsa. Body etc. (the intrinsic display) and earth 
etc. (the extrinsic display) are the form of mental 
power, which have covered the Cif element. The 
concealment of Cit by Vimarsa is described in this 
sutra. 

Being situated within Vimarsa, mana is dharma of 
Vimarsa. Body display and earth display i.e. intrinsic 
and extrinsic display are the form of dharma of Vimarsa 
(which in itself is of the form mana), the one which 
has devoured the soul. Due to this thought of being 
aham vanishes. This devour of Cit element by the 
display (as told above) is the wonder of opposite 
experience of Vimar$a; actually this devour is not the 
supreme truth. This devour of Cit element during 
circumspection of rise of Vidya is merely the wonder 
of Vimarša Sakti. 

Mana is dharma of Vimarsa, hence a question arises, 
“How Vimar$a can cover itself by its own dharma?” 
The answer to it is, “The way rays of sun cover it, 
dharma covers the Vimarša!” 


Hence being covered by its own display Cit 
element only is real form and this display of world is 
wonder of opposite experience of Vimarsa Sakti. 


Ud faced ufa qaraq 
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Soul on Pramata stage is associated with body and 
antah-karana (mana, buddhi and ahamkara). When 
this paficangi (having five parts) form is merely 
amorous of mana; it is called as maya stage and 
when it is experienced evidently, it is called nature. 


Possible paficarigaka (with five components) Dream 
state is the matter of pervasion of Vimarsa, hence after 
telling the place of Dream, difference between Dream 
stage and prakrti sansara (stage of world called nature) 
is told. 


Pramata stage comprises of soul, body and 
antahkarana (mana, buddhi and aharikāra). Here, while 
using word ‘stage’ with pramata, writer wants to say 
that prantātā is lord of soul. During pramata stage of 
Dream, power of self is amorous of mana, hence it is 
proved that amorous of mana is amorous of self. 


Though it would be told latter; in Awaken stage 
the realiser of prakrti stage is pa-class. In pa-class also 
pramata stage comprises of soul, body and antahkarana, 
hence it is necessary to differentiate between prakrti 
stage and svapna stage. 


This is explained by the writer as, "When pramata 
stage is merely an amorous of mana, synonym of 
Dream state is maya stage and when the body is felt 
evidently then prakrti is pramātā stage in Awaken 
state. 

[This sutra talks about existence of soul, body and 
antahkarana in mana and reality; in mana it ts said to be 
maya stage or else it is said to be prakrti stage. ] 
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Svapnas tage (ya-class) is said to have five parts in 
last sutra because of pervasion of Vimarša. As per 
grammar, ya-class has five letters ya, ra, la, va and la 
in which last letter is said to be frigid pramātā in 
9" siitra however as per Mantra šastra, ya-class has 
four letters ya, ra, la and va. In which ya and va are 
indicator of frigid and throbbing desires and ra and 
la are two pramāņa. Hence, here there is no place 
visible for local la (the frigid desire), this raises doubt 
on existence of svapna state which is said to have five 
parts! 


Two logics are given to answer this objection: 


1. As per Mantra šāstra, Dream is first place of 
expression, within discriminating Vimarsa. Hence 
svapna stage (ya-class) is called illusion. In this 
stage mana only attains the form of body (or the 
one who experiences discriminations) and there 
is no body other than mana in this Dream state. 
Hence /a at fifth place (the one set at pramata stage 
of Vimarša) is situated within va or else la falling 
before va can also be called as pramata, this is in 
line with sermons of cult (writer’s and 
commentator’s cult). i.e. in both the cases mana 
only is proved to be body (one who would 
experience the discrimination) during  svapna. 
Hence, itis proved that even though there are four 
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letters of Matrka Mantra only in svapna state and 
there is no existence fifth /a of the form of pramata, 
it must be investigated within va. 


2. He now explains the position of Visarga-pramata 
in va during pervasion of Vimar$a. Visarga is said 
to be within Bindu in svapna stage and when 
Visarga pervades Bindu seems to be vanishing or 
Bindu is not realised. Due to this, during the state 
of pervasion of Cidcit as la does not expose its 
existence within va seems to be doubtful, due to 
this rival cult support the misradvaita but during 
Awaken stage, Visarga-pramata exists outside the 
Bindu, hence above phenomenon seems to be false. 
As Visarga-pramātā resides within soul, settling 
three antahkaranas with in soul would also be 
correct. Hence the way Visarga resides in Bindu 
during Dream, la resides within va however 
instead of accepting the intrinsic pervasion 
considering la as exposed to outside world would 
be more reasonable. 


Bindu va 


Fig. 39: Relation of la and va and their analogy with 
Bindu and Visarga 
This way svapna state becomes visible (as the one 
with five components), in that case ya-class becomes 
ya, ra, la, va and la. 


128 Sri Matrkacakra Viveka 


Rivals questioned, “In Octagon of Sri Cakra, four 
letters of ya-class and $a-class are shown then how 
here ya-class would have five letters? and How 
svapna-Visarga can pervade?" The answer to it is that 
la resides within va hence experts have accepted five 
components or letters in ya-class and have accepted 
existence of fifth letter la out of va. Hence svapna- 
Visarga is subject of pervasion. 


yfad MT se qeu raat 
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In scattered state, indicator of akasatmaka prthvī 
(earth with the being of sky) is denoted by la. 
Indicator of kriyatmaka (in the being of action) air 
is ya and jnanatmaka (in the being of knowledge) 
fire is ra; earth is denoted by la and water is denoted 
by va. 


This sūtra tells about five elements of Dream state 
in reverse order during the pervasion of Vimarsa in 
pasudasa (empirical state). Here la is akasatmaka prthvī 
(earth with being of sky); va is indicator of water; third 
letter la is indicator of earth; ra is indicator of fire and 
ya is indicator of air. 

In sūtra 2.2 Sky and earth are told to be misra 
pramata, like that here also the earth is said to be 
akasatmaka. This way in Dream state, la within va 
becomes ya; this means ūkāšātmaka earth attains 
pramātā state when it is in empirical stage and this 
Visarga-pramātā is indicated by la situated within va. 
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By telling earth to be akasatmaka, writer wants to 
say that when Visarga moves towards Cit, then two 
karanas of Visargapramata of akasatmaka earth are air 
and fire. 


[Karana: It is third karaka of Sanskrit grammar; take 
an example: Ganges originate from Himalayas, in this case 
Himalayas are karana. Here karana means the one from 
which some thing would come into being. Writer wants to 
say that ya and ra are those two karanas.] 


Air (indicated by ya) is indicator of action force 
and fire (indicated by ra)is indicator of knowledge 
force. Hence ya (kriyatmaka air); ra (jfianütmaka fire) 
are two karanas of Visarga-pramata. As action is prime 
when Visarga pervades, ya comes first in sequence. 

In scattered state; both /a are the part of air ya and 
fire ra. As air puts an end to water and fire puts an 
end to earth, it is proved that water and earth are 
part of air and fire. 


As earth is submerged in water it is said that fifth 
letter la is within va. 
This way it proved that air, fire, water and earth 


are karana of Visarga-pramata represented by la 
which rests within va. 


agar age f=rerefsparaT 
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Cit dissolves in ahamkara (literally arrogance but 
here it is one of three intrinsic karanas also) and 


mm 
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throbbing part dissolves in frigid; in human body. 
This way universe dissolves in ñana and kriya 
situated within ‘throbbing part of’ pramata’s frigid 
part. 


After explaining pervasion of soul in body (in 
Dream state where Vimarsa pervades) and after 
explaining how Vimarsa of the form of mana and 
buddhi are related to ahamkara of body in intrinsic 
world; writer now describes about wonder of 
extrinsic world. 

"Soul pervades within body", this principle is 
explained using letters. Soul of the form of va merges 
in body of the form of la; first [a (the Cit) merges in Ya 
(the form of ahamkara). Ajadārıśa (throbbing part) 
buddhi merges in jadamsa (frigid part) buddhi. 

Last sutra described, “How air of the form of 
ahamkara merges within earth of the form of Cit and 
soul of the form of water merges in intellect of the 
form of fire." This sūtra describes, “How Soul merge 
in body." 

There are two karanas of pramātā, jnana and kriya 
which merge in ahamkāra and buddhi. As jfiana and 
kriya are part of soul; here it means, soul merges in 
body. 

[This is correct as we are talking about the evolution 
flow.] 

This way it is process of sinking. jfiana and kriya 
are situated within throbbing part of Vimarsa’s frigid 
part (which in itself is merged within mana and 
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buddhi); hence the universe originates from the womb 
of mana and buddhi. From mana and buddhi, first 
intrinsic world takes birth then external universe. This 
means in Dream state, "Universe is due to body." This 
is felt by everyone. 


Mana and Buddhi 


Body 


Fig.40: As Vimar$a and jñana and kriya dwell within 
mana and buddhi, Universe dwells within body during 
Dream state during movement of evolution 

There are other versions also: 

e As per daksiņacāra and perception of common 
world: “During Awaken state, body comes into 
existence due to universe." 
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e As per vamamarga: “Body only is reason for 
universe in both Awaken and Dream state.” 

e As per yamala: Both body and universe are 
cohesive and ‘reason and action’ for each other: 


e In intrinsic world: universe is part of body. 
° In extrinsic world: Body is part of universe. 


vargibi-wumenerqemupdgent* 111511 


Body is the foundation of universe however a living 
being sees that universe pervades everywhere 
extrinsically. While being hallucinated by maya he 
considers pancanga (deha buddhi etc.) to be minute 
in front of universe. 


Writer wants to tell that it is effect of maya, by 
which we consider that universe only pervades and 
paūicānga (deha, buddhi etc.) are minute in front of 
universe. 

aga argu spsenaraenut 
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The elements determined by the soul (Air, fire, 
earth, water and sky) are the bonds which degrade 
the minute. These five elements are known as five 
kaficuka (kalā, avidyā, rāga, kāla and niyati). First 
kaficuka maya, degrades the Dream state. 
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Only five elements are visible in universe in 
empirical state; due to this the form of pindanda 
contracts which is the reason behind its decay. 


Determined air, fire, earth, water and sky are 
degrader of anu-pramata (empirical experiencer). 


Five elements are said to be bounder of soul 
because this determination arises in the heart. 
Pervasion of this determined display only is base of 
this bondage, this means the soul is bonded due to 
its own determination. 


Due to these determined bonds air etc. being 
indicated by ya etc. they become sat-kaficuka like kala 
etc. (see next page Fig. 42) 


[The commentary on how the five elements and Deep 
sleep state become six kaficuka is already shown in diagram 
above, hence it is not elaborated further.] 


As kaficukas are six, now maya is discussed. Frigid 
Deep sleep state (the one which rises prior to Dream 
state) with five kaficukas, is the foundation of this 
world. Maya is first kaficuka as it only pervades as 
thirty six elements from Siva to earth or from ksa to 
ka. 

The alphabet has two ia; even though it is added 
there are thirty-five element letters only. As experts 
of cult consider ksa as within sa; maya element of the 
form of vowel is considered as part of ya class. This 
way count of thirty-six letters (the representative of 
thirty-six elements), completes. ` | 

As the foundation of discriminative Dream is ya- 
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class and indiscriminative Dream is Sa-class; the 
foundation of vyāpaka khanda are vowels only. 

Knowledge is prime regardless of manifestation 
and action is prime regardless of realisation; vowels 
exist in Deep sleep state which is situated between 
Dream state (the movement of knowledge) and 
Awaken state (the movement of action). 


Hence i symbolic to amorous of Dream state had 
been placed in vowel class as maya element. 


[i is symbolic to maya element.] 
ended VIKI: uaaa: - 
ga Tscraarreferafgsrcerm | 
uate Va satfadat: RA 
ymaa <t upaa SA 1117 11 


Five supreme elements like air etc. (denoted by ya 
etc.) have the powers of Siva and living being when 
they are complete and incomplete. 


Air is power of doing everything; fire is power of 
omniscience; earth is power of completeness; water 
is power eternality and sky is power of consistency 
of Lord Siva. These complete powers are the form of 
Lord Siva. When they contract and attain incom- 
pleteness they become living being. 


All actions are of the form of vibration; vibration 
is statute of air hence air has power all doing. 


Form of knowledge is light; virtue of light is 
brilliance hence fire has power of knowledge. 


The base of completeness are all consumable 


136 Sri Matrkacakra Viveka 


items; earth is base of all consumable items, hence 
earth has power of completeness. 


The foundation of eternity is satisfaction; base of 
satisfaction is water, water has power of eternity. 


Might is base of pervasion; pervasion is virtue of 
sky, hence sky has power of might. 
varier wala: frac 
TATA. AAA | 
aa wren segs: 
TARA STATS FAT STRAT 111811 


Siva has five power because of his nature, this world 
is operational within him only. Body sees the 
universe residing within, outside due to power of 
illusion, this is speciality of living being. 
Here the custom, discriminating between Siva and 
living being is discussed. 
Eight idols of Lord Siva are famous. Amongst 
them moon and sun merge in fire and fire merge in 
sky. As Lord Siva unifies with sky, five supreme 
elements are the form of Lord Siva only. 
The world of the form of bhu and bhuvah (land and 
'earth) rests within five supreme elements, hence it is 
proved that the operation of this world happens 
within Lord Siva only. Hence it is proved this way, 
Lord Siva has five powers. 

Being made up of five elements, pindanda resides 
within living being and universe has originated from 
and rests in pindanda. 


—assamam r rra r 
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Living being sees universe outside due to the 
opposite reflection of Vimarša power. This difference 
between living being from Lord Šiva is called virtue 
of discrimination. 

When a living being of the form of pindanda 
considers his form greater than universe he attains 
universality and other higher stages i.e. he attains 
visvamayam-visvotter nam Sivattva (Form of Siva which 
is this world and beyond this world). 

ITT mnt + fe qidan- 

Jam aenaferaest AAAA: | 
agafà 4 ufdvdt ata 

uaga apagar: 111911 


Caitya residing within mana is incomplete. As Cit 
moves within Caitya this Cit also becomes 
incomplete. 


Writer wants to tell about misradhvata (mixed ways 
or two different lines together), hence he talks mating 
of Cit and Caitya. 

As Caitya merges within Cit completeness of Caitya 
is not possible. Similarly when Cit merges within 
Caitya 1t also becomes incomplete and hence their 
incompleteness of Cit and Caitya during Dream state. 

One may have doubt, "When Caitya resides within 
Cit. Cit is complete eternally then how come Cit would 
be incomplete when it would reside within Caitya?" 

Answer to it is, "First case is case of ultimate truth, 
itis not the case when Caitya pervades. This world is 


j 
| 
| 
| 
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not ultimate truth, hence the Vimarša shining in this 
state is not true.” This is sermon of rahasya marga. 

[It is more close to advaita of Ācārya Sartkara; Lord 
Siva is true but the world is not! Tantra considers world 
also ultimate truth.] 


Hence it is logical to accept the incompleteness of 
Cit and Caitya during Dream-State. 


eA A oa AHA: 
Warde vata aerate | 
Fa es IRL COIN CML IEE 
fast fe maaa wadtenearii2011 


When Cit falls from its position its adhvā becomes 
impure. When Caitya falls, it becomes pure adhva. 
During unanimity fall all and rise of both Cit and 
Caitya adhvà has mixed form, known as mayika 
stage. 


Adhva is the path of movement of Cit and Caitya. 
The rule is,“The one by whose virtue the degradation 
happens due to imperfection during any stage would 
be impure adhvā of that stage" Hence during 
discriminating Awaken state the ‘Frigid-Deep-sleep 
state’ is impure adhvā as there is lack of Cit in it. 

When Caitya falls it becomes pure adhvā, i.e. Fourth 
state is purest adhvā because Cit only pervades here. 
When Cit and Caitya equally rise and fall, it is called 
mayika pada or mixed adhvā stage. 

In eternal stage, earth is cinmaya state, hence the 

experience of pervasion of Cit only is said to be pure 


adhva. 


The Judgement of Dream 139 


Merely wonder of pervasion of Caitya, covers the 
Cit and hence the pervasion of Caitya only is impurity 
and hence it is impure adhva. 

[It is ultimate duty of a seeker to refine his adhva.] 

SITCHT AeA AHURA 
Sata GS Tata wel: | 
WE WIRT TEATS 
TAM Aaa AA Us SURGIR 112111 


u-the self-realiser contracts in vowels like a etc. and 
become va. This va only moves in the form of body. 


The investigation of amorous of living being is not 
possible without his body, the way amorous of Lord 
Siva is investigated in Cidākāša. 

For this mana is considered as body of living being 
in Dream state. One may have doubt, "Living being 
would not have same reaction in dream as he would 
have when he is awaken and his finger breaks!” 
Answer is, "Realisation of this break of finger is done 
by mana only." Hence mana is considered as body, 
this way as per the principle of parisesya (that which 
is left cver, remainder) mana becomes body in Dream. 

[Cidākāša: The eternal sky unlimited body of Lord Siva.] 


Singulars 
yest: aferorafersyatade: MA GaN: 
Wed weed ein we Tt TATA | 
faunas ende UAAR ANAA, 
EBE EGUIC] wa aaa t1 0 
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Ger HUS were faerie | 
maaadaaa RUS |12 11 
amaaa gaT i 
ATTIECINA + ae AMT MAA: 3 
fafa? fe fama dat MÀ AMI 
dfecren mane mafaa 114 11 


Ramnagar I 
adnan fede gad WEG 
Ya is expert in annihilating the expansion done 

by right eye of Lord Siva. Ra is always active to burn 
all the worlds situated in the central eye of Lord Siva. 
Va is proficient in submerging the worlds created by 
the left eye of Pasupati (Lord of all animals). The one 
who recites these Ya, Ra andVa, attain trainetra pada 
(stage). 

As it bears the world asleep in the ocean of sleep 
while refining it, Mantra experts call this ya class as 
dharna Sakti. 

The one who penetrates va and la by the virtue of 
his sharp mind is known as Valabhita or else there is 
no demon of such name. 


Valabhita is the name of Indra. It means the one 
who penetrated va (the force)and Ia. 
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[Commentator says, " Valabhita is not a demon who if 
killed the winner would get the throne of Lord Indra, as 
some others have defined it as Valabhita."] 

The one who worships while drinking the ya 
originated while churning the navarasa (nine types of 
taste of poetry as told by greats) of discriminating 
knowledge and while eating the fruit /a (originated 
from manifestation of discriminating knowledge); 
such erudite sits on a-class i.e. he enters in knowledge 
and gets to know the reason behind the origin of 
illusion. 

These passages have been composed by 
Sivanandamuni by the grace of his Guru in third 
chapter of $ri Matrkà Cakra Viveka. 


Here ends Sri Matrka Cakra Viveka's "The judgment of 
Dream" named third chapter's Sarvešvari 
English commentary based on commentary of 
Sri Sivananda Muni 


=— ss 
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ETA sigra WITH | 
Wate Hear Aaa 
We arent aa: enema: 001 11 


Slightly contracted Vimar$a contracts completely in 
external world! This contraction is the regular 
activeness of five supreme elements in Awaken 


stage!!! 

While starting the new chapter, writer is establi- 
shing the relationship between previous chapter and 
this chapter and while telling about previous chapter 
he writes the preface of this chapter. The slight 
contraction of Vimarsa in Dream state attains complete 
contraction in this state. This is result regular activities 
of the five elements in Awaken state. At the time of 
complete contraction of Vimarsa, all elements are 
present in each element i.e. when contraction is at 
par, earth would contain all elements in it etc. 


When living being is pramātā, five elements 
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contract and become what is shown in diagram 
below: 


When living 


being is 
pramata 


Earth the sense 


of Sky 
knowledge 
Puruša 
der Eo . Sky of the 
L s Ear and skin Voice and form of 


male and 
female 


hands ; Z 
action or air 


Fig.42: Result of contraction on supreme elements 
in Awaken state 


This means, elements like earth etc. have some 
content of other four elements. These five elements 
are not manifested in Deep-sleep and Awaken state, 
they exist in indistinct manner there. 

By bestowing this principle, inherent relation 
between the elements also is proved. 

"gui waaay ard- 

F spa sefa 
matte eni sq agad Part 

Paha essei 112 11 


a, i, u, rand Ir five vowels are the source of origin of 
all other letters. Letter from ka to ma belonging to 


MEE 1 
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sparsa class are Awaken state ‘the state of action’; 
contraction level is high in this state. To prove it, 
proving process of origin of letters a, i, u and r etc. 
is must. 


Vowels class has first position in alphabet, hence 
they are called adivarga.There is slight contraction 
(word used is sparsa means touch) in vowels, hence 
they are called īsatsprsta. Due to this contraction of 
avyava(parts), vowels contract hence they are called 
īšat samkucita. Due to this vowels become antastha: 


* ( becomes ya 
° u becomes va 
° rbecomes ra 
° ly becomes la 


When these īšatspršta letters attain complete 
contraction: 


* ( becomes ka 
° i becomes ca 
° r becomes ta 
° Ir becomes ta 
° u becomes pa 


When these five letters become 7Satvivrtta this a 
class becomes ša, sa, sa and ha. In this sequence of 
change: 


e ca class becomes $a 
e fa class becomes sa 
e fa class becomes sa 
e ka class becomes ha 
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This way letter of karya (action state) form are the 
special form of the karana (reason) a, i, u, r and lr etc. 
five letters. 

tart asa qayfezersra 
auien wafa ngad q wu: 
ATT, grae ur 
UIFĀMA: upaa NETT |13 11 
The elements like earth etc. have been defined 
within sparša earlier. Now pa-class is defined in 
terms of atia, mana, buddhi, ahamkara and prakrti 
while bestowing it as pramātā. 

The nature of earth etc. had been defined earlier 
in terms of rise and fall of nodes of throat and palate. 
Although pramata pa-class is indicator of earth etc. 
due to its pervasion; in general, ka-class is considered 
as pramata but this pramata is defective in Caitya state 
and hence Cit also attains defects, (defects in Cit only 
make it Caitya), hence accepting pa-class as pramata is 
logical. 

Now the letters of pa-class are bestowed in reverse 
order: 

° ma represents ātmā (soul) the substantial part of 
sky 

° ya represents mana the part of air 

° ba represents buddhi the part of fire 

° pha represents ahamkara, the part of water 

e pa represents prakrti, the part of earth 

“In general prakrti comes after purusa (atma) in 
sequence however here mana etc. are told then prakrti 
comes in sequence," isn't this wrong? 
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Commentator explains this as: 

Puruša and Prakrti (the parts of sky and earth 
respectively) are the reason behind origin of mana, 
buddhi and ahamkara; mana, buddhi and ahamkara are 
dharma (custom) and purusa and prakrti are dharmi 
(follower of custom), dharma originates from dharmi, 
in this case as purusa and prakrti exist prior to mana, 
buddhi and ahamkara, it would be better to place the 
trio between purusa and prakrti. 

bha near ma (see above) is indicator of mana, pha 
near pa is ahamkara, their virtue is buddhi (intellect) 
hence buddhi (represented by ba) is placed between 
bha and ma. 

The sequence during pervasion of Virnarša is- 
"prakrti, ahamkara, buddhi, mana and puruša” 

The sequence during pervasion of Lord Siva is- 
“purusa, mana, buddhi, ahamkara and prakrti” 

First Vimarša pervades hence here pervasion of 
Vimarsa is bestowed. 

Mate Ue aata faat- 
grute uara cart «UK I 
ya Grate vari pata 
Tanaga ATT: 114 1 


Ear etc. only are the representation of ta-class; 
speech etc. in reverse order are the representation 
of ta-class and word etc. and sky etc. are the 
representative of ca-class and ka-class; this is 
amorous of air, fire, water and earth etc. 
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The letters of ka, ca, ta and ta classes and their 
representation along with their Lords (each class is 
amorous of its Lord which are air, fire, water and 
earth) in creation along with their composition are 
given in the table below in reverse order: 


Letters/ | Letters/ | Letters/ | Letters/ | Letters/ 
Rep 


na/ear | dha/ |da/Eyes| tha/ 
part of i tongue | nose 
sky partof | part of 


water 


na/ dha/ da/ 


speech |feet part} hands anus 
part of | ofair | part of part of 
sky fire earth 


fiya/ m jha/ 
word touch 
pan of | part of part of 
air water 


Earth ES gha/air | ga/fire | kha/ 
water 


Tab. 4: Chart showing various sparša letters along with 
their representation in this creation and components 


Sellen enfer SIT: 
Wen Wee UE KTS KTR 
ST Geared AAS 
wt: aq Vef: fafa wtetsris i 
Subtle form of gross earth (represented by Ka-class) 


is prakrti; subtle form of water (ca class) is 
ahamkara; subtle form of fire (ta class) is buddhi; 


2 


Water 


smell 
part of 
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subtle form of air (ta class) is mana and subtle form 
of world (Pa-class) is prakrti. This means earth is 
gross form of subtle prakrti only. 


Reason behind origin of earth, ahamkara, buddhi 
and mana is subtle prakrti and it is also the reason 
behind earth, water, fire and air represented by ka, 
ca, ta and ta class respectively. 

This means earth is gross form of this subtle prakrti. 
Universe [the form of prakritika (natural) world] is the 
foundation of elements like earth etc. and the amorous 
of maya also is up to the prakrti. 

This may be represented on Srī Cakra as: 


Buddhi 


Two tea petal lotuses: 
Represented by sense of 
Knowledge and 


ahamkára 


sensuousness; five tanmatras 
and five elements 
the chakra of rays of Sun 


co 
The four doors signify tbe image of Sun 
Fig.43: Sri Yantra’s four doors (image of sun) 
representing mana, buddhi, ahankara and prakrti and 
two ten petal lotuses (rays of sun) representing jnan- 
ndriya, karmendriya, pancatanmatra and five elements 


egerit: welt west: Ward 
Sasa quu f*rerdtsfu qaa ume | 


A. 
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arer Gat Vata AU AGA 
ATT: fotaat: ve: 116 11 


Body and soul are prakrti and puruša (respectively 
in the state of Visarga), body is pramata and soul 
rests within it. (When Lord Siva pervade) Soul 
becomes pramata and attains the Sivattva while 
keeping body within. 

Writer now describes prakrti-anda. 

When Visarga pervades, body becomes pramata 
and soul becomes its part because the shelter of 
dharma is dharmi. When Bindu or Lord Siva pervade, 
soul becomes pramata and the body rests within it. 

Body never decays; if it would decay pervasion 
of Vimarsa further would not happen, though when 
Vimarsa is seen time to time not that Vimarsadecay 
completely during pervasion of Prakasa. 

Prakasa and Vimarsa continuously dwell within 
each other, hence the decay of them is not possible. 

Togetherness is the nature of Lord Siva and Sakti; 
this means their unity is eternal. There is no Prakasa 
without Vimarsa and vice-versa. There is only one 
difference, when Prakasa pervades, Prakasa and 
Vimarsa become one and when Vimarsa pervades 
Prakasa is visible as different taste. 

SLEDE OLELESE E ALEE REAL] 
SETA HIRAET 
staat: A CA. 
"WgwrmaesyWeyU Et: 1171 
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When jada acquires Vimarša,it becomes ahamkara; 
when jadajada acquires Vimarsa, it becomes buddhi 
and when ajada acquires Vimarša it becomes mana. 
These three intrinsic karanas of Vimarsa own three 
qualities hence they are the seed of Deep sleep state, 
Dream state and Awaken state. 


After describing about deha (of the form of 
dharmi), now he describes about three dharmas of 
Vimarša known as mana, buddhi and ahamkara. 


Being frigid, Vimar$a becomes famous as alariikara. 
As frigid Vimarsa is dependent on deha pramata and 
is its dharma; it in itself is frigid. That’s why this 
Vimaršais known as ahamkara. When it resides within 
and is known as word, touch, form, taste and smell 
and becomes the dharma of earth. 

When Vimarša acquires role of jadājada, itis known 
as buddhi. The senses which are source of action are 
frigid themselves because they are gross by nature; 
as they rise themselves they are throbbing also. (see 
Table 5 next page) 


were: ATA 
Taraf erate wir: fnis 11811 


Living being moves in three states like Deep sleep 
etc. when it is accompanied by prakrti of three 
qualities. Ahamkara is prime in these three states 
hence prameya is prime amongst pramata, pramana 
and prameya because of supremacy of kriya 
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Prameya is prime within body pramata due to 
frigidity in Vimarša. 

[Considering supremacy of body is virtue of ahamkara 
or arrogance.] 

This means ahamkara is prime in three states, hence 
during evolution state of pramātā, pervasion of 
prameya in nature is investigated due to primacy of 
action. 


Halter Wed gagi aui 
Hate TAUTA engeren i 
mate sme ae Aara- 
Wf nene HA ws seu! 
When the mana attains frigidity, the foundation role 
of Vimarša in trinity of pramātā etc. it is called 
ahamkara and splendours the existence of prameya. 
When the same mana attains ajada, it splendours 
the trinity as pramātā or it splendours Cidpramātā 
(Lord Siva). When the same mana acquires the state 
of jadajada mid-position it is known as buddhi. 


Pervasion of mana in mid-position leads to 
splendour of pramana. Here it is proved that it is mana 
only which is reflected as buddhi and ahamkara. 


eqamigquefüf-gaemafasm 111011 
Soul (the ma) is merged within prakrti (the pa). 
Ahamkara, buddhi and mana reside between prakrti 
and purusa. 
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After accepting mana as reason in previous sūtra, 
now writer explains prakrti etc. indicated by pa-class. 


Though the soul (the form of ma) is present in 
vyapaka class as pramata but then also being situated 
between pa-class and vyapaka class, ma has dual nature 
i.e. Soul (the form of ma) is related to both pramata 
and prameya. Sparsa-class is pramana state and soul is 
considered to be pramata due to splendour of the light 
of Sparsa-class but due to its position (between Sparsa- 
class and vyapaka class) considering it to be pramana 
is wise. Hence pervasion of prakrti is up to ma. As 
they are in caturasra; mana and buddhi are pervaded 
by ahamkara and prakrti and vice-versa not the 
purusa(the form of soul). 

This way, up to nature, mana and buddhi only 
perform the wonder of unfolding this universe. Hence 
this pramātā stage is up to prakrti only. This world 
attached to senses has relation with senses of 
knowledge and action only, which are the form of 
mana and buddhi respectively. 


Ka HIquatutga qas 
asta A us díabesemdqi 
Tamra Hered fangi sf 
aaa fastaRact Ue afgema: 111111 


Senses are the shelter of pramata in Awaken stage 
and all senses are in shelter of mana. It is the leader 
of family of all senses. It is reason behind the 
manifestation of Vimarsa and it only is behind 
amorous of Cit, Caitya and mixed stages. 
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This sutra says mana is behind everything in 
awaken stage. 

[It looks correct also, we know what is right and what 
is wrong then also we are not able to control ourselves, 
this is nothing but the virtue of mana. It forces our senses 
to act as per its desire instead of as per the judgement of 
good and bad. In that case it is must for a seeker to move to 
next stages instead of dwelling in Awaken stage. 

Sri Yantra is merely not the Yantra of mysticism, it is 
key of attaining Sivattva.] 


ae a SITTTOTTTqqQ U AE- 


yeaa q o Wee 12!! 


The amorous of this world in Awaken and Dream 
states happens within desirous mana. Mana is said 
to be pramata in Dream state and as the mana is 
realised in Awaken state, body is said to be pramata. 


In Awaken state and Dream state within serene 
pramüta state (in pa-class), intrinsic and extrinsic 
worlds are displayed within desirous mana. This 
means the existence of Dream world and this natural 
world is full of desire. In the world of knowledge 
(knowledge is prime in Dream state hence here the 
discussion is of Dream world) the world brought in 
being by knowledge and action are known as jitāna 
samsara and kriya samsara (knowledge world and 
action-world) respectively. 
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[Awaken world is created by Dream world’s 
knowledge.) 


It was told earlier that the world in Dream state of 
the form of knowledge is mana; the world in Awaken 
stage is action and itis desire in Deep-sleep state. Here 
bestowing Dream state and Awaken state as desire 
world raises doubt. 


The reason of extrinsic movement of Deep sleep 
world is desire, hence this world is called as world of 
desire. Dream state is knowledge world and Awaken 
state is Action world. Vi$ranti (rest) is of two types 
frigid and throbbing. Frigid rest is felt in Deep sleep 
and throbbing rest is felt in Dream, then only Awaken 
state is left which is known as world of knowledge 
and action due to business of jūānendriya and 
karmendriya. Or else we can say, prakrti world is world 
of knowledge and mortal world is world of action. 

The experience of knowledge in Dream state and 
action in Awaken state is the virtue of jadajada (frigid 
and throbbing) desire of Deep sleep. 

As the world of Dream state is world of mana, it is 
proved that its being is desirous and mana only is 
accepted as body. This would lie on Awaken state 
also as in Awaken state this mana is realised and body 
becomes pramata. 

dasha eui tacit 

fasi afē: sifrqaea at arated 
carta eitfga wot: weritsfü yet 

wasterta mefe ARSA: 1113 1. 
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Mana reveals this world resting in it (during 
pervasion of Vimarsa), in awaken state by accepting 
the forms like sense of knowledge like voice etc. 
and sense of action like ear etc. At the time of rest 
(pervasion of Lord Siva) earth rests within air and 
water the form of jñeya rests within air. 


The extrinsic exposure of this world is wonder of 
mana and hence the world is called full of mana. 


Jüanendriyas manifest knowledge world and 
karmendriyas manifest action world. As per this 
principle, world is felt by the help of senses hence 
they are reason of this world. This means when they 
vanish, world also ends. Hence the world is created, 
when senses are quivered and not by the atoms of 
Kanada. 


The world is exposed outside empirical state in 
the splendour of senses and it is ultimate truth. The 
world created within mana intrinsically looks like as 
if it is exposed outside; during Awaken state. 

When the Cit pervades, earth placed in air's place 
contracts and water (the form of jñeya) also rests in 
its contrary air and ta-class (sense of knowledge) rests 
in ca-class (five tanmatras). 


aiga Afstauma ufa 
agaa Gugu ATĒTATA i 
qata vapid ameaga 
area 3p Aaa 


The nature of kriyā is to contract that's why senses 
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of action (represented by fa-class) contracts and they 
and karya-world both attain frigidity. In empirical 
state, fire’s frigid part is prime and when Cit pervades 
its throbbing part is prime hence when Cit pervades 
senses of action rest in earth (which has transformed 
into sky). Although the senses of action like voice etc. 
are dependent on prakrti but then also they seem to 
be dependent on earth (form of karya). 

When the senses of action resting in great earth 
(situated in sky during pervasion of Cit) move 
towards the pervasion of physical nature, five 
supreme elements are felt as opposite, i.e. the subtle 
senses become rigid. 


Subtle senses of 
action in the state 
of cit resting earth 
situated in sky 


Lord Siva 


Attain opposite 
realisation in the 
state of expension 
of five principal 
elements * 


Senses of Action 


Living Being 
attain frigidity 


Fig. 44: Effect of pervasion of living being on action 
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This means, senses of knowledge are not capable 
enough to know about speech etc. (the jneya) in 
empirical state, it means jnanendriyas are pervaded 
by jneya (to be known). Speech etc. only become 
sentence in this state and then are exposed in sky. 
Senses of action can only reveal the sky (of the form 
of sentences) only, they cannot manifest the sky (of 
the form of five supreme elements) hence they are 
pervaded by five supreme elements (of the form of 
action). 

[1 Sky means space, voice would be generated when 
there would be a space. 


2 An element can reveal up to the leve! of it only, it 
cannot realise the states above it, here the same is with 
senses of action. They can't make realise the five principal 
elements which exist even when there is a state of Deep 
Sleep.] 

This way these senses of action and knowledge 
offer the pervasion of jñeya and action to soul pramata 
(Dream state) and dela pramata (Awaken state) 
because they are pervaded by two types of vedyas. 

Soul accompanies entire jñeya class by pervading 
in it by the help of its sources like senses of 
knowledge, during pervasion of Cit and becomes 
omniscient. Similarly deha pramata accompanies and 

pervade in karya vedya by its senses of action 
and attains power to do everything; in the state of 


Cit. 
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State of Cit 
Attains 
omniscience 


Pervasion of 
Jneya 


Attains power 
of all doing 


Lord Siva 


T 


Pervasion of 
karya vaidya 
(the action of 


lord Siva) 
Company of Company of 
senses of senses of 
knowledge action 


Living Being Deh 


pramata 


soul 
pramata 


Fig. 45: Pervasion of Lord Siva and knowledge and action 


ITT duigadt fe fates: 

ATT ATA *T Aa Area: | 
Ta rågat AT 
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Pramāņa is mixture of pramātā and prameya. (Sun 
is pramāņa) hence it is proved that it is mixture of 
pramātā and prameya. As māyā is strong hence sun 
is visible as prameya first. The kalās manifested 
from of the kalās of Sun splendored in intrinsic and 
extrinsic classes came into existence by the virtue 
of union of grāhya and grāhaka. 
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Here the arrangement of kalas of sun is bestowed 
with two-two letters each which are segregated in two 
categories grahya and grahaka. The kalas of sun become 
kala when grahya and grahaka add up together. The 
kalas of sun are set from ka to ta (as earth) in extrinsic 
world and from pa to blia (as prakrti) in intrinsic world. 


ka class is added up with fa class and ca-class is 
added up with ta-class-systematically. (This topic is 
already covered). This way pa adds up with ba and 
pha adds up with bha. This way the couple of ten petal 
lotuses of Sri Cakra are Sun's Cakra of rays and 
caturasra is reflection of sun. 

As per other opinion, "Letter from ka to da in 
regular order and bha to da reverse order are twelve 
prameya and pramata formed kalās of sun respectively. 

But these twenty four kalas of sun (of the form of 
prameya and pramata) have not been given place in 
Sri Yantra. They have been ignored by the experts of 
Matrka Cakra. 

aaga esa 


Ten senses of the pramata are first ten petal lotus 
and five tanmātrās and five kaficukas (known as 
prameya together) are second ten petal lotus. The 
two intrinsic kalas dwell as caturasra image with 
ma as soul of prakrti having trinity of qualities. 


ta class the senses of knowledge and ta class the 
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senses of action together form ten kalas of pramata 
are placed on first ten petal louts. Ca and ka class the 
indicators of tanmātrā and paficamahabhuta (five 
principal elements) together known as prameya are 
the second ten petal lotus. 


pa (the prakrti and the seed of karya vedya) and ba 
(the buddhi, the seed of karmendriya) join together to 
form the first intrinsic kala and pha (the ahamkara and 
the seed of gyeya vedya) and bha (the mana 
jnanaendriya) join together to form second intrinsic 
kala.ma dwells as soul within prakrti (having three 
qualities) which is inside caturasra (the form of four 
letters of pa-class which are image of Sun). 

This means merger of mana, buddhi and ahamkara 
in prakrti is merger of soul only. 

Though pramana (being indicator of sparšā letters 
in Cakra) are the placing of purusa (of the form of mana, 
buddhi and ahamkara) not ma hence the transformation 
of mana and buddhi is purusa however the position of 
puruša (bestowed by ma) is proved to be between 
pramana Cakra (two ten petal lotuses) and pramata 
(caturasra); hence the purusa is associated to both 
pramana and pramata. Hence here, “In caturasra, purusa 
lies within prakrti" is settled. 


maada fasfafttutaaad 

Vera A Vadte faarifaret: | 
menaam qua UTT 

fade sinu ATA uiuere 1117 11 


The relation of puruša represented by ma, with 
pramāņa and prameya is done in this sutra. 
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Grahya and grahaka (acceptor and acceptable) are 
inherent in pramana stage, hence pramana stage is of 
the form of two ten petal lotuses and hence they are 
shown as unified couple. The way Šrī Yantra has eight 
and fourteen petal two different lotuses, pramana does 
not have two different figure to show Cit and Acit or 
prameya and pramata. As the nature of senses (the 
representation of pramana) is both grahya and grahaka, 
they are not shown separately in pramāņa stage. Being 
subject of pervasion of prakrti, ma has prime relation 
with pramana Cakra but then also it does not have 
power of purusa of ma. This means ma is not twenty- 
fifth letter after twenty-four letters which come 
together to form twelve kalas of sun. Now the question 
is, "What is the relation of ma with pramana Cakra?” 


Bindu pramātā has only one position in $17 Cakra 
named astāra though pramata is of two types discri- 
minating investigator and indiscriminating investi- 
gator, in which discriminating investigator is purusa 
(represented by ma). Hence Bindu pramata must be 
placed in astara and not in pramana stage. 


[As pramana has inherence between acceptor and 
acceptable. ] 

Only mana and buddhi etc. (the transformed form 
of ma) are placed in pramana Cakra. This is the relation 
of purusa the ma with pramana stage. 

[This entire discussion is of the pervasion of Vimarša.] 

weed qaia Herad 
ai WTA ATAAVITART i 
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fact a *TcTersHTecIRTqsTr=lt 
Weg THUS wa fare: 1118 11 
Being present as perception in Deep sleep, this 
world looks real like eternal truth in Awaken state 
because of experiences. This way Cit deceades from 
pramata stage and ma becomes madhyandina- 
dyumani (sun). 


Writer explains how Aditah abosrbes Vimarša 
Bindu within it and how Bindu decesdes to prameya 
stage from pramata stage. This world which is present 
mentally in Deep sleep state and appears like an 
eternal truth which is not true in reality. When Lord 
Siva who dwells within as eternal; without any cover 
as indeterminatea and cidātmaka aquries pramātā 
stage, the wonder of vibration of Vimarsa is exposed 
externally. 

Lord Siva only becomes Virnarša power and 
becomes mental body within and phisical body in 
extrinsic world and bind himself in prakrti centered 
body and earth (physical) body while being deceaded 
from the postion of pramata and attain prameya stage. 

This way Bindu known by ma becomes 
madhyandiniya aka$amani (or sun). 

This means the way sun is not visible due to cover: 
of its rays; Lord Siva also is not visible when he is 
covered by his own intrinsic and extrinsic displays 
of Vimarsa. 


aaay nigee 
EM aga i 
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qed garage 
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This sutra is preamble of next chapter hence here it 
is told how Visarga pramata (in Dream state and 
Awaken state cakras of Sri Yantra) is exposed as the 
letters of Awaken state, Dream state and Fourth 
state. 


Awaken state is state of sparsa (or contraction) and 
Dream state is ISat-sprsta (or slightly contracted); 
when they leave their confinement, letters of Fourth 
state ša, sa, sa and ha are manifested. Here two motives 
are fulfilled by one activity only as per the Tantra i.e. 
the origin of usmana letters (the indicator of Fourth 
state) happens by addition of sparsa-class and 
antastha-class together. Discriminating and indiscri- 
minating Awaken state and discriminating and 
indiscriminating Dream states merge with each other 
to become Fourth state. 


The entire, sütra is summarized in table below: 


SI. Awaken | Sum Fourth state 
state (result of sum 
of two states) 


pa-class ha 


ta-class Sa 
fa-class sa 


ca-class Sa 


ka-class ha 


Tab. 6: Origin of letters in fourth state form the union of 
classes of Awaken state and Dream state 
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The Jagrata pramata ka and svapna pramata la 
merge in the form of cit. 

Hence to summarise, when the discriminating and 
in discriminating Awaken state and Dream state 
when release their contraction, they become fourth 
state. 

Singulars 
Wai fe daug us Wa: qud 
age Aaaa At IET: | 
vite: rata wafer VARI 
Ratatat sett Siegen 1 
aena Ya we foret rar 
"fT AIT FATA q: | 
fang + arta fərerarafa? fen ag- 
Mea gaas AAEN 
sat aa ferent enema fera: 
weed Ue fara ener | 
wet siete Hdadetats: 
weitem uim; penes 
reu cnn mt mener Aa arate 

"4 —wdrgfBasurHfUrparHemHred eq: 

pt st TT MATTE Uf 

fub ferma agreavadt wre ARKA INAN 

Rama afar Arana 
agi wrqenren-faere gi T5 

First discriminating stage appears then indiscrimi- 
nating stage by the virtue intellect, Sakti only is prakrti 
of Lord Siva and is his indistinct soul, hence first 


oe > eos 
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discrimination only must be worshipped. 


Those who are follower of dualistic path and 
worship Lord Siva first and then maya, such a fool 
can never attain accomplishment. Hence the worship 
of prakrti (maya) the caturasra at first is important. 


Bindu merges in Visarga kala originated from the 
union of 7. Hence pratyahara (described or set in 
abridged manner) of Visarga happens by letters ka and 
la. This way soon the world is established on one 
stage, hence the letters of the torm of kling must 
always be recited day and night. 


ka and la the two on whose head i [the indicator 
of maya (posed within e and 1)] rests (kling); if such ka 
and la is recited by the red rosary, seeker attains the 
accomplishments like anima along with liberation. 


Šivānandamuni described the Fourth chapter of 
Matrka CakraViveka by the grace of his Guru. 


Here ends Sri Matrka Cakra Viveka's "The judgment of 
Awaken” named fourth chapter’s Sarvesvari 
English commentary based on commentary of Sri 
Sivananda Muni. 
=== 


Ug: gūs: 
fa face: 


Tripura’s Judgement 


way ae facta: ae vp fem 
ee dea facet rediere |i 


sont fe faama ce Haha 
STAR UY WIR ARAA 


Conjunction of vedya with ten senses is 
Šuddhavidyā, when this conjuncts with body it 
becomes Īsvara. Isvara only is Deity who dwells as 
body of the form of world; hence union of Awaken 
Šiva state and Empirical Awaken state is shown in 
Šrī Cakra as union of dašāradvaya (two ten petal 
lotuses) 


The experience of turya happens in Awaken state, 
hence turya is called liberating Awaken state. Lord 
Siva is the Lord of liberating Awaken state. The form 
of all doing power of Lord Siva is known as I$vara 
pramata and the extrinsic state of I$vara element is 
Šuddhavidyā, hence first of all I$vara and Suddhavidya 
elements are discussed via this sutra. 


As per the writer's definition of Suddhavidya it is 
merger of vedya in senses (i.e. merger of five principle 
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elements like earth etc. in senses of knowledge and 
action) is known as Suddhavidyā. 


Senses of 
knowledge 


Shuddha 
Vidya 


Fig 46: Origin of Suddhavidya 


The vedya (exposed in extrinsic world along with 
extrinsic subjects) unifies with senses, in the light of 
senses and within senses, due to the efforts of prakasa 
and Vimarša. This way, Suddhavidya (the conjunction 
of vedya with ten senses) rises by the grace of Guru 
and liberates the living being. When it rises, it 
establishes aham in vedya subjects (which were 
previously known as idantā). Hence when 
Suddhavidya rises, idam merges in aham. 

[Idam is symbolic to discrimination, Suddhavidyā 
makes the seeker feel that it’s only me who dwells 

everywhere. Idanta is the one representing idam.] 
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In realty the experience of conjunction of vedya 
with ten senses happens in māyā-pramātā and not in 
Suddhavidya, but here it is shown for the sake of 
honour (ing this event). 


Senses 
pramana 


Liberating world 


Fig.47: Liberating world with its elements 


The world of the form of prameya is mixture of 
ahamta with idamta. The world merged within body 
stage is rigid ahamta. Hence the all doing attribute of 
Lord Siva, in world of the form of body is proved 
and the attribute of [svara to do everything is porved. 
As idamita is prime in the stage of Suddhavidya, this all 
doing attribute does not arise in that stage. That’s 
why, Isvara element is Awaken state of Lord Siva; 
hence it is attached to empirical Awaken state. [Svara 
in the worldly body is an arrogant Deity, hence attach- 
ment of Siva (proud of his all doing attribute in 
Awaken state of Lord Siva) with arrogant living being 
(of empirical Awaken state) is shown by dasaradvaya 
(two ten petal lotuses) in Srī Cakra which is logical. 


The attachment of three states like Deep-sleep etc. 
with jadajada etc. had already been shown earlicr. 


170 Sri Matrkacakra Viveka 


gtd HsSTTH-TT-q- 
wies weg faattatad | 

Hare defi T: cw fe VIS 
celtatiaanruifeantar: W: 11211 


As the knowledge of discrimination is not shunned 
in Suddhavidya formed pramata because of the 
presence of aliam felt in prameya, Suddhavidya does 
not become Lord of indiscriminating Awaken state. 
Šuddhavidyā is letter $a of ša-class where Īsvara 
element is sa. 


Extrinsic meanings merge with in intrinsic 
neanings during the pervasion of Cid; this is shown 
'elow as: 


— |Pramana} — | Pramātā 


Pervasion of cid 


Fig.48: Merger of matrī-traya during pervasion of Cid 


Stage of Suddhavidya, Isvara, Sadāšiva and Sakti 
named four pramātās, is ša-class. Amongst them ša is 
indicator of merger of Vedya in the light of senses, 
hence it is prameya. 

Sa is the result of loss of contraction of ca class 
and ya class (indicators of tanmatras like word etc.), $a 
must also be called as placed within vedya tanmatras. 
(There is an objection) It would not be good to call it 

the indicator of entire prameya-class. 
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To answer this objection commentator says, “ka- 
class and /a are indicator of prameya. When ka class 
and la merge in ahamkara (placed within Cid-state) 
then ša (formed by union of ca class and ya) also 
becomes prameya; hence there is no wrong in 
considering $a as prameya." 

Another objection in considering ša as prameya is 
that it is Suddhavidyā-pramātā. The origin of pramātā 
happens from pramata, pramana and prameya. Hence 
there would be no sense in, indicating $a as pramata 
because it only bestows prameya only. To this answer 
of commentator says, "In general, $a-class is indicator 
of pramātās like S$uddhavidya etc; however 
Suddhavidya, Isvara, Sadāšiva and Sakti are indicator 
of ša, sa, sa and ha hence each letter is pramata of one 
element by this treatment. Union of senses with Vedya 
is must for the accomplishment of Suddhavidya 
hence ša (the one which bestows the union of senses 
with Vedya) is pramata of Suddhavidya. 

The union of Kārya (united with body) and Vedya 
is must to accomplish Ī$vara element. This pheno- 
menon is known as karmendriyatva, hence sa (the one 
which bestows karmendriya) is known as Īsvara. 


Rr == a f uaa amer 
vare trafasmmat € zdig VI: | 
Waqar quere 
Agent Veal: ÉBTSWHTETH 113 11 
Jfüanendriya are sa the Sadāšiva (the one unified 


with soul). Being the form of harmony of self and 
soul is ha the Sakti. 
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These, with four parts are famous as Fourth state 
the harmony of extrinsic and intrinsic stages. 


* Jūānendriya (the one unified with soul and the one 
who bestows Sadasiva pramata) is known as sa, hence 
sa is Sadasiva. 

Form of harmony between continuous Cit and 
Acit; (signposted by the symptoms of both body and 
soul and the form of resting sky) is known as ha. Ha 
is indictor of Sakti pramātā. Sky element (which is 
unending, resting and of the form of harmony of soul 
and body) is important for the sake of accomplishing 
the form of Saktipramata. Hence ha represents Sakti. 


This way Suddhavidyā etc. have been bestowed by 
the help of letters and then classification of subjects 
is done. 

Now writer bestows the similarity between release 
of contraction of spar$a and antastha stages outside 
of the ša-class. 

This Fourth state has four parts; Great-earth (with 
earth, water, fire and air) and prakrti merge within 
ha(Cit). This way, it is proved that both extrinsic and 
intrinsic stages have four parts (anga-catustaya); this 
stage is known as turīya state (or Fourth state). 

This state is indiscriminating form of Awaken state 
and Dream state i.e. four letters of Awaken state 
(sparša-class) and one letter of Dream state (antastha) 
when come together and release their contraction, 
they become letter of Fourth state. 
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Awaken Dream Fourth Element 
state-class | State-letter| state-letter 
ya Sa Suddhavidya 
ra sa I$vara 
la sa Sadasiva 
va Ha 


aaga —feasüfeurem a! 
Being undivided, $a-class represents four elements 
like Suddhavidyā etc. This is the sequence of 
quivering of Citi as Cit by the virtue or dusk of 
vedya!!! 

Suddhavidya, I$vara, Sadāšiva and Sakti ša, sa, sa and 
ha though are complete and undivided but it is hard 
to define the pramata stages (which is representation 
of pramüna and prameya etc.) in one letter only. Hence 
writer describes Suddhavidyā etc.one by one! 

When Caitya is about to be dissolved i.e. when 
Caitya flows towards Cit, first of all prameya is 
experienced. At the end of Caitya (or Pasu-dasa), when 
the seeker attains viveka-dr$ti (the sight to visualize 
right or wrong and to see the ultimate truth) by the 
grace of Guru, then prameya merges in a given 
manner: 


` 
Ņ 
IT 
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Vedya or prameya Jñana and kriyā can't be 
merges m light of known without each 
senses first by which other. After knowing 
stability comes due to | * | both Iccha (the state of 


the evolution of concurance of both) 
Šuddhavīdyā evolves i.e. a seeker 
rises to Iccha Sakti level 


n 


After merger of 
karmendrīvas, 
jnanendriyas (the 
pramana) also merge in 

— Atma tattva. 

Due to this omniscience 

evolves in [svara element 
which is known as 


Sadāšiva class. 


When pramana and 
prameya both merge in 
Suddhavidya-pramata; 

karmendriyas (the 
pramana) merge in deha 
pramata and the Isvara 
element attains power of 
all doing due to evolution 
of all doing attribute in 
Cit. 


Fig.49: Step by step rise of Seeker and 
evolution of elements. 


[Evolution of element does not mean these elements 
come in to existence when the seeker reaches at any level. 
They are eternal, it is only that the seeker realises them 
once he reaches to certain level; they are eternal and are 
within. ] 

Writer has mentioned that prameya etc. merge with 
in Suddhavidya however it really happens in pramatas 
of these elements. Hence, here all four elements are 
signified when Suddhavidya is mentioned. 


a (4) gr fra: ragagati- 
RE ELEZE EIESEC IEEE 
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Although sa (evolved due to rejection of contraction 
of ta-class) is Sadasiva, however there is no signifi- 
cance of primacy of it in Extrinsic world; Sadasiva 
is part of I$vara in Extrinsic world and sa (the 
rejection of contraction of ra) known as Isvara is 
part of Sadāšiva in intrinsic court. 


Ta without contraction means with Bindu is known 
as Sadāšiva. Sadāšiva element is Dreaming knowledge 
state. Hence it is part of I$vara (action led) element in 
extrinsic world. Sadāšiva and I$vara element both are 
knowledge and action forms of Lord Siva, respecti- 
vely. Sadasiva is prime in intrinsic world as knowledge 
is prime intrinsically and is secondary in extrinsic 
world, hence it becomes the part of I$vara element. In 
extrinsic world Isvara element is prime as the same 
action is prime in extrinsic world and as lévara 
becomes secondary in intrinsic world as the part of 
Sadasiva. 

Z= U Uae s feng ey 
aia fear aaa Wet WISI 
fert agaaa tae mAT 
wufeeafeferatfdsmem 11611 


Ha is manifested when Pa-class and Va reject their 
contraction and keep the Bindu within. Iccha Sakti 
is identical to both jaana and kriya. During Vimarsa 
krama, when Bindu is manifested in Visarga stage, 
it stays along with Visarga till the time it does not 
pervade. 
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Sadāšiva is prime in intrinsic world and Isvara is 
prime extrinsic world. Here the primacy of Iccha-Sakti 
is established as it is foundation of Jñana and Kriya 
both. Sakti stage is the stage of rejection of contraction 
in pa class and va (comprising Bindu), represented by 
Ha. The nature of Sakti is desirous. Equalisation of 
Jnana and Kriya is Iccha. Jfiana and Kriya would not be 
operative if there is no Iccha-Sakti. The logical internal 

form of Jana and Kriya is Iccha. Hence Iccha is prime 
in both intrinsic and extrinsic world. 

When the Bindu rises in states like Vidya during 
state of Visarga, it exists along with Visarga till the 
time Bindu does not pervade and Bindu exists along 
with Visarga. Hence this creation is full of Bindu and 
Visarga. The only thing is that some times Bindu 
pervades and pleces some times Visarga pervades. 

When Vedya (lies under the light of senses) merges 
within Suddhavidya pramata, then Cit rises. Though 
sense merge in pramātā stage but their, is lack of 
expertise (discrimination still exists) i.e. presence of 
Visarga still stays. Hence this stage has both Bindu 
and Visarga. 

After this, experience of prameya is felt during the 
rise of Cit under the stage of Iśvara element. 
Karmendriyas merge in deha-pramata during this state. 

When senses of knowledge merge in soul pramata, 
then soul becomes prime and the lack of expertise of 
seeker becomes secondary; discrimination exists as 
secondary in this state hence this creation is Visarga's 
creation and the quivering of indiscriminating Cit 

from Sadāšiva to Iévara element is proved. 


== 
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When jīieya merges in svātma-pramātā stage along 
with senses of knowledge, then Sadāšiva merges in 
Iccha-Sakti however some part of discrimination still 
stays. Hence, being state of rest indiscrimination only 
dwells in Picas vecs Sakti state only. 

The state of quivering of Bindu (associated with 
judgement of proportion of Visarga’s continuation in 
it) is the reason behind the rise of knowledge in 
Suddhaz idyā elements. Hence the directions to 
worship Bindu is given by Sastras. 

yaa rer fe uūfraa uc 
Yat wafaad wa vrai 
UA HAA Seay 
zdiauerar wafer: 11711 
Elements indicated by $a and Sa etc. does not have 
inclusion of next elements however previous 
element lies within them. 


Suddhavidya etc. denoted by Sa and Sa etc. does 
not have essence of the elements of next stages i.e. 
Suddhavidya does not have essence of Īsvara; I$vara 
does not have essence of Sadasiva and Sadasiva does 
not have essence of Sakti; they have elements of lower 
stage within them. (see next page fig. 50) 

When Sarroita arises in Vedya, then letters 
bestowing vedya i.e. Sa Sa Sa and ha release their 
contraction simultaneously due to continuous flow 
of rays of Sarivita. This means, when Samvita arises 
in Vedya, then pramana etc. also are enlightened by 
Samvita. 
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Suddhavidya 
Īsvara 
Sadasiva 


Sakti 


Fig.50: Layering of elements as per their primacy 


This means the release of contraction is the virtue 
of Bindu. When Samvita arises in Vedya, contraction 
of all four elements releases simultaneously; hence 
there is no limit of time defined in the merger of these 
elements. This may fortunately happen immediately 
by the virtue of Saktipata within seconds or it may 
happen slowly. 

WORST USANA 
nadm honig 
Aaaa Nahea 
uros xiuefüfa uage 118 11 
The Awaken state of Siva is merged with Awaken 
state of pašu in Dasarayugma. When indiscrimi- 
nating stage comes into being; these various corners 


—— 
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of (Dašārayugma) merge with each other and attain 
indiscriminating state, this secret is bestowed here. 


The indicator of pašu-Awaken state of Šrī Cakra, 
the Dasara-yugma has various letters in it. I$vara is 
Lord Antaradašāra (the indicator of senses) however 
just now it had been shown that Īsvara is Lord of Sa, 
5a, Sa and Ha, hence this sütra is to clarify this fact. 

Awaken state of Siva is united with Awaken state 
of pašu hence the Lord of Antaradašāra is I$vara. As 
discriminations are visible in this state, Antaradašāra 
has various angles in it. 

When the indiscriminating stage arises, these 
various angles merge; this secret is secret of jūāna- 
mürga (cult of knowledge). This means the place of 
origin of this discriminating world are letters from 
Ka to Bha (known as sparša-kadmbaka) during 
pervasion of Visarga. These twenty four letters are 
divided in to five parts known as pancangaka. These 
pancāngakas have been placed in four koņa-paūicakas 
(five corners) of dasarayugma. 

[Dasarayugma means two ten petal lotuses; this means 
it would have total 20 corners. If 20 is divided by four, it 
would be five. Hence here four kona-pancakas are 
mentioned. ] 

When pasu Jagrata stage and Siva Jagrata stages 
unify, Caturasra with pa, pha, ba and bha becomes ha. 
Ka-class shown on pafica-kona (five corners) of 
Bahirdasara merges in Ha. 


This way Ca-class becomes Sa; Ta class becomes 
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Sa; Ta-class becomes Sa and relation of Ma (placed in 
Pa-class) converted into Ha, is revealed. 

The process of rise of Bindu within Visarga converts 
Caturasra, Antardasara and Bahirdasara into kona- 
catustaya (four corners). Those who consider letters 
and Konas (angles) during Bindu stage and Vimarsa 
stage as one, consider discriminating and indiscrimi- 
nating stages also as one. 

g: ufdatagea: a fe vier 
"I: Ward wur fcr | 

at afi U q aaraa mè- 
Anaea  TWSUIT 119 1 


The rise of Cit in pārthivāņda (form of extrinsic 
senses) only is Suddhavidya. Rise of Cit in 
prakrtianda is I$vara. The rise of Cit in mayanda is 
Sadāšiva. This bestowal of the secret of three forms 
is esoteric knowledge of Guru's cult. 


Writer propounds subjects differently which are 
Cinmaya (eternal) in prthvi, prakrti and maya; the 
display of Senses, body and soul (the form of 
Suddhavidya, Iévara, Sadāšiva). 

“Yah pārthivam”:-The pervasion of Cit in 
Parthivanda the form of subjects of extrinsic senses is 
the dawn of Bindu which had been denoted as 
Suddhavidyà. As ten senses merge (along with their 
light) and prameya merge in Suddhavidyà,Visraga ends 
and Bindu dawns. 

Pa class is related to Parthivanda and as per 
principle Ma is eternally related to ahamkara, buddhi 
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and mana. Hence origin of $a class happens when the 
contraction of Parthivanda is released i.e. three letter 
of pa-class pha, bha and ma are the representatives of 
ahamkara, buddhi and mana respectively and these 
three are eternally related to ma-pramata, hence the 
ma (of the form of Cit) dwells is in this trinity 
coherently. Hence when the contraction ends in 
Parthivanda the $a-class (comprising four letters) is 
evolved. 

Hence this way, process of rejection of contraction 
in Suddhavidya-pramata happens as per the commen- 
tator. Hence this is the state in which the rise of 
Suddhavidya starts in Empirical Awaken state which 
has multiple angles (Empirical Awaken state is 
represented by two ten petal lotuses) and is the 
intrinsic state of merger of Visarga-sparsa in $a-class 
i.e. discrimination is still left in this state. Hence Īsvara 
element only is the conjunction of empirical Awaken 
state and Siva Awaken state. Suddhavidya is merely a 
partial conjunction as the complete discretion does 
not rise in this state. 

Yah prakrte ande:-The rise of Cit in prakrtyanda is 
Isvara element. When the rise of Cit happens in 
prakrtyanda, then clasp letters release their contraction 
and become ša, this oniy is virtue of I$vara. 

ma (the letter manifested by lips) becomes ha when 
it releases its contraction; pa also merges in ha.Pha, ba 
and bha and ša, sa and sa are the representatives of 
water, fire and air respectively, hence being letters of 
same being (water etc.) pha etc. become $a, sa and sa 
when they lose their contraction. 
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Now the form of pha etc. is discussed under abhava 
vimarsa as given below: 


SI. Letter Level of efforts | Representation of 
No. Element 


1 pa alpaprana Earth 
2 pha mahaprana Water 
3 ba nada Fire 
4 bha nada and çhoša Air 


Tab. 8: Table representing various letters along with the 
effort behind their generation and related elements 


[abhava vimarša: It is the discussion of lack of excess of 
prana (or life) or efforts to pronounce the letter; as per 
grammar they are of two types: 

° Internal efforts: sprsta, īšat spršta, i$at vivrtta, viurtta 
and samoritta 

° External efforts: vivara, samvara, švāsa, nada, ghoša, 
aghoša, alpa-prana, mahaprana, uddāta, anuddāta and 
swarita.] 

The level of existence prana is higher in sky than 
earth etc. hence it bestowed by Ma. 

This way Sa, Sa and Sa and pha, ba and bha bestow 
the same elements and the same is proved by 
commentator. 

Prakrtyanda releases contraction to attain the 
eligibility to sit on ISvara stage as per the given 
definition, “The Isvara possesses worldly nature." 

Similarly the rise of Cit in Mayanda is Sadasiva. This is 
shown in diagram below: 
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Fig.51: Various spaces and the positioning along with 
their elements 


This representation of unity in trinity of 
Parthivanda, Prakrtyanda and Mayanda planes, to 


propose Suddhavidyā is esoteric secret of Guru’s cult. ` 


forged fara mt sa ada 
aga den ats ug qeu: 
ch: gan tars wart 
aA q AA ga Taa mr 1110 11 


Visarga merges in Bindu when Bindu pervades and 
Bindu merges within Visarga when Visarga 
pervades. Ka becomes Ha and la merges with in va 
when Bindu pervades. 

Bindu enters within prakrti during pervasion of 
Visarga however this merger is not complete. 


La (Visarga-pramata of Dream state) becomes va 
and finally ha of ša-class (while losing its contraction). 
Visarga completely unifies within Bindu however it 
is not the case when Bindu merges within Visarga; this 
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merger of Bindu in Visarga is not complete but has 
discrimination. 

Although the ma stays near pa (the one who 
bestows earth) but then also it is liberator in intrinsic 
stage that’s why Bindu does not merge completely 
within Visarga. The Visarga (of the form of earth) is 
manifested outside hence Bindu does not unify with 
Visarga. Hence the Ma is visible within pa-class 


EMES E TAUGE LEMIGE LEs 1110 


Bindu has four parts and Visarga has five parts 
during the state of Susupti. When Visarga merges 
within Bindu, Bindu has four parts and when Bindu 
merges within Visarga, Visarga has five compo- 
nents. The same is explained here in detail. 


Bindu when swallows the Visarga with in it has 
four components in its intrinsic state. When Bindu 
pervades and Cit and Caitya become one. How does 
this unification happen within intrinsic state of Cit? 
(Commentator says) Everything including mana, 
buddhi and ahamkara also merges within Cit. Ka of 
Visarga merges within Ha. Similarly $a, sa and sa (the 
form of Ca-class, Ta -class and Ta-class) when release 
their contraction; merge within ha. Suddhavid ya also 
merges within ha, as indiscriminating state is singular, 
Suddhavidyā etc. are not experienced in intrinsic state. 
However this Suddhavidya is felt during the pervasion 
of Visarga in extrinsic world. 
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Hence the three karanas (mana, buddhi and 
ahamkara) are seen when the Visarga is manifested 
from the womb of Cit. Hence the five parts of Visarga 
is proved; as Visarga has no existence without Cif and 
Cit's exclusive presence within Visarga is visible. 

The five parts of it are: prakrti mana, buddhi, 
ahamkara and Cit. 


paana Ry Rra: gga 
fasnfata u Amaha 1112 11 


Ha the desire which faces towards jitāna and kriyā 
is soul, undivided and resting within and outside. 
Kūtāksara bestows Lord Siva (resting in Susupti ; 
state) with smell of tendency of his own existence). | 


i 


Ha the Sakti element is Lord of Sadāšiva and I$vara 
elements and knowledge and action are the forms of 
Sadāšiva and I$vara respectively, hence ha is called as 
place of rest of these two. Monistic Iccha is rest and 
hence this state only is called the rest. 

This means Iccha Sakti is kūtastha (placed at the 
top) between Jitāna and Kriya. That's why, Iccha Sakti 
is Lord of Jūāna, Kriya and karana (which is denoted 
by Agama or Tantric epics as letter a). This undivided | 
desire is known as supreme place of rest. Being away 
from this display (of world), this Iccha Sakti (power 
of desire) only is bestowed as the rest. 

Lord Siva is defined in second part of sūtra as, the 
one who is full of smell of his own tendency (as there 


GNI 7 ARAA i 
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is nothing but him) or merely with awareness of his 
being in resting Susupti (Deep sleep) bestowed by 
letters la and ksa. In Awaken state, any self-inspired 
introvert-resting-Deep-sleep only attains Sivattva 
(Siva-hood) by its fortune (not all) and the same 
resting Deep-sleep in extrinsic world becomes Sakti 
element. 


"d “ita san SITSTHETT |113 11 


There is always a doubt in Awaken state that 
whether there is world or not similarly this doubt 
is theirin Deep- sleep stage also. During the Deep- 
sleep state of Siva, these four types of jitāna and 
kriyā worlds rest in him as seed only. 


The way frigid-resting-Deep-sleep (the form of 
Sakti) is the reason behind the manifestation of this 
world. Similarly introvert-Awaken-Deep-sleep (form 
of Lord Siva) is seed of this world as Siva is reason 
behind this world. This world of four types, rests as 
a seed in Lord Siva, as a kutaksara. 
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Extrisic Awaken 
state; world as 


Intrinsic Awaken 
Dream state; 


world as discriminating 
discriminating action 
knowledge 


Extrisic Awaken 


Intrinsic Dream; 


world as non- state; non- 
discriminating discriminating 
knowledge action 


Siva keeping this world 
with in as kutaksar, 
la and ksa 


Fig.52: Illustration of world of four types as 
resting with Lord Siva 


age <T sh cn C JEG ELERES i 
Reme qz: BHA wgaentfectar 

d Ted A aA A RANAN 
The dualistic and monistic form of knowledge are 
la and Sa and the same of karma are Ka and Sa. 
These are always merged within each other and 
Kūtāksara pervades in the mid stage of them. 

La and sa are the letters which bestow 

discriminating and indiscriminating world. 
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Discriminating knowledge is the mother of Dream 
state multiple tendencies, hence discriminating 
knowledge bestows in this state. Ya-class bestows the 
Dream state. Letter /a (the one who bestows prakrti) 
situated within ya-class is the Lord of this class. As 
Dream state is the state of discriminating knowledge, 
la (the Lord of Dream state) is proved to be jūāna- 
pramata. 

La (the indicator of prakrti) is bestowed as mana in 
chapter-3 however it does not have awareness of its 
knowledge due to its defect of invariableness. (Know- 
ledge and arrogance are opposite to each other.) I.e. 
the form of mana-pramātā is subtle however la formed 
earth (of the form of mana) is gross. Hence though 
the earth (of the form of mana) has pramātā nature 
however it is not manifested due to invariableness. 

La is said to be within va in third chapter, however 
due to this doubt of pramātā nature in Va or within 
Ya-class, is not correct. This way knowable objects 
like smell etc. are the part of earth (of the form of /a) 
but then doubt of possession of kriyā-pramātā within 
la is not possible. This means element bestowed by la 
is Jñana-pramata and not kriya-pramata. 

This way sa(the indicator of Sadasiva stage) is the 
form of indiscriminating knowledge. Like jnana, kriya 
also is of two types (discriminating and indiscrimi- 

nating) discriminating kriyā is ka and indiscriminating 
kriya is sa. ta-class pervades in ka-class; due to this 
defect, ability to action is not clear in ta-class.On the 
contrary, it is clear in Isvara element of $a-class (the 
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Lord of ka-class). This means although being the 
indicator of senses of action the sense of karma is not 
clear in fa-class due to a fraction of rigidity (Rigidity 
is opposite to the action); this sense of action is clear 
in I$vara (the Lord of Karma) element. 


This way, la (discriminating knowledge letter) is 
associated to sa (indiscriminating knowledge letter) 
and Ka (discriminating action letter) is associated to 
sa (indiscriminating action). Hence this association 
between each other is by their nature. 


This way writer explains the dualistic exposition 
of ka and sa and fa and sa in the first half of sutra.Before 
being manifested in the form of la it is Ja. Due to 
concurrence between sa and la; the la becomes la (due 
to association with sa). 


Before dualistic quivering in the association of ka 
and la, ka is not associated with kriya and hence ka is 
ksa (before quivering of dualism); i.e. ka tends towards 
destruction. These kūtas (la and sa, ka and ksa) are 
merged within each other. 


First la merges in sa during pervasion of Visargn 
and then sa pervades in /a during the pervasion of 
Bindu, hence sa is the seed of indiscriminating world. 


In action stage, ka pervades in sa hence ka is discri- 
minating stage and then sa pervades in ka hence sa is 
the seed of indiscriminating world. The pervasion in 
mid-stage is even hence this stage is steady. Ksa is 
said to be seed because it is mixture of both 
discrimination and indiscrimination. Being the seed 
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of discriminating world; a follower of cult and bright 
seeker, must Know the institutionalisation of kita 
from the words of his Guru and then investigate it. 

Here ksa (kūtāksara-the one which highlights Siva 
element) is shown here as merely a letter due to its 
monistic form or unity with Siva element. 

The way cow is indicated by its dew-lap or milking 
capacity; resting state of Lord Siva (indicated by gross 
kūtāksara) is indicated by letter ksa. This means, by 
considering gross kūtāksara to be the seed of Siva 
element, the resting form of Siva element does not 
destroy. 


ATA w +q wüfemqii15!! 


Ma is the limit of jñanatma jagara of Dream state 
and ksa is the limit of Knowledgeable Deep-sleep 
state. The soul (ma) and Siva (ksa) have been shown 
as seated on high place of Sri Yantra; as triangle and 
Bindu. The triangle and Bindu (of the form of 
Visarga and Bindu) rest in side the octagon of Sr: 
Yantra formed by amalgamation of two Caturasras 
which have letters va and la on them. ` 


The movement from Deep sleep to Awaken 
happens as per the diagram given below; letters 
during the state with their rank are also mentioned 


in diagram: 
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Dream state; 


Deep _,| starts from letter pes Awaken 
Sleep state va and ends at state 


letter ya 


Fig. 53: Movement from Deep sleep to Awaken 
(pervasion of Visarga) and Dream state 


When the pervasion of Bindu happens i.e. during 
opposite movement: 


Dream state; 
Awaken Deep 
—| starts from ya |— 
state Sleep 
and ends at la 


Fig. 54: Dream state during opposite movement 


As ma comes after ya, ma is the limit of Dream state. 
Sin ` | 


Indiscrimi- 
nating 
Awaken state 


Indiscrimi- 
nating 
Dream state 


liberating 
Deep-sleep 


y 


Ha 
Fig.55: ha; the station of termination of discriminating 
and indiscriminating Awaken state in 
liberating Deep-sleep 


192 $ri Matrkacakra Viveka 


Next to ha is ksa, hence ksa is edge of jūāna-Deep- 
sleep state (or Fourth state). When the element 
traverses from Awaken state to Deep-sleep state then 
jūāna-Deep-sleep state ends in ha while starting from 
ša (of the form of tanmātrā). Hence the limit of jūāna- 
Deep-sleep state is ksa (situated in ha). 


This way ma and ksa represented by triangle and 
Bindu of Sri Cakra are mingled with each other 
where the first one is the edge of jūiānātmaka 
(Knowledgeable) Awaken state (or Dream state) 
and the second one is the edge of jūānātmaka 
(Knowledgeable)- Deep-sleep state (or Fourth state). 

This means triangle is situated within Biridu and 
vice-versa. Jiva and Siva are merged within each other 
by their nature hence their association is proved. 


Discrimination is of three types and the same is 
represented by the triangle of $ri Cakra, hence the 
triangle is representation of Jiva (the pramata of 
discrimination) and hence it is effected by all three 
kinds of discrimination. Indiscrimination has no 
qualities hence the form of  abheda-pramata 
(indiscriminative-pramata) the Siva is Bindu only. 

Now there is question, “It was said earlier that 
Jiva is prameya as prakrti is shown as pramātā of 
discrimination, then why jiva is shown here as 
discrimination pramata and the one who wants to 
climb on the position of indiscrimination?” 

Commentator answers. “The definition of pramata 

is, the one who investigates, as the Caitya only 


CN 
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becomes Cif, it only is investigator." Hence Jiva and 
Siva both are mingled in each other. 

Sri Cakra has two Caturasras, one has ya, ra, la and 
va on it and the other one has ša, sa sa and ha on it. 
The result of merger of these two is Octagon of Sri 
Cakra, in which Bindu and triangle are posed which 
are Lord of this astara (octagon). Caturasra (with 
letters Sa, sa sa and ha) is the Cakra of rays of Siva and 
the other one is the Cakra of rays of Jiva. Hence this is 
display of Bindu and Visarga hence it is proved that 
Lord Siva is Bindu and Jiva is Visarga. 


arta qq fu fastest 
"esirerarqreraeriers urit | 
Weare qaaa srt 
SUT Aa remeare i116 11 


Bindu is situated between jitāna-Deep sleep and 
Kriya-Deep-Sleep states and jiva is situated 
between jitāna-Awaken and Kriya-Awaken states. 


Awaken and Dream states are indiscriminating in 
Deep sleep with knowledge, which is denoted by $a- 
class. Deep sleep with discriminating action is 
bestowed by Bindu. This way Lord Siva indicated by 
Ksa rests between discriminating and indiscri- 
minating Deep-sleep state. 

Discovery of Knowledge means, Discriminating 
Dream state (denoted by ya-class). Discovery of action 
means, Awaken state (denoted by sparsa-class). This 
Way ma is situated between discriminating Dream 
and discriminating Awaken states. 
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There is one more opinion on the placement of 
ksa and ma, "Discovery of knowledge is symptom of 
discriminating Deep sleep also, hence Lord Siva's 
position is said to be between discriminating and 
indiscriminating Deep sleep and position of Jiva is 
said to be between Deep sleep state (discriminative 
by nature and discovered by knowledge) and 
Awaken state (discovered by action)." 


Lord Siva the form of ksa and Jiva the form of ma 
only are Bindu and Visarga in dualistic world; i.e. ksa 
is Lord of baindava (pervading in Knowledge-Deep- 
sleep and action-Deep-sleep states) Similarly, 
Knowledge Awaken state along with Discriminating 
sleep have symptom of Awaken hence ma which has 
qualities of Visarga, is placed between them. 

As they have been placed between the stages of 
pravrtti and nivrtti the body of pravrtti and nivrtti are 
Visarga and Bindu (respectively) only. 

Union of Awaken, Dream and Deep sleep (the 
mixed stage of Awaken, Dream and Deep sleep) with 
ya-class and $a-class is in collective pervasion and not 
in limited pervasion. The reason behind 7sat-Spristata 
is union of Awaken and Deep-sleep and as $a-class is 
subject of īšat-Vivrttatā hence there is union of 
Awaken and Deep sleep state. I.e. Vowels and sparsa 

letters (representative of Deep sleep state and 
Awaken state) pervade in ya-class and ša-class; that's 
why the letters between ma and ksa are called vyapaka. 

Hence to place Lord Siva (denoted by ksa) and Jiva 
(denoted by ma) (pervading between vowel and spar$a 

letters in $ricakra) in mid position is logical. 
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Šrī Tripura-Sundari resides in the mid triangle of 
Sri Yantra, the edge of both the extreme contraction 
and the completeness. Visarga has three stages and 
the Bindu has only one stage the Fourth state; all 
these stages together are four arms of Sri Tripura 
Sundari. 


Pervading up to dasara-yugma (the representation 
of Awaken state and the limit of extreme contraction) 
and caturdasara (the representation of Deep sleep state 
and the limit of extreme completeness). Union of ma 
and ksa (the Lord of Centre triangle covered by astara) 
is Sri Tri ipura Sundari(the one who graces the central 
triangle of Sri cakra), the Lord of entire Sri cakra. 

Sricakra has three cities, pramāņa, prameya and 
pramata in the centre of which is astara formed Cakra 
which is city known as Pramatrpura (the residence of 
Sri Tripura-Sundari). This means coherence of ma and 
ksa only is Sri Tripura Sundari as she is Lord of astara 
(also called Pramatrpura). 

Visarga can be classified in to three types Awaken 
state, Deep-sleep state and Dream state. Bindu is of 
only one type Fourth state. If there would be further 
classification of Fourth state, it would be called as, 
the one who promotes discrimination, hence this 
classification would not be an eternal truth. This 
means Fourth state is of one type only. 
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Cult says that $77 Tripura Sundari has four arms, 
this is not an eternal truth; in realty four states 
mentioned here only are her four body parts. This 
truth can only be known by those who are relived 
from doubts by the grace of Guru. 


Aga wee: Wu TU 
MAA HASTA | 
am aat AACA OATS 
yagana: 111811 


Letters of ca-class & ya etc. only are displayed like 
Sugarcane-bow, flower-arrows and a rope in her 
three arms. Deep-sleep state is water due to frigid- 
ness; Awaken state is like earth due to rigidness and 
Dream state is like air as air is synonym of mana. 


Deep sleep is of the form of water due to its 
frigidity; Awaken state is earth due to its contraction 
and toughness and Dream state is like air as air is 
synonym of mana. 

Citi herself bears Iksu-Capa, puspa-bana and pasa 
formed weapons by the virtue of a, ka and la powers; 
one by one, in the sequence of Deep sleep states etc.A, 
ka and la or akala power is Caitya formed earth. Due 
to extreme Caitya (empirical state) earth has toughness 
in nature in which i dwells in the qualities indicated 
by ca-class and ya-class (i.e. in water, five tanmatras 
and air). Five tanmatras are dependent on earth hence 
they are dharma of earth. 


Words in three states had been shown as Iksu-Capa 
etc. (sugarcane bow), the same is described as below: 
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Deep sleep had been bestowed as water, the 
quality of water is to spread sweetness, Deep sleep it 
is shown as Iksu-capa due to Sweetness. 


[This logic does not look completely appropriate; it could 
have been said as, "Deep sleep state only is the first step of 
creation of this world, hence it is like launcher of this world; 
Bow also is a launcher of arrow hence the bow is symbolic 
to Deep sleep state. This bow is said to be made up of 
sugarcane the source of sugar because when the world is 
created the jiva starts loving it, this affection is symbolised 
by sugarcane. ] 

Awaken is the one which bends the jiva, the 
display of world becomes clear in this state, due to 
which jiva becomes hallucinated. Hence Awaken state 
is indicated by the five kusuma-banas (flower arrows). 


Dream state is swollen state, i.e. variableness is 
created in this state and hence it is of the form of air.In 
this state business of traverse happens the way it 
happens in air which has illusions of discrimination 
and indiscrimination. This only is the reason behind 
the bond of living being. The rope is symbolic to bond 
and hence this state is represented by rope. 


This way, the word bestowed by i, ca-class and ya 
only are represented by iksu-capa, puspa-bana (arrows 
of flower) and pasa and the Citi being covered by jiva 
(Cit covered by worldly objects) is shown as earth 
power with three arms. Srī Tripura Sundari [the Lord 
three states by the virtue of Caityatmika (soul of 
Caitya)-Sakti] is shown having three arms. 
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As word pentads (dependent on power of soul of 
Caitya), only are representative of Deep sleep states 
etc.; Iksu-capa etc. have been shown as weapons. 


gästa agina 
Aaaeeeaa: — | 
Ua agis farre qme 
ae att neasa qui 111911 
Being place of pervasion of Citi, Fourth state is of 
the form of fire. Caitya is like an elephant suffering 
from great disease called frigidity. Salutations to 
the one who has four arms which define four 
directions and is known as ksmātmānginī and sits 
in the centre while being turatita-state. 


This sūtra describes about the fourth arm of Sri 
Tripura-Sundari, which is liberator; after describing 
three arms of her, which are reason behind the 
bondage. Being place of pervasion of Citi, Fourth state 
is of the form of fire. In this state, Cit element 
(bestowed by ha) is associated with sa (the form of - 
amkusa). Here Caitya is compared with an elephant. 
Cit does not evolve in Caitya due to caitya's frigidity, 
this phenomenon is called maharoga (great-disease). 
The way amkusa (goad) is required to make an 
elephant understand, sa (the vimarša of the form of 
Sadāštva) is required to make a Caitya understand the 
instructions. Hence sa is amkusa. This sa (the 
indiscriminating vimarsa) is part of Samvita-Sakti 
(denoted by ha). That’s why sa is contemplated as a 
weapon of fourth arm of Sakti. 
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The one who has four arms which define four 
directions such $ri Tripure$wari is also known as 
ksmatmameini (i.e. the one who adopted ksa and ma 
as her body parts). She is union of ksa and ma, i.e. 
these four states stand because of these two. 

As it stands in the centre of Fourth state, ksa is the 
Lord and is called seed. Similarly ma also stands in 
the centre of three optional states like Deep sleep state 
and hence ma is also called seed. As they both are the 
foundation of all the states, their union only is called 
turātīta state. The use of word jaya in sūtra is to glorify 
the excellence of this state. 


Fee Pàša: The representation 
of Dream state 


Anku$a: Rep. of latter 
$a the libarating 
weapon 


Iksu-cápa: The rep. of 


Puspa Baca: Rep. of Deep-sleep state 


Awaken state 


Fig.56: Illustration of four arms of Šrī Tripura-Sundari, 
three arms hold the weapons which bind the jīva in 
world and fourth holds the weapon which 
liberates the jīva 


giya er fargfisrmer 
ATT A Pagasti ud i 

qd ud <t ae Agata 
ayaa: + fraagetadtagqa7ti20 11 
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Five supreme elements like sky etc. have been 
bestowed as five faces of Sri Tripura Sundari 
however four states also may be used to showcase 
face of her. The Deity whose body part are said to 
be the states must have body which should not be 
the state however here Turyatita state is said to be 
the body of Deity this looks contradictory; this sutra 
clarifies the same doubt. 

Discrimination is experienced during evolution i.e. 
in the sequence of Deep sleep, Dream and Awaken 
state. Experience of Cinmaya due to the merger of 
states in sequence of Awaken, Dream and Deep sleep 
state is known as Fourth state. 

The experience of resting Deep sleep in Fourth 
state [apart from Cinmaya (Lord Siva) experience of 
Awaken and Dream states of Fourth state] is called 
Turyātīta nature. This is head of Lord Siva. 


Those who consider four states only, accept the 
Cinmaya resting Deep sleep state but as inherent in 
Fourth state and not as an independent state. Hence 
this Turyatita nature is merely not a state but the Lord 
of all states. As per this concept, union of ksa and ma 
only is Turyatita nature hence this has been accepted 
as bodice and not merely the state. 

As per commentator, “It is ok to accept Turyatita 
state as union of all states however to consider ksa 
and ma as placed in centre position is not correct.” 

The Commentator explains, “The way union of entire 
body is understood by the word body however the 
soul is said to residing in louts of the heart; 
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considering Turyatita state to be union of ksa and ma 


is logical and not that it is merely placed at any one 
location. 


[He means, "Ksa and ma are all pervading, they are 
merely shown as resting in centre of Sricakra.] 


Again, those who consider Turyātīta state as fifth 
state consider the union of ksa and ma as the union of 
all states and the life of S17 Tripureswart. 

qe faves 
gaisg B: sae | 
maan: venei eni 
WOOT: Ua fena ser: 112111 
This sütra explains the body of Siva. 


The body of Siva is explained as below: 


Head: Indiscriminating 
Deep sleep based 
Fourth state 


Throat: Place Prana, 
the Ksa situated 
between and prime 
and not-prime body 
parts 


Thigh: Fourth sta. of 
the form of 
indiscriminating Awaken 
and Dream states 


Fig.57: Explanation of body of Lord Siva 


Then writer explains the body of Living being in 
detail: 
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Head: Awaken state 
7777 Place of prána Ma of 


empirical living being 


Thighs: Dream and 
Deep sleep states 


Fig.58: Schematic description of the body of empirical 
living being and its relation with states and prana(ma) 


sel ģen wafafastasy: eta: 
WY: WX: Wd Ua Wa Whe: 112211 

A doubt arises from description that as ma is bound 
to the prakrti of empirical living being ksa must 
also be bound to the prakrti of indiscriminating 
world then worship of Deity who is union of both 
states must not be done!!! Writer clarifies the same 
here 

Being effected by the prakrti empirical living being 
(of the form of ma) is prakrti only and Cit (of the form 
of ha) also is liberating prakrti both have consequent 
relation. 

Similarly ksa also looks like of two types (because 
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it is resting place of both evolving and liberating 
prakrti). Being pure and introvert, ksa is attached to 
both intrinsic and extrinsic cores. Hence being 
uncovered by prakrti it in itself is cover of prakrti, 
hence ksa is beyond prakrti and is Para Sambhu not a 
living being (being covered by prakrti). 

Only extrinsic form of prakrti (ha) and extreme 
extrinsic form (ma) only is slave of prakrti and not ksa 
(Parašambhu) hence it is venerable and so is the union 
of ksa and ma. 


aaa: A se WufdaeriTrenq 
qura UTI faar i 
TAA Wadr deeistat a 


STET (TE ) Bava TOTITFIAATEIITATA 1123 11 


As ksa competes with ma, it is must that it would 
have a bit of impurity in it, hence pure nirvikalpa 
Cit Deep sleep’s state (the Parama Sambhu) only is 
eternal element. As Sambhu sits on the centre of Srī 
Yantra and it only is Lord of it, he is venerable due 
to this quality. 


A few intellectuals think that as ksa competes with 
ma, there is a chance of frigidity in it, hence only pure 
nirvikalpa Cit Deep sleep state is eternal element. 
Hence that only is eligible for worship. 


As ksa and ma are attached to each other and 
pervade within each other, ksa (or Siva) has defect of 
tendencies and not in Parma Siva. ‘Cidatma Cinmaya 
Deep sleep state' only is Parama$iva, hence he only is 
venerable. 
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[Cidatma: The soul of Siva. Cinmaya: The one dwelling 
in Cit; eternal truth. Both words are used here as adjective 
to glorify the Fourth state.] 

Commentator counters to these facts and say, 
“Even the Cit Deep sleep also has multiple tendencies 
within it, if multiple tendencies are proved in it, then 
frigidity in eternal element would come up. There is 
no use of worshipping the frigid elements, hence 
supreme element with a bit multiple tendencies is 
eligible for the worship.” 

As ksa is situated in the centre of Cakra and it is 
Lord of Cakra, its eligibility to be worshipped becomes 
clearer. 

Ksa is the indicator of Sambhu, hence according to 
the cult Sambhu also sits in the centre of Cakra as ksa 
does and hence the headship of Sambhu only is 
proved. 

[The statement should have been, “As Lord Sambhu 
and ksa are same, when it is said that ksa sits in the centre 
of Sricakra, position of Sambhu in the centre of Cakra along 
with his Lordship is already proved.] 

Eternal element (Lord Sambhu), is worshipped 
because of his qualities and not due to the fact that 
he has no qualities. This proves his position in the 
centre of Cakra as per the cult. 

[This sütra supports worship of saguna Sambhu and 
not nirguna worship. Tendencies here are like a defect] 


Seiya: AAE 
arg: wauagafade CATT | 
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agem: ufaest Paes |124 11 
Moon pervades in Fire and Fire pervades in Moon; 
Sun is even level of Moon and Fire. These three 
stages dwell in vowel like a etc. Vowel class also 
has three parts like Sun, Moon and Fire and the 


Akhanda stage is like it only. It is also known that 
the dates are equal in these three stages. 


Time management is determined done in this sutra 
while bestowing various repeating stages as dates. 
Fifteen dates of Sukla paksa and fifteen dates of Krsna 
paksa, total thirty dates keep repeating. As per Yoga 
cult, the number dates and stages are equal in stages 
(of the form of dates). 


It had been proved in two sutras that manifestation 
of world is done by five supreme elements, according 
to the stage which is active. It is explained as, Moon 
(of the form of water) is of the form of Deep sleep 
state; fire (of the form of brilliance element) is Dream 
state; sun (of the form of air) is Awaken state; prakrti 
(of the form of earth which has three qualities) is the 
form of Fourth state and puruša (of the form of sky) is 
Turyatita state (resting state of prakrti and the seed of 
entire creation). 


Although there are various Kalas in the nature of 
Deep sleep etc. however they originate within five 


elements only, hence each state has five subsidiary 
states within it also. 


206 Šrī Matrkacakra Viveka 


For ex: 

° Susupti-Susupti has nature of water element. 
° Susupti-Jagrata has nature of air. 

e Susupti-svapna has nature of fire. 

e Susupti-turya has nature of earth. 

° Susupti-Turyatita has nature of sky. 

This way one must know about the states and its 
parts. 

This way, if five states within Deep sleep, Awaken 
and Dream states are counted together, it would be 
total fifteen. Hence these fifteen states are fifteen days 
of Sukla paksa. In liberating world, elements of 
evolving state become liberating, hence fifteen days 
of Krsna paksa evolve. Moon waxes in evolving world 
and wans in liberating world. 

As per literal meaning of sutra, Moon and Fire 
pervade in each other, hence both fire and Moon are 
of the form of Fire. Fire does not accompany the Moon 
and vice versa in all states, however if this is accepted 
then as Fire would annihilate the Moon in all states 
during evolution and their would be loss of Sukla 

paksa. 

The even state of Fire and Moon is Sun. 

Being the bundle of this creation, Sun, Moon and 
Fire exist in three stages like vowel, Sparsa and vyapaka 

letters. The amorous of letters is also like Sun, Moon 
and Fire. 
Akhanda stage is of the form of earth (the synonym 
of prakrti). Being collection of three gualities, stage of 
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prakrti is akhanda. This stage also rests in sky (as Moon 
etc. do). Sky means svatma tattva (the self being). This 
state also is eternal in all stages the way five sub- 
stages are. The count of dates in these stages must 
also be considered equal. 


Qarada waa aah: wf: 

RA Wsmm Ra paN: 1 
yanaram waar: 

POR, mmu aAA 112511 


Discriminating, indiscriminating and dual natured 
Deep sleep, Dream and Awaken states when are 
multiplied with five elements like earth etc. in the 
sequence of evolution then dates of Sukla Pakša 
evolve and the multiplication in the sequence of 
liberation result in dates of Krsna paksa the 
liberating state. 


States merge in Fourth state during liberation; 
similarly if the liberation of dates also is accepted, 
then Krsna paksa is evolved. This way, as per Siddha 
cult, cchapta eyed man is proved to be Kala pancatmaka 
(the time with virtues of five elements); by the 
association of judgement of time. 

cata wenfeter uq1fermgsrt 
aa vate fafraeqarenfasqer | 
ame sagnia- 
dagha — AAA 26 11 


Prakrti in bodice only is Para Vimarsa; evolution, 
liberation and both (together) are her amorous only. 
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Her form is mixture of vaka (sentence) and its 
meaning and with three forms each of triputi she is 
Navamurti. 


The count of various stages of Mahāprakrti 
Paratntika Vimarša Sakti is, nine. Hence as per Samaya 
Siddhanata, image of Vimaršg-Sakti is Sri Cakra the one 
with nine triangles. 

Body formed Prakrti, the Para Vimarsa only is 
liberation, evolution and dual state and hence Prakrti 
only is the foundation of this world. 

Body formed Prakrti means, three states of Šrī 
Tripurešwarī like Awaken state, Deep sleep state and 
Dream state, are the body of Prakrti. Prakrti only is of 
the form vāka (which has attribute of making its 
essence, flow everywhere.) 

The form of Prakrti is a mixture of Vāka and 
meaning. She is called as Parāvāka but it does not mean 
that she is merely sound however the base of every- 
thing is sound. The word has meaning within, hence 
Prakrti is word, meaning and dual mixed form (both 
word and meaning together). 

[There are four types of Vaka: Paravaka, pasyanti Vaka, 
madhyma Vaka and Vaikhari Vaka. Paravaka is at a top of 
all. It is the form of Sri Tripureswari where the latter 

mentioned three are the expansion of first one.] 

There are three forms of Parasakti present as word; 
prameya, pramāņa and pramata, hence she is called Sri 
Tripura Sundari. As these prameya etc. have Moon (the 
form of evolution), Fire (the form of liberation) and 
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Sun (which has dual nature), $77 Tripura Sundari 
though has one form in resting state however in 
Vimarša state they become nine. Hence the $r? Yantra 
is divided into three parts where each has three 
further parts for example, primacy of Visarga, primacy 
of Bindu and the primacy of both Bindu and Visarga 
in Caturdasara (the Susuptipura; city of Deep sleep, 
present as prameya due to frigidity). Similarly dasara- 
yugma (the Jagratapura of the form of pramüna) and 
astāra (the svapnapura, of the form of pramātā) also are 
divided into three stages viz. primacy of Visarga, 
primacy of Bindu and the primacy of both Bindu and 
Visarga. 

This way division of prameya, pramana and pramata 
into nine parts is shown as nine Cakras of Sri Yantra. 
These nine types of amours (representing various 
states) in the form of Cakra, is the image of Sri Tripura 
Sundari. 


Uda cu wea a feni fa- 

Wen aggicatevadtecsw | 
Red aratfeīd q fratsmsvara, 

We dat: uud <t Wem fuu 27 11 


Frigidity and cognizance both dwell equally in Cit 
and Vimarsa. Desire of both are associated with 
Moon and Fire. Both are action and the doer of action 
and both are of the form of jitāna due to equality. 


It was told that only saguna form of Lord Siva must 
be worshipped. As the frigid form of him is not 
eligible for worship. Later Srī Tripura Sundari (as 


210 $ri Matrkacakra Viveka 


Sricakra) is said to be eligible for worship. Hence here 
again a doubt arises whether to worship her or to not 
worship her! To clear this doubt writer proves that 
both Siva and Sakti are eligible for worship; in this 
sutra. 

Frigidity and cognizance are equally existent in 
both Vimarša and Cit. As both frigidity and 
cognizance are two opposite attributes, their existence 
together is a miracle. This miracle is due to the 
pervasion of Cit and Vimarsa in each other. Caitanya 
(cognizant) is pervasive and frigid lacks in it, the 
above mentioned miracle exists in them also eternally. 
Hence it is proved that Prakasa and Vimarsa both are 
associated with Iccha, jnana and Kriya. 

Moon is frigid kriya and fire is throbbing and of 
knowledge form. As the iccha dwells in between them, 
iccha has nature of both, jñāna and kriya. Hence the 
form of desire of both is proved to be Moon and Fire. 
When Prakasa pervades, its desire is Fire and when 
there is lack of light (state of Vimarša), form of desire 
is Moon. 

Although the form of desire of Vimarsa is Moon, 
however when Vimar$a pervades desire shines like 
fire. On the contrary when Vimar$a lacks (state of 

idamta), fire adopts the frigid nature of moon and 
hence here fire is of the form of moon. Hence it is 

roved that as the form of desire of Virnarša is fire 

only (during pervasion and lack of Virnarša) and 
Vimarša is ajada. 

This way, by proving the desire of Prakasa and 
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Vimarsa as moon and fire, their dual nature is proved. 
This way both Prakasa and Vimarša are jnata, jfieya 
and jriana. As both Prakasa and Vimarša have dual 
nature and pervade each other, both are doer of action 
and both are action. Both are subjects of each other. 
Hence due to this equality both are of the form of 
knowledge. Both Prakasa and Vimarša are knower and 
knowable for each other and both are knowledge. 


Hence it is proved that Prakasa and Vimarsa have 
all kinds of equality between them. Hence it is not 
possible to bestow the frigidity in both Prakasa and 
Vimarsa and both are Caitanya (cognizant). 


uzgasfu Raamaa- 
LEZEC AEGEGL LEIREK LRR: | 

aag a ATAN- 
fegqearistat: went (ut) dt9112811 


Each section is of the form of Iccha, Jnana and Kriya 
due to its revolution in both sides (right and left). 
Six such states have action and reason between 
them. Bindu is related to ksa; ma is related to bha 
and ba and pa and pha are related to each other. 


Each section of Matrka Mahamantra (the one which 
has vowels, clasp and Vyāpaka letter sections) move 
in both sides. (Please ref. sutra-1.17) I.e. amongst these 
three sections any one of them may be called as first 
section, middle section or last section. Due to this 
wonder, relation of karya-karana (action and reason) 
within sections, each state has essence of Iccha, Jfiana 
and Kriya. Anyone may be considered first (it would 
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be Iccha) similarly if it is said to be second one (it 
would be Jñana) and if it said to be last one (it would 
be Kriya). If we consider that Mantra traverses in both 
right and left side, it would have six states. Amongst 
these six each is action and reason for each other. This 
way, the karya-karana relation between Bindu, ksa, ma, 
bha and ba and pa and pha are related to each other: 


e Bindu of vowel-class has karya-karana relation with 
Ksa. 

e Ma (or ma of vyapaka class) has relation with bha 
and ba the letters of clasp-class. 


° pa-pha has mutual relation with Visarga of vowel- 
class. 


The flow of Mantra of each section, starts from 
the heart (which owns life) and the heart only is place 
of Bindu and Visarga i.e. Bindu’s movement towards 
Visarga (during evolution) and movement of Visarga 
towards Bindu (during liberation) happens in the 
heart only. Hence the Bindu and visarga of Vowel- 
class are represented by pa, pha, ba and bha (those who 
bestow prakrti, ahamkara, mana and buddhi in caturasra). 

It means pa and pha reside in Visarga and ba and 
bha reside in Bindu and ma and ksa of vyapaka class 
reside inVisarga and Bindu. In this situation: 

e After plunging in vyapaka-class,when revolution 
starts from Bindu and ends on Ksa (regular 
movement), ksa is karya and Bindu is karana. 

e When revolution starts from Ksa and ends on 
Bindu (reverse movement), Bindu is karya and Ksa 
is karana. 
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Similarly Visarga is karana,when revolution starts 
from Visarga vowels and ends on pa and pha Visargas 
where pa and plia are karya. Vowel Visarga will become 
karya and pa and pha Visarga will become karana 
during reverse revolution. 

Same way, ba and bha of clasp class (both Bindu) 
when revolve to move towards ma of vyāpaka (form 
of bindu), ba and bha become karana and Ma become 
Karaya; during reverse movement ba and bha become 
karana and Ma becomes karana. 


As per the opinion of cult, Biridu formed by union 
of vigorous Bindu and Ksa is pure. Visarga created by 
the union of Visarga of vowel and pa and pha is pure. 
Bindu formed from ma and Visarga formed from the 
union of va and bha have impurity. 


As anyone can be Prameya, Pramana and Pramata, 
anyone can be foundation during the movement, here 
there is no first or second in sequence. This principle 
is accepted on the basis of the experiences of Siddhas. 

Itis practically realised that when the pot quivers, 
then pramana (the eyes) quivers and sight-pramata 
quivers. Hence a few consider the quivering of pot 
as prime, a few consider quivering of eyes as prime 
and a few consider quivering of pramata as prime. 
This is as per expertise of the preceptors. On the 
contrary, Siddhas say that it would be correct when 
the one would accept sum of above mentioned three 
principles, which were used to explain the quivering 
of pot etc. due to the wonder of Prakasa and Vimarša. 
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[Means to consider all the three principles as prime 
only is logical.] 
agiftafasmurat: xercarasmit: 
Aaa dtsrgvrat: Va ug fui 
fact fresa Ma fadt g A- 
AMATU g *mii291! 

Matrka Mahamantra had been proved as,"It has 
three parts; svara-part, spar$a-part and vyāpaka-part. 
Followers of Sakta-cult consider worship of cai urasra 
(the form of Deep sleep and representatives of 
vowels) as prime; Saivaitas consider vyapaka part (the 
form of Cit which dwells in Caitya; form of Dream 
state and the representative of Siva element) residing 
in astara as prime for worship. A few thoughtless 
seekers think that the ten petal lotus (sparsa letter's 
and Awaken state's representative) must not be 
worshipped (they doubt that this is the representation 
of pasu state) however this cult says that this Awaken 
clasp-class only is primary part for worship. 

The form of $ri Yantra is of the form of Moon, Fire 
and Sun. Moon is represented by vowel class hence 
the place of rest of Moon (the form of Visarga) is said 
to be vowel-class. 

Ya-class is representative of fire and the rest place 
of fire is vyāpaka class.Cit merges in Caitya in svara- 
class hence here only Caitya rules. Caitya merges in 

Cit in vyāpaka-class hence here Cit rules. This world 
is of the form of Prakasa and Vimarsa and hence being 
the resting place of world, Cit and Caitya both are the 


seed of this world. 
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Cit merges within Caitya in vowels and hence Cit 
is not visible and Caitya merges within Cit in vyapaka- 
class and hence Caitya is not visible in this state. This 
way both vowel and vyāpaka class are unified states. 
When the Sun (the even state where both Cit and 
Caitya pervade together) is prime, then both Cit and 
Caitya are visible in the clasp-class (the representative 
of Sun). Hence the state of view of both Siva and Sakti 
together are Jāgrata Cakra only which can be 
worshipped worship, this is opinion of cult. 

dre sayna Aae- 
aga Tfsrafsaszrendsqai 


fiat fü agaaa 30 11 


The Caitya (of the form of Cit) residing in 
caturdasara (the moon) and Cit (of the form of 
Caitya) residing in astāra (the fire); both Deities 
are shown together in caturasra (the foundation of 
two ten petal lotuses). 


Caturdasara is said to be Moon and astara is said to 
be fire. Both caturdasara and astara have two Cakras 
each; within. Caturdasara has two Cakras: astara (the 
form of Cif) and sixteen petal (the form of Caitya). 


This way astara has triangle (form of Caitya) and 
Bindu (form of Cit). The Cit and Caitya of both cakras 
enchroach each other. I.e. enchroachment of Cit over 
Caitya and Caitya over Cit is natural. Caitya (of the 
form of sodasara) pervades in Cit (of the form of astara) 
hence sixteen petal lotus is placed outside eight petal 
louts. As Bindu pervades over triangle (the Caitya) in 
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astara hence the triangle exists as rays of Bindu outside 
Bindu; this way is the arrangement of two images. 


This couple of sixteen petal lotus and eight petal 
lotus along with couple of Bindu and triangle are the 
form of caturasra. This caturasra (mentioned as pa- 
class) is placed in two ten petal lotuses as the image 
of Sun. 

As existence of caturasra is proved using: sodasara, 
astara, trikona and Bindu; caturasra is prime and it must 
be worshipped first. 


areal: HAMA sada TT - 
Raeann fefe 1131 11 


Catuspada is the image of caturasra. Cit and Caitya 
are like Ganga and Yamuna and Caturasra is like 
Prayaga. Caturasra also is part of Cit and Caitya 
and hence it must be worshipped first. 


It is proved in last sūtra that catušpada (image of 
caturasra) is place of union of four Deities. Gariga and 
Yamuna are the form of Cit and Caitya. Water of Ganga 
is as pure as Cit and water of Yamuna is like Caitya. 
The way Caitya is dull due to impurities of this world 
water of Yamunü is blue hence Caitya is called Yamuna. 
Confluence of Ganga and Yamuna happens at Prayaga; 
when one baths in confluence of Ganga and Yamuna, 
he experiences God. This way worship of caturasra 

which is of the form of Prayaga must be done first. 
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The complete sequence is as given below: 
Caturasra. 
Astara 


Bāls S 


Caturdašāra 

Caturasra Cakra is ascertainment of two ten petal 
lotuses but the couple is ray and caturasra is image, 
as image Cakra can't be within Rays of Cakra; caturasra 
is shown outside. 


mia grafa gotus ed A132 11 


Caturasra of the form of sun is between Fire and 
Moon, hence it is proved as the part of fire and 
moon. In order to prove that it must be worshipped 
first it is shown as complete stage by Adi Siva 
because it is gist of jadajada. 

As per opinion of a few intellectuals the addition 
of the Awaken state (shown as caturasra cakra) in outer 
periphery of Sricakra is derived while keeping pupils 
in mind but it must not be followed by proficient 
seekers. Hence worship of caturasra placed in tie mid 
must only be worshipped. 

Writer says that outermost caturasra must be 
worshipped first, hence the commentator abandon 
such defects of thought here. 

Place of caturasra (described as between Fire and 
Moon or eight and fourteen petal lotus) is placed in 
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the end of two ten-petal-lotuses. Hence it is not good 
to doubt on the contrary part of placement of caturasra 
in bahyadesa. 

Being within Moon and Fire, Sun is its part; 
caturasra is of the form of Sun, hence caturasra also is 
the part of Moon and Fire. As caturasra is gist of Moon 
and Fire (the jadajada) to prove its first worship, first 
Siddha Lord Siva had shown it as complete stage of 
Sricakra (the bahyadesa of caturasra is said to be 
complete stage). 


Caturasra described 
as madhya-cakra 
(mid-cakra) 


Fig.59: Catursara described as 
madhya-cakra 


Those who worship caturasra called middle-cakra 
first, consider it seed. The say that the way seed is 
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prime amongst root, seed and sprout; caturasra is 
prime amongst caturasra, caturdasara and astara, hence 
it must be worshipped first. 


Those who consider that above statement is for 
the sake of wellbeing of immature pupil only, 
consider the above statement as merely the sermon. 


In short, eight and sixteen petal lotuses are placed 
in the centre of fourteen petal lotus and these two 
Cakras are placed within caturasra (indicator of two 
ten-petal-lotuses). Hence fourteen and eight petal 
lotuses must also be worshipped the way caturasra is 
worshipped. It means, the production of caturasra is 
done for the sake of pupils because sixteen petal lotus 
is indicator of fourteen petal lotus and eight petal 
lotus is indicator of astara. 


This means, all the states i.e. Deep Sleep state, 
Awaken state and Dream state are eligible for first 
worship. 


Fourteen petal lotus (the Susupti Cakra) is shown 
in the outer part of Sricakra, hence it must be wor- 
shipped first. 


The followers of cult accept the reverse sequence 
of worship, hence they accept the primacy of Dream 
state. Those who accept the primacy of Awaken state 
situated between Deep-sleep state and Dream state 
as seed; consider the primacy of periphery situated 
outside caturasra, sodasadala and astadala. Hence these 
worshippers must worship the outer most caturasra 
and not the one which is placed in the mid. 
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Again outer caturasra of Awaken state is prime for 
those who are immature seekers, the contemplation 
of itis merely for the sake of bringing in proficiency 
in the pupils. 

[No reason is given, how it would make the seeker 
proficient. It seems that there was some sort of practice 
followed at the time this commentary or Book was written, 
which is not mentioned here to avoid the lengthening of 
epic or to hide some aspects.] 

All States of Sricakra are prime for proficient 
pupils. 

[Commentator had given opinions of various cults here 
and concluded that all the states are prime in Sri Yantra. 

He countered the opinion of writer also.] 
wgedupdíag ATA! 
«fa agaad”: VAS 
+T q TTU wererat ( SRA ) 9 q811133 11 


This supreme secret of Matrka residing within $ri 
Yantra is told by the loudly here. If the same is 
owned'within' which is pierced by Sakti, ihen 
neither me nor anyone would be a hurdle. 


Here ends Sri Mātrkācakra Viveka's "Tripura's 

Judgement" named fifth chapter's Sarvesvari 

English commentary based on commentary of 
Sri Sivananda Muni 
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The commentary of this work is 
lucid and is unique in nature 
because this commentary is 
without any excerpt from other 
books and is only based on the 
experiences of Yogis which is 
called as dar$ana and not 
philosophy. Being translated in 
English along with various 
diagrams and tables, this Kāšmirī 
Mantra Šāstra, is rare and only 
work of its type and is a must 
readout for those who want: to 
know how mantras work. 
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Excellent Siddha daršana scripture written by $riSvatantránandanátha. 

The exposition of Parádvaita principle, Agamika Yoga and Sricakra 

worship rituals are done in mysterious though mesmerising stanzas. 

While bestowing the darsanika principles of Yoga and worship, this Tantra 

/ equals the Kasmira Saiva daršana, though the way of presenting the facts in 
itare abit different. 

Source: Dr B.N. Panditā in Kāšmīra aiva Daréauah Brihat kosah 


i SRI MATRKACAKRA VIVEKA............. 
| 
| 


z 
SRI BAGLÁ 


(An authoritative scripture on philosophical and worship aspects of Šrī Baglāmukhī 


as mentioned in Vedas, Upanisadas, Puranas, Sri Durga Sa aptasati and Tantra) 


+ Pat nā; 


| By: Girt Ratna Mi 


Beyond the limits of time when there was not even time at all, there was 
Only one and you may call him Siva, Visnu or Brahma; he was enlightened 
by his divine throb vibrating within him. When he wanted to create this 
world, his divine throb made him a living being. As he was made living 
being, his throb known as the Mahaciti became Citta of him. This entire 
exercise is not merely a myth but is the story of origin of this world, which 
may either be called as big-bang. 

This transformation of Mahaciti as Citta is not an incidental activity but is the 
effect of great weapon called as Brahmāstra. Being known to the world as 
Parabhattarika Bhagavati Sri Bagalamukhi, she only is Brahmastra. It is not 
an imagination of any devotee, itis what Vedas, Puranas and Tantras say. 


A detailed Study of Philosophical aspects of Sri Baglamukhi as mentioned 3 
in Vedas, Upanisadas, Puranas, Sri Durga Saptasati and Tantra along with 
worship aspects of her by the help of various worship rituals, hymns and 
E Mantras will certainly be useful for Those who actually wantto Know who 
z is Parabhattarika Bhagavati Sri Bagalamukhi. 
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